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INTRODUCTION

West African Church History (CTH 441) is a 2-crethiurse available to
400 level students of the Christian Theology progre.

Module 1 examines the planting of Christianity ilgéia, especially the
coming of missionaries to Nigeria in the lgaperiod. Module 2
examines the Independent movements in Nigetieg impact of
Christianity in Nigeria and problems and mpess of Christianity in
Nigeria. Module 3 examines the planting ohri€tianity in other West
African countries.

The course consists of 16 study units. The CoBGrsde introduces you
to what the course is all about.

WHAT YOU WILL LEARN IN THIS COURSE

The study of West African Church History lwienable you to have
insight to the planting of Christianity in ost West African countries,
namely Nigeria, Republic of Benin, Gambia, Burkkeso, Cape Verde,
Ghana and Liberia.

Finally, you will learn about the difficulse faced by the earlier
missionaries in West African countries that thisrse seeks to cover.

COURSE AIMS

The aims of this course are to present an overoieive:

I coming of Portuguese missionaries in Nigeria
. establishment of independent churches in Nigeria
iii.  impact of Christianity in Nigeria

COURSE OBJECTIVES

At the end of this unit, you should be able to:

. state how Christianity was established in Nigeria

. describe the roles of missionaries in theanfhg of Christianity

in West African countries

. identify the role played by indigenes in the sprea@hristianity
in West African countries

. list the difficulties faced by the earlier issionaries in West

Africa.
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COURSE REQUIREMENTS

To complete this course, you are required rémad the study units, and

reference books that will help you achieve the ciibjes.

Each unit contains Self-Assessment Exercise dmutor-Marked
Assignments (TMAs) for assessment purpose.he Tcourse should take
you a total of about 16 weeks to complete. Listeldw are the major
components of the course.

COURSE MATERIALS

. Course Guide

. Study Unit

. Reference Books
. Assignment File
STUDY UNITS

There are 16 study units in this course. Eachshutld take you about
two hours to work through. The units adévided into three modules.
The first two modules contain five units each whiie last module has

Six units.

Module 1  Christianity in Nigeria

Unit 1 Portuguese and Catholic Missions in Nigeria

Unit 2 The Catholic

Unit 3 The Methodists

Unit 4 The Spread of Christianity in the Easternrt$aof
Nigeria by the Holy Ghost Fathers in thenéeenth
Century

Unit 5 The Activities of Christians in Egba Land

Module 2 Independent Movements

Unit 1 Christ Apostolic Church of Nigeria

Unit 2 Cherubim and Seraphim Church, Nigeria

Unit 3 Celestial Church of Christ, Nigeria

Unit 4 The Impact of Christianity in Nigeria

Unit 5 Problems and Prospects of Christianity in Nigeria

COURSE GUIDE
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Module 3 Planting of Christianity in other West Africa Countries

Unit 1 The Planting of Christianity in Republic dBenin,
Gambia, Burkina Faso and Cape Verde

Unit 2 Christianity in Ghana

Unit 3 The Establishment of African Methodist Episcopaliin
in Ghana

Unit 4 The Planting of Christianity in Liberia

Unit 5 The Planting of Christian Mission in Sierra Leone

Unit 6 The Difficulties Faced by The Earlier Missionaries
West Africa

Each unit includes a table of contents, introdugtgpecific objectives,
reference books and summaries of key issaed ideas. At interval, in
each unit, you will be provided with a nuwnbof self-assessment
exercise. These are to help you test yodurssl the materials you
covered. The value of this is to help yassess your progress and to
reinforce your understanding of the material. e¥dt, one tutor-marked
assignment will be provided at the end of each unit

The exercises and the tutor-marked assignmevits help you achieve
the stated learning objectives of the units anthefentire course.

TEXTBOOKS AND REFERENCES

Ade-Ajayi, J.F. (1964).Christian Missions in Nigerial841-1891. The
Making of a New EliteLongmans Group Ltd.

Ayandele, E.A. (1966)he Missionary Impact on Modern Niged&42-
1914. London: Longmans Group Ltd.

Babalola, E.O. (1976).Christianity in West Africa Ibadan: Scholar
Publications International (Nig) Ltd.

Baete, C. G. (ed). (1968)Christianity in Tropical Africa London:
Oxford University Press.

Crampton, E.P. (197&hristianity in Northern Nigeria (Second
Edition). Zaria: Gaskiya Corporation.

Crowther, S.A. & Taylor, J.C. (1859)The Gospel on the Banks of the
Niger 1857 — 1859. London: Sedey Service.

Kalu, O.U. (1980). The History of Christianity in West AfricaEssays
LecturesLondon: Longman.
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Geoffrey, P. (1969).Africa’s Three Religions London: Sheldon Press
Ltd.

Oshitelu, G.A. (2002).Expansion of Christianity in West Africa
Abeokuta: Visual Resources Publishers.

Elwood D. (1992). History of the Episcopal Church in Liberid821
t01980. Metuchen, NJ: Scare Crow Press.

James, L. S. & Wetermenn, D. (1992).iberia —Old and NewA Study
of its Social and Economic Background wittos$thilities of
DevelopmentLondon: James Clarke and Company Ltd.

Jane, J. M. (1968).The Dual Legacy; Government Authority and
Mission Influence Among the Glebo of Eastdmberia”,
Published ph.D Dissertation, Boston University.

Jeremy, |. L. (2005). TheEvolution of Deadly Conflict in Liberia,
from”Paternalism” to State Collapse. DurhamNorth Caroline:
Carolina Academic Press.

Holt, D. A. (1997). 'Change Strategies Initiated by the Protestant
Episcopal Church in Liberia from 1836 tO0O 095and their
Different Effects” Michigan, UMI Dissertation Services.

Paul, G. (1993).Christianity and Politics in Doe’s Liberia,Cambridge
University Press.

Tom, W. S.(1980). Behold the Promised Land. A History of oAfr
African settler Society in the "19Century Liberia Baltimore,
London: The John Hopkins University Press.

ASSIGNMENT FILE

All the details of the assignments you musibmit to your tutor for
marking will be found in this file. You must gepassing grade in this
course. In the assignment file itself amd the section on assessment
within this Course Guide, additional infornwati will be found. There
are 40 assignments in this course.

ASSESSMENT

There are two aspects of the assessmentthef course.  First, are the
Tutor-Marked Assignments (TMASs); second, these a written

vii
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examination. In tackling the assignments, yate expected to apply
information and knowledge acquired during this seur

The assignments must be submitted to your tutcfofonal assessment

in accordance with the deadlines stated hie tAssignment file.  The
work you submit to your tutor for assessment wall30% of your total
course mark.

At the end of the course, you wil need &it for a two-hour final
examination. This will also account for 70% of yootal course mark.

TUTOR-MARKED ASSIGNMENTS (TMAS)

You will be given four TMAs. You need to submit idle assignments.

The best three will be counted. The total markghe best assignments

will be 30% of your total course mark. sigment questions for the
units in this course are contained in the assigniflen Make sure you

read and study all units before attemptidge tassignments. However,
you are advised to use other references to brogal@mnview point and

provide a deeper understanding of the subject.

When you have completed each assignment, senthiffMA form to

your tutor. Make sure that each assignmesdchies your tutor on or
before the deadline given in the assignméld. If, however, you
cannot complete your work on time, contaciury tutor before the
assignment is done to discuss the possibility tresion.

FINAL EXAMINATION AND GRADING

The final examination of CTH 441 will be dwo hours duration and
have a value of 70% of the total courseadgr The examination will
consist of questions which reflect the typé self-assessment exercises
and TMAs you have come across. All arezfs the course will be
assessed.

You are advised to revisethe entire coursaterials after studying the
last unit before you sit for the examination.

viii
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COURSE MARKING SCHEME

This table shows how the actual course markingakdn down.

Assignment Marks
Assignment 1-4 Four assignments, 20 Marks each 5 30%
of the overall course grade
Final Examination 70% of overall course grade
[ Total 100%
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COURSE OVERVIEW

This table brings together the units, the numlbeveeeks. You should
ensure to complete them, and the assignment thatvithem.

Units | Title of work Duration/\Weeks Aqqignmpnt

OHEQH.

Vodute I Christanity In Nigeria

1 Portuguese and Catholic Missions in 1 1
Nigera

2 e cathotic T Z

3 Tne Methodists T 3

4 The Spread of Christianity |n the 1 4

Eastern Parts of Nigeria by the Holy
Ghost Fathers in the Nineteenth

Cemury
5 The Activities of Christians in Egba 1 5
Cand
voguie 2 maepenaent iviovements
T Christ Apostolfic Church of Nigera I 6
2 Cherubim and Seraphim Chpurch, 1 7
Nigera
3 Cefestiar Churcitof Christ, Nigena T 8
4 The Impact of Christianity in 1 9
Nigerna
5 Problems and Prospects of 1 10

Christramity i Nigera

Module 3 Planting of Christianity in other West Africgcountries |
1 | The Planting of Christianity |in 1 11
Benin, Gambia, Burkina Faso |and

Cape verde

Z [ christanity m Giana T 12

3 The Establishment of African 1 13
Methodist Episcopal Church in
Ghana

4 The Planting of Christianity in 1 14
Cibera

5 The Planting of Christian Mission in 1 15
Sierra teone

6 | The Difficulties Faced by The 1 16

Eartier Missionaries inm WestAfTica
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HOW TO GET THE MOST FROM THIS COURSE

The following is a practical strategy for workifgdough the course. If
you run into any trouble, telephone you tuto Remember that your
tutor’s job is to help you. When you need assistado not hesitate to

call and ask your tutor to provide it.

1. Read this Course Guide thoroughly, it is your fassignment.

2. Organise a study schedule. Design a ‘Course Os\hto guide
you through the course. Note the time you are eegeto spend
on each unit and how the assignments relatethe units.
Important information, e.g. details of your tutdsisand the date
of the first day of the Semester are abdlafrom the study
centre.  You need to gather all the infdioma into one place,
such as your diary or a wall calendar. atler method you
choose to use, you should decide on and write im gan dates
and schedule of work for each unit.

3. Once you have created your own study scheduleyelything to
stay faithful to it. The major reason that studedmtil is that they
get behind with their course work. If yoget into difficulties
with your schedule, please, let your tutonok before it is too
late for help.

4, Turn to unit 1, and read the introduction and thgctives for the
unit.

5. Assemble the study materials. You will need yaxt books and
the unit you are studying at any point in time.

6. Work through the wunit. As you work througtme unit, you will
know what sources to consult for further informatio

7. Keep in touch with your study centre. Updiite course
information will be continuously available there.

8. Well, before the relevant due dates (about fourkeédefore the
dates), keep in mind that you will learn lat by doing the
assignment carefully. They have been designeedlfmyou meet
the objectives of the course and, therefore, valptyou pass the
examination. Submit all assignments not later th@ndue date.

Xi
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9. Review the objectives for each study unit ¢onfirm that you
have achieved them. If you feel unsure uabany of the
objectives, review the study materials or consatintutor.

10. When you are confident that you have ieagd a unit's
objectives, you can start on the next unitProceed unit by unit
through the course and try to pace yourdystiso that you keep
yourself on schedule.

11. When you have submitted an assignmentyador tutor for
marking, do not wait for its return before startmgthe next unit.
Keep to your schedule. When the Assignmentreturned, pay
particular attention to your tutor's commentSpth on the tutor-
marked assignment form and also the writemmments on the
ordinary assignments.

12. After completing the last unit, review theoucse and prepare
yourself for the final examination. Check that ywave achieved
the unit objectives (listed at the beginnimj each unit) and the
course objectives (listed in the Course Guide).

FACILITATORS/TUTORS AND TUTORIALS

The dates, times and locations of these tutoridldoe made available

to you, together with the name, telephonemiver and address of your
tutor. Each assignment will be marked bgury tutor. Pay close
attention to the comments your tutor might make/aumr assignments as

these will help you. Make sure that assignmerasirénim on or before

the deadline. Your tutorials are important; theref try not to skip any.

It is an opportunity to meet your tutor and fellstudents. It is also an
opportunity to get the help of your tutonda discuss any difficulties
encountered on your reading.

SUMMARY

CTHA441, West African Church History informs youladw Christianity
was planted in some selected countries, namidigeria, Ghana,
Gambia, Burkina Faso, Cape Verde, Liberia and &ikeeone.

Also, it informs you about difficulties facedby the earlier missionaries
in West Africa.

After studying the course, you should be able to:

Xii
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1. describe the aim of the Portuguese for cgmio West African
Countries.

2. enumerate all the denominations that planted Gamisy in West
African countries.

3. state the roles played by missionaries im tbstablishment of
Christianity in West African countries.

You need to get the best knowledge out of this seur

Xiii
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MODULE 1 CHRISTIANITY IN NIGERIA

Unit 1 Portuguese and Catholic Missions in Nigeria

Unit 2 The Catholic

Unit 3 The Methodists

Unit 4 The Spread of Christianity in the Eastern Partsigeria
by the Holy Ghost Fathers in the Nineteenth Century

Unit 5 The Activities of Christians in Egba Land.

UNIT1 THE PORTUGUESE AND CATHOLIC
MISSIONS IN NIGERIA

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Portuguese and Catholic Missions in Nigeria
3.2 The Contribution of the British Parliamenthe Abolition
of Slave Trade in Nigeria
3.3 The Arrival of Freed Slaves of West Africed Freetown
Around 18th Century
3.4 Freed Slaves from Sierra-Leone
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

The first unit will introduce you tothe Poguese voyages of the 15th
Century that brought Christianity to Nigeria.

However, the planting of Christianity in Nrge was soon terminated
because of their involvement in slave trade.

Many Nigerians were sold to them and were takeslaags into exile,

such as America. For this reason, Nigeriamsre not converted to

Christianity by the Portuguese. Christianitpuld not penetrate into

Nigeria through the Portuguese slave-tradensi dahe religion soon

fizzled out of Nigeria. This unit will also introda you to the coming of

the Roman Catholic Church into Nigeria, buhe Denomination too

soon was short lived in Nigeria in the ward8th century. However, in

this unit, you will also learn how the Yba wars of the early 19th
1
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century paved way for the sale of many meen various places in the
world. But the sale of these slaves becabhessings in disguise to
Nigerians after their freedom.

Many of these people, who were sold intavety by Nigerians got
converted into Christianity at their new wbrlin which they found
themselves.

In 1841, the British government embarked on campfogthe abolition
of slavery in Africa; many slaves were set free.

The freed slaves settled at Freetown and Sierrad.ebhe freed slaves
had accepted Christianity as their main refiginstead of the African
Traditional Religion into which they were born. Beereed slaves were
also said to have engaged in legitimate etradhe freed slaves
introduced Christianity to their relatives iNigeria. They also invited
missionaries to Nigeria to continue planting thei§tfan religion which
they had introduced in their various townad avillages in Nigeria. In
other words, this unit discusses the plantiofy Christianity in Nigeria
through trade and the freed Nigerian slavéberefore, the specific
objectives and outline below are what you sho@gpect to learn from
this unit.

2.0 OBJECTIVES

At the end of this unit, you should be able to;

. explain the period which Christianity took rootNingeria.

. analyse the roles of the freed slaves in the pigraf
Christianity in Nigeria

. state the roles of the early missionaries in Nageri

. describe the problems and prospects of ChristiamilNigeria.

3.0 MAIN CONTENT

3.1 The Portuguese and Catholic Missions in Niger

About 15th century A.D, Henry the Navigataf Portugal, desired to
sail further in the Atlantic Ocean. He lovdouying the gold of West
Africa. Henry wanted to get the West Africagold directly, without

going to the Muslim Kingdoms in North Africand Arabia in the
Middle East (Ade-Ajayi, 1977). Henry sent obhiis ships accompanied

by some Roman Catholic Missionaries to Nigeria.
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They visited Benin and Warri. Around the erwme areas in Nigeria,
slave trade was the business of the day.stMof the kings the
missionaries preached to were interested morethe Portuguese guns
than were in Christianity. For this reason, thenpteg of Christianity by

the Roman Catholic missionaries in Nigeridleth in the fifteenth and
sixteenth centuries A.D.

3.2 The Contribution of the British Parliament to the
Abolition of Slave Trade in Nigeria

Andeyatso Addo et al, (1985), in their wosntitted The Church
Missionary Society and the AnglicanChurch, state that the Crown
passed the bill of the abolition of slaveade into law in 1807. The
Crown Government therefore assigned some sBritnaval officers to
patrol the sea and arrest whoever they found irbla carrying slaves

on boats from Africa to their own countries.

The British navy would capture boats that were usethe Portuguese
carrying slaves, and would send them to Freetoawestourt for trial.

At Freetown, the slaves who were in the twag boats were set free
and the captured boats were seized and sold Britieh Armed Forces

to the rich freed slaves. The arrival of freed sekainto Sierra-Leone in

1841, made Christians in the Great Britain to cleathg policies of the
government. As a result, many Britons saw the @fildavery and took

steps to stop it. William Wilberforce encouraged British government

to make slave trade illegal and to sendtidri armed ships on the
oceans.

3.3 The Arrival of Freed Slaves of West African Acestry to
Freetown Around 18" Century

At the close of the 18th century, freedskvof West African ancestry
began to arrive and settle in Freetown. ReverenlyiNgs, an Anglican

priest came to Sierra-Leone to serve as [@mpto the European
traders. He preached the gospel to the freed stanksared for them at

Freetown.

He later returned to Britain and he became onb®fthief advisers of
the Church.
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3.4 The Arrival of Freed Slaves in Nigeria

Some of the freed slaves in Sierra-Leone were estjagtrading. They
travelled from Sierra-Leone to Lagos via Bagla The Yoruba freed
slaves were organised.

Henry Townsend and Freeman Arrived Badagry

Freeman arrived in Badagry on September 24, 18d4&vdé&en 1893 and
1842, about 500 freed-slaves in Sierra-Ledra returned to Badagry
and other parts of Yoruba land. The immigrant8atagry sent urgent
messages and earnest entreaties tothe migs®ialierra—Leone to
send Christian teachers. The response to #ppeal was the birth of
missionary activity in Yoruba land. Freeman wag seadagry by the
Methodist Church.

Freeman arrived in Badagry on September 24, 1842.

He was the first Methodist missionary to ivar at Badagry, Nigeria in
1842. He was accompanied by Wililam Graftd ahis wife. They were
permitted to establish a mission station e@heifhey built a house and
chapel at Badagry on 24 December, 1842. Revetdadsy Townsend

and Wilheim arrived in Badagry and worshippedth Reverend Birch
Freeman who was an adherent of Methodist faith.

However by the period these missionaries got tcaBad they met the
traditional rulers divided into factions. I|Badagry, one of the factions
favoured the advent of missionaries, whosesemce, it was hoped,
would confer definite political and military advages on their patrons.

In Badagry, there arose pro-missionary andi- amissionary factions.
Wawu, chief of English town in Badagry professettdwfor the slave-
trade, love for legitimate trade and the warmestiehdliness towards
the British. He welcomed the missionaries and Shdltaders in order
to use them to claim a first- class status.

On 29 December 1842, Townsend left Badagoy Egba land. He was
received by Oba Sodeke of Abeokuta. All carcial activities were
suspended to welcome the Missionaries to Edgnad since they
requested for them to plant Christianity the land. The Missionaries
established Mission Station in Abeokuta on 2uly, 1846. Abeokuta
was made the Headquarters of the other bhssbtations for Yoruba
land. In 1847, the Church Missionary Society pldriteeir Missions in

the following towns: Ake-Owu, Ikija-ltoku, andgbein. The
missionaries established Sunday school and pris@rgols for both the

old and young people in Egba land. The [eeopf Egba raised no

4
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objection to their children being initiated tan the white man’s mystery
of reading and writing. They saw the advgesa of imitating his
technological superiority in house- building andteo—ginning.

The free slave Christians engaged in buying cagthoats condemned

by Freetown slave courts. One of the boats bouglitém was named
Wilberforce. Some of the freed slaves settled a#dkoita, the capital of
Ogun State, Nigeria. Many of them were eteetaby the Church
Missionary Society. Their association with tHgritish government
helped them to purchase fire arms.

Abeokuta served as a home place for thasedf slaves that settled
there. While in Abeokuta, they practiced their Ghain faith. They also
preached the religion to others who were @hristians. However, in
Egba land, missionary propaganda from itsifmégg was bound up
with political considerations. The politicalitumtion was such that the
time first missionaries arrived in the land, theditional rulers in Egba

were divided into factions. But, one factidavoured the advent of
missionaries, whose presence, it was hopeduldv confer definite
political and military advantages on theiraders. At Abeokuta, there
arose pro-missionary and anti-missionary fastio For several years,
the position of the Egba had been insecure. Oftey ¢ncountered with
their neighbours. Driven southwards from their oftgerishing towns,

over 100 townships had settled in Abeokutaouad 1830 under the
leadership of Sodeke. The military state of Ibadarnhe north-east and

the relatively tranquil ljebu state on theuth-east, which had
contributed to their misfortunes, were still hastieighbours. The west

lay the powerful military kingdom of Dahomey, und&ezo, dedicated

to their destruction. Although the Owiwi wasf about 1833, in which
they defeated the ljebu and Ibadan, transformem fhem the defensive

to the offensive in their relations with their niglogpurs, yet early looked
forward to an external agency to ensure rtheontinued existence and
sustain their solidarity. It was therefore tural that the political
usefulness of the white man was uppermosSoiteke’s mind whenin
December 1842 he received Thomas Birch Freentae Wesleyan
missionary who went to Abeokuta on a missionarit.viSodeke invited

him to settle in the town and bring otherissionaries and traders with
him. A month later Henry Townsend, the Churdlissionary Society
missionary of Egba fame, was also received withdka that he would

stay, but he soon left. However, the Sains Abeokuta succeeded in
putting across to the British government rthe@ressing needs early in
1844. Sodeke asked for military help agaidsdlo with which war had
broken out since 1841, petitioned for misares and traders and
described himself and his people as crusaderssighmslave trade in
Yoruba land. In response to the pressure thidse liberated Africans,

5
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missionaries followed them to Abeokuta. (E.A. Ayala] 1966 pp.6-8).
There, they exercised political influence gbaland. For instance,
Henry Townsend had settled in Abeokuta since 1B4%as said that he

was a member of Ogboni, a Yoruba fraternity andase’ of Egba. He
became secretary to the Alake of Egba land in 1Bbthis capacity he
exercised a great deal of influence on thleke and was the sole
director of the Anglo-Egba policy from Egba sidewinsend turned the

Egba government into a theocracy that uni@t Egba land. The Egba
people raised no objection to their children bemtjated into the white

man’s education. The Egba people saw thearddges of imitating
Townsend’s technological superiority in housdéing and cotton-
ginning.

SELF-ASSESSMENT EXERCISE

Account for the roles played by Townsend in Egbalan
4.0 CONCLUSION

In this unit, you have learnt the followings:

The Portuguese voyages of'IZentury introduced Christianity in West
Africa. However, their roles in planting Citianity soon faded away
because they combined buying slaves with the spk@&ithristianity. In

1841 the British government enacted law on Abalitod slave-trade in

West Africa. Reverend Mulvilles served as a PriieSerra-Loene. He
cared for the settlers in the town. Sodekeited missionaries to
Abeokuta. Henry Townsend became the SecretaryAlake of Egba
in1850. He supported Egba people and waged wanstghieir enemies.
Townsend enlightened the Egba people educatioaattymorally.

5.0 SUMMARY
The Portuguese voyages introduced Christianity estMfrica.

In 1841, the British government promulgated lawiasjsslave-trade in
West Africa.

Sodeke invited missionaries to Abeokuta in order them to help him
wage war against their enemies.

Reverend Townsend joined Ogboni fraternity in Ahgak

He became the Secretary to Alake of Egbaland 9185

6
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Townsend supported Egba people, waged war agagisteinemies.

He enlightened the Egba people educational andliyora
6.0 TUTOR- MARKED ASSIGNMENT

The coming of missionaries to Egbaland was a bilgssi Egba people.
Discuss.

7.0 REFERENCES/FURTHER READING
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UNIT2 THE CATHOLIC MISSIONS
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 The Formation of the Society of therigdn Mission
(S.M.A)
3.2 The Spread of the Roman Catholic Faith Lokoja,
Onitsha and Asaba
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

In the first unit, you read about the Pguese traders who came to
Nigeria to trade as well as to spread @hngy which however was
short lived due to their involvement in slave bealn this unit, you will
study about the formation of the Society of thei@sin Mission by the
Catholic missionaries in order to plant Clisity in West Africa,
especially, Nigeria.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. identify the contribution of the Catholic Missiom the
growth of the Christian church in Nigeria
. state how many mission stations were opened byoGath

priests in Nigeria in the early period of Chrisitgn

3.0 MAIN CONTENT

3.1 The Formation of the Society of the Atan Mission
(S.M.A)

Spreading of the Roman Catholic Faith

The formation of the Society of the African Missifum the spreading of
the Roman Catholic faith helped in the plamt of Christianity in
Nigeria. The Society attempted to plant QGlarsty in Sierra-Leone

8
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around 1860, but it failed. However, it mdvdrom Sierra-Leone to
Dahomey to plant the Roman Catholic faith.

The planting of the Roman Catholic faith at Dahoymeyw the Republic

of Benin, began with Father Borghero who wassisted by two other
missionaries. In 1860, the Italian Roman CathoéthEr, Borghero who

was stationed at Whydah in Dahomey paid isit io Abeokuta and
Lagos. In 1862, he re-visited Lagos. Howeven reaching Lagos, he
met some of Nigerians Catholic freed slaves fromzBwho had settled
there. In addition to this, Father Borghero was alsrprised at meeting
some Brazilians who had baptized in the Ronm@atholic Church, but,
were living in Lagos.

Father Borghero was encouraged when he saw sohig oétives and
Nigerians who were adherents of the Roman Catlfelic in Lagos. He
established a mission station at Lagos. Buidt ho permanent Priest.
He made Lagos one of the out-stations of Ouiddbainomey. By 1862,

Father Borghero sent a Catechist named Padre Antdm was a freed
slave from Sao Tome Island to the Lagos Mission.

While Catechist Padre was stationed in Lagosategft Nigerians and

other nationals who lived in Lagos the Rom@atholic faith. He
baptised children, prayed with the dying abdried the dead. In 1868,
Father Pierre Bouche was sent to Lagos Iy Catholic Mission to
resume duty as the residential Priest in eNé(g The Roman Catholic
Mission built a Chapel in Lagos in 1869 fohe adherents of the
Catholic faith. The Church also established pamary school in Lagos
the same year. From Lagos, the Roman Cathfdith spread across
Nigeria. The faith spread to Onitsha through anoffiaher named Lutz

who worked around Onitsha town. This markée growth and
expansion of the Roman Catholic faith towarttee Niger Delta area.
The Catholic adherents further sent Fathefsau€es and Holley from
Onitsha, towards llorin, and Ondo.

In 1885, the Catholic Mission sent two Irish preeatho were members

of the Society of the African Mission to das. They were Fathers
Healey who stationed at Abeokuta and Connaughtanwds made the
Lagos schools Manager in Nigeria. In 188@GthEr Chauses opened a
Mission station at Oyo. In 1891, he was consecrBiskdop of Nigeria.

He died around 1894. Father Chauses wasesded by Bishop Paul
Pellet who opened a Mission Station at Ibada 1895. Around this
period, Father John M. Coquard established thee8ddeart Hospital at

Ibadan.



CTH 441 WEST AFRICAN CHURCH HISTORY

3.2 The Spread of the Roman Catholic Faithto Lokoja,
Onitsha and Asaba

In 1884, the Roman Catholic Mission openednéssion station at
Lokoja in Kogi State, Nigeria. Three Fathers waretdy the Catholic
Mission to Lokoja to continue spreading the Cathtdith in the area.

However, one of the fathers died at Lokadja 1885. Father Andrew
Dornan was sent to replace the deceasederr-athfter some years, the
Roman Catholic Mission Headquarters was movesn Lokoja to
Asaba by Father Carlo Zappa who was platedhead the Lokoja
Mission area. Father, Bishop Shanahan built a ondsouse at Onitsha.

He spread the Catholic faith to Oghuli, where higt layprimary school,
conducted baptismal classes and learnt Ibogulage. This made many
Igbo people to be converted into the Catholaith. Bishop Shanahan
founded the congregation of the Sisters of Our Lefdyre Holy Rosary

in Ireland in 1920. The sisters were traingd offer service to the
Catholic Missions of the Holy Ghost Fatheirs the Eastern part of
Nigeria.

In addition to these, Father Shanahan alsoverted many other
Nigerians into the Catholic faith in Igbonth By 1924, the Catholic
Church in Nigeria was staffed by natives lybo who were priests. In
1933, Father Shanahan consecrated the new Catliealralas built by

the church in Nigeria.

SELF-ASSESSMENT EXERCISE
Assess the roles of the Society of the African Missn Nigeria.
4.0 CONCLUSION

The formation of the African Mission for the sprezfdheCatholic faith

helped in the expansion of the faith in &tig. The Roman Catholic
Mission began in Lagos around 1860 with Father Berg. The Church
spread from Lagos to Onitsha, llorin, Ond@yo, Lokoja, Oghuli and
other parts of Igbo land in Nigeria. The missiod leatablished Schools

in all its mission stations in the countsyhere children were educated
and converted into the Catholic faith.

5.0 SUMMARY

Father Borghero and the freed slaves of mbge championed the
planting of Catholic faith in Nigeria. Bishofghanahan founded the
Roman Catholic Mission station at Onitsha 1886. He evangelised

10
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Oghuli. He built a mission house and Schdbére. Many Nigerians
received Bible instructions in the Bible &as at the various Catholic
Mission stations in Nigeria. In addition, many Niges benefited from

the Catholic Mission through the receiving ofestern education from
them. The Catholic mission spread from Lagos temogarts of Nigeria.

6.0 TUTOR-MARKED ASSIGNMENT

Examine the roles of the Nigerian freed slavefi@nglanting of Roman
Catholic Faith in Nigeria.

7.0 REFERENCES/FURTHER READING

Ade-Ajayi, J.F. (1964).Christian Missions in Nigeria, 1814-1891, The
Making of a New EliteLondon: Longmans Group Ltd.

Ayandele, E.A. (1966)he Missionary Impact on Modern Nigeria 1842-
1914.London: Longmans Group Ltd.

Babalola, E.O. (1976).Christianity in West Africa Ibadan: Scholar
Publications International (Nig) Ltd.

11



CTH 441

UNIT 3

CONTENTS

1.0
2.0
3.0

4.0
5.0
6.0
7.0

1.0

WEST AFRICAN CHURCH HISTORY

THE METHODISTS

Introduction
Objectives
Main Content

3.1 The Arrival of the Methodist Missionaiein Nigeria
Around 1840

3.2 The Baptist Mission

3.3 The Planting of Christianity in Ondo Area

3.4 The Planting of Christianity in Ibadan

3.5 The Introduction of Christianity to Ikare- 8ko Area

3.6 The Problems Encountered by Christians Spreading
Christianity in Yoruba Land

3.7 Steps Taken by the Missionaries to Mise their
Problems in the Yoruba Land

3.8 Other People that Helped in the Spread ¢ Gospel in
Yoruba Land

Conclusion

Summary

Tutor-Marked Assignment
References/Further Reading

INTRODUCTION

So far, we have been able to trace theioghelof the coming of the
missionaries who first planted Christianity in Ybeuland. The roles of

the freed Nigerian slaves in the planting of Chaisty in Nigeria were

also noted in the previous studies.

In this unit,

you will learn about the Methsdi Mission’s quest for the

planting of Christianity in Badagry.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

12

identify the roles of the Methodist Mission in Nige

discuss the methods used by the Methodist Missiemar

to spread their faith in Nigeria

list the mission stations that were openeg the Methodist
Mission in Nigeria.
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3.0 MAIN CONTENT

3.1 The Arrival of the Methodist Missionaries in Nigeria
around 1840

The Yoruba settlers in Freetown and Sierra - Ldwatkappealed to the

Queen of England to permit them establisredColony in Badagry.
They also demanded that soldiers, traders amdsionaries be sent to
them at Badagry tohelp them wage war agaslavery, especially the
Ado people, and to preach the Gospel ofisChrin 1841, these people
wrote letters to missionaries who were ste in Sierra-Leone to
come and preach the gospel of Christ in agagl When their letters
were read to the Christians in Sierra - Leone, speople liked the idea

and appealed to missionaries to assist the ChrssireaBadagry. On 24
September, 1842, the Reverend Thomas Birch FreamanVilliam de

Graft arrived at Badagry. Reverend Freeman preattteegospel to the

people who lived in Badagry. He made many convartke town. The

Clergy built a mission house at Badagry. He orgahj@rayer-meetings

for the Christians. Freeman paid a visit #Adeokuta to open a mission
station in Egbaland. When he got to Abeokuta, heheary Townsend

an Anglican Catechist and two Egba freedvesa from Sierra-Leone
spreading the gospel there. When he had returnBddagry, he left for

his home country. Freeman left De Graft behindaddry to care for

the adherents of the Methodist faith both Badagry and Abeokuta.
However, he used to pay visits to De Grafice in a while. The
Methodist mission later transferred De Graft anst@d Samuel Annear

to replace him at Badagry. The mission atatiat Abeokuta was shut
down due to the Dahomey wars.

However, when the war ended, a teacher wast shere to re-open the
Mission Station at Abeokuta. The Methodisttreaches spread from
Badagry to Lagos. In addition, the above @amsed to spread
Christianity in the Yoruba land, mention abube made of the freed
slaves who went from Sierra-Leone to setde Abeokuta after gaining
their freedom from the Dahomean armies.

In 1846, the Methodist and Anglican Missiongere established in
Lagos and Abeokuta. Besides, as soon as Lthgos slave market was
shut down, the Methodist and Anglican Missioes entered there and
they established Mission Stations and Schoaols both towns. African
ministers were stationed in the two towns dpread Christianity
(Geoffrey Parrinder, 1969). In the Schools thatenestablished by the
Missionaries in Lagos and Abeokuta towns,trutdions were largely
oral since books were scarce. Prayers anblicBi texts were learnt
through oral recitation.
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Christianity could not penetrate into the Northpants of Nigeria in the
early period, because the then Governor-Génefa Nigeria, Sir Lord
Luggard ruled that Christianity could only be alledhvto enter the Hausa
land through the agreement of the ruling e&hiwho were the
Custodians of Islamic religion.

3.2 The Baptist Mission

In 1850, the American Baptist Missionary, Was J. Bowen arrived
Badagry. He established a mission stationretheHe built a mission
station at ljaye. In the same year, he moved tookbt. There he met

the Wesleyan and the Church Missionary Sycigtissionaries. While
Bowen was at the town, he studied Yoruba languageder to be able

to communicate with the people without any intetgreHe later wrote
Yoruba grammar and dictionary for the use Ybéruba people. Bowen
proceeded from Abeokuta to Ibadan and Ogbbmosvhere he
established Baptist Mission Stations in 1854.

At Ogbomosho, converts saw themselves as ripupgeople over the
traditionalists. For this reason, the tradidilists developed hatred for
Christians in the town. Besides, they abandonetitiva of burying the

dead in their family compounds. This act compountied problems in

the town. Christians then started burying theirdd@ahe bush. This is
because Christians considered burying the deedthe house was
unhygienic.

On the other hand, traditionalists viewed burying dead in the bush as
separation from their ancestors. In traditiorieliefs, the moment a
person is dead, he has become an anceiiorbe reverenced and
remembered. The traditionalists hated the dflhris the more for not
allowing the buried Christians to join their anoest The traditionalists

also kicked against the idea of the Chmstiaburying the dead in the
bush for only criminals were buried in the busi®gbomosho. In 1879,
according to Ayandele, all christians werepadled from Ogbomoso

(Ayandele, 1979 p.14).

Bowen built a mission station at ljaye. In 1854 dan also established

a mission station in Lagos. From Lagos, the Bapission also spread

to Oyo, Shaki, Igboho, all in Oyo State,datlorin, in Kwara State,
Nigeria. (E.O. Babalola , 1979.p.14) The spreathefBaptist Mission

to the Northern parts of Nigeria was done by songeibans who were
working in the northern Nigeria. The Govermmeposted them to the
place after the Second World War. TheYorupavernment workers in
the North were located mostly in Jos.

14
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There, they worshipped as adherents of thepti® faith. However,
1912, the Nigerian Baptist Convention wasicafly established. It is
now completely self-governing, self-propagating] aelf supporting. In
1920, a minister of the faith paid a vidib them. There he officially
established a mission station for the Baptastherents. While he was
returning from Jos, he stopped at Kaduna astlablished a mission
station for the Yorubas who lived in thewin He baptized eighteen
people in River Kaduna. In 1913, Mr. M AAdeniran established the
first Baptist Mission Station in Zaria. Acdimg to Crampton, the
Nigerian Baptist Convention posted Reverend. JAdejumobi to
Kaduna as its first Pastor to oversee tlest rMission Stations of the
Baptist faith in the Northern Nigeria in B2 Furthermore, when the
American and some of the Nigerian Missiorarievorked together in
Northern parts of the country, they estalliisha Secondary School at
Jos; a Teacher Training College in Minna aad Seminary School in
Kaduna. The Nigerian Baptist Convention opeyatine theological
training centers for pastors, the largestndgpeithe Nigerian Baptist
Theological Seminary in Ogbomosho. The NigeriantBagonvention

also operates several hospitals and mediaatitutions across the
country. The Baptist Hospital in Ogbomosho remains of the leading
hospitals in Nigeria. Besides, it is used as a ehsity teaching hospital

by the Ladoke Akintola University jointly owd by Oyo and Osun
states. In 1969, a separate Conference for llarvthkaabba faithful was
established and it was named Kwara Baptisinf€@ence. The Church
has planted about 100 Mission Stations in the ABesides, a group of
Longuda who broke away from the Lutheran faith joased the Baptist

faith in Northern Nigeria. In 1972, Etubi whwas a missionary in the
Qua Ibo Church at Idah broke away and he joined#p#ist. In 1974, a

second Baptist church was established at ladlich was named
Emmanuel Baptist Church, Idah. The Baptist Miss$iaa the Northern
Conference Convention, which has its headquartat Beulah. It
comprises Adamawa and Sardauna Provinces. ThedvliSsations are
located in the following towns, Zaria, Kandatsina and Sokoto. The
Nigerian Baptist Convention has founded and dpdraeveral primary
Schools and Secondary Schools across theonnaffhe Mission has
established a University at Ilwo in 2002. i& named Bowen University
in honour of Reverend Thomas Jefferson Bow#re first American
Baptist Missionary from the Southern Bapti€onvention. The named
institutions above are established to conveupils, Secondary school
students and the post secondary school studentthmtBaptist faith in
Nigeria to date.
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3.3 The Planting of Christianity in Ondo Area

In 1853, David Hinderer introduced Christigniin Ibadan. In 1856,
Christianity was established in llesha. In 1859i&anity was planted

in lle-Ife. In 1875, David Hinderer introduteChristianity in Ode,
Ondo. In 1877, Charles Philips was posted to talee ofrom Hinderer.

This was during the period that Oba Ajimektihe then Osemawe of
Ondo land and some of his Chiefs embraced Chrigtian

In 1876, the first worship Centre was built for Ghians to worship. In

1877, Philips demanded for another land taildb a bigger place of
worship in the town because the populatioh Ghristians increased
daily. The land that was given to the Caiss to build a Church was
the land of the evil spirits. It was a q#a where people who died
unpleasant death were buried. The evil forest Wasaed to Christians

in order to discourage them from serving JesussChrhe adherents of

the traditional religion hoped that Christiangould be afflicted with
incurable diseases. However, the Church aedepghe land and their
spiritual leader in person of Philips prayeder the land for God's
protection. On the land, there was an Irokee that the Ondo people
believed that evil spirits inhabited. The adheraft€hristianity prayed

on the site for seven days and the tree that wigs/bd to be the abode

of witches fell down. The Christians cleared tleetaway from the site

and they built a Church on the land. There, theysivpped the Living

God.

It was reported that Philips cared for tipeople spiritually and
materially. The Christians built Schools ar@blleges in Ondo area.
Many people were trained in those institutions thete established by
Christians in the town. The first Primary h8ol was built in Ondo in
1890 by the Missionaries. The pupils were taughisibn education.

The old pupils of the School could be foumd all parts of Nigeria
occupying important political, social, economand administrative
positions. They are also in law, politics, medicitieology, technology

and education all over the country. The €lmns in Ondo area made
use of the converts to spread the Good Ndwsothers in Nigeria. In
1879, Ondo town was affected by small- pdhe mortality rate was
high, and it was reported that about teropje died daily in the town.
The traditional Chiefs gave a heifer to Sango ptieeffer as sacrifice

of propitiation. However, Philips and Christiangir town were able to
inform the people that the disease came becauseiodisobedience to

the commandments of God. The Living God used jueish them for

their evil acts to fellow human beings imet town. However, the Lord
God demanded from them repentance from tiveicked deeds. It was
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noticed that none of the Christians was reported dexcept two people

who were affected and later received healmg the Church prayed for
them and they repented from their sins. T@burch prayed for the
forgiveness of sins of the entire people ©hdo town, and God heard
their prayers and the disease vanished fromdo town. This made
many people to join the Church.

Another important thing that Christianity brougbt®ndo town was the
introduction of corrugated iron sheets forofieg houses instead of
leaves that had been previously in use. Mamople in Ondo town
roofed their houses with iron sheets. Therisflans also made the
people to stop the act of burying living velawith their masters when
they die. The Christians also introduced the pltenaf economic trees,

such as cocoa and breadfruit to farmers in Ondmiar@890. Reverend
Charles Philips distributed the seeds of tinees to Ondo farmers to
plant in their various farms which later bgbt to them economic
reward.

Reverend Charles Philips succeeded against piwer of darkness and
illiteracy in Ondo area. He died in 1906. It iseattmony to his efforts
that the spread of Christianity continued in Ondeaaafter his death.

3.4 The Planting of Christianity in Ibadan

Reverend David Hinderer introduced Christianity Ibadan around
1854. He was a German Missionary of the Church igligsy Society.

It was Reverend Henry Townsend who was then at kdteavho paid a

visit to the town during the reign of Baal®pe Agbe and requested a
mission station for the area. Townsend retdrnto Abeokuta and
requested for more missionaries from his imiss In 1852, Hinderer
established a mission station at Ibadan. Mdfyangelists were also
posted to him and he sent them to opensiams stations in various
towns, such as, Iwo, llesha, Modakeke, lle- Ife @sthogbo to mention

just a few places. In April 1896, the CHurdvissionary Society
established a training institute in Oyo. Wherthey trained professional
teachers, but the students in the school lookéldetpriesthood as their
mentor. The college in question is now crednas Ajayi Crowther
University, Oyo. In 1900, the Mission estabfd an institute in
Oshogbo to train vernacular evangelists fbe tspread of the gospel in
Yoruba land. On the other hand, the BaptiBkewise built the Baptist
College and Bowen University at Iwo. In 190fhe Wesleyans
established Wesley College at Ibadan.
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3.5 The Introduction of Christianity in Ikare-Ako ko Area

The introduction of Christianity in Ikare-Akok area took place in
various routes. In 1870, one Michael Badoro at @K@larters in Ikare,
returned from slavery and preached the gospelstpénple.

Christianity was also introduced in the ard@ough Lokoja in Kogi
State, Nigeria in 1883. The Anglican priesamed J.J. Williams who
was the vicarof the Holy Trinity Church, Lla)a, spread the gospelto
the area in 1883. At the same period, mamn-native traders, rubber
tappers, saw millers, produce buyers, and Christgourners who were

soldiers in lkare area also spread Chrigjarin Akoko area. Mention
could be made of David Oluguna and Peter Afow natives of llesha
who were traders. In 1910, Reverend H.F. iGdhe superintendent of
Owo, Ogori, and Akoko churches visited thkaré church. He
influenced the Anglican Church authorities Ilmagos Diocese to merge
the Akoko churches to Yoruba mission. In 39IMr Aiyebusi became
the church administrator in Ikare mission tistes. He imposed church
wedding on christians. Adherents, who could not gigrwith Aiyebusi

on the marriage order, left the Anglican @hu They established
African church in Ikare. Despite the breakawayarhe members, Saint
Stephen’s church lkare began to exercise lgmdership role among
Ikare churches from 1915 to 1920. On 29 t8wper 1920, Mr.
Lackland Augustus Lennon, a Jamaican was edodb Saint Stephen’s
church lkare, as an administrator. In 1922 was ordained Priest at
Owo and returned to l|kare mission area. 1824, the Bishop of Lagos
Diocese, Melville Jones authorised Lennon dwxtend the spread of
Christianity to Kabba, Ebira and Akoko-Edoeas. Lennon established
schools in those areas to convert children.

In 1922, Lennon established post office &aré. By the middle of
1940s, the Ministry of Communications, Nigeritook over the post
office.

In 1923, Lennon built a magnificent officenda he allocated a room to
his wife, Mrs. M. Lennon to serve as dispensarikéme people. Many
non- Christians who benefited from the clinic beearistians.

In 1922-1925, Lennon, Chief Ajaguna and Momoh gaive leadership
to the people of Ikare to construct Ikare-Owo road.

In 1943, Lennon was appointed a parliamergmber to represent the
Western-Region in the house of parliament Liagos. His cordial
relationship with Christians and other faithembers in Akoko area,
earned him popularity among them. Lennon udbd opportunity that
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was offered him in the House of Parliameot appeal for essential
amenities for the people of lkare. Howevdéhe government could not
meet his demands due to the Second World War #thjust ended for

it had affected the economy and the finarafe Nigeria. Based on this,
Reverend Lennon advised that the lkare pedpled every taxable
male some amounts along with their yearly poll td&. made it clear to

the people of Ikare that if they could proe the materials and used
direct labour methods for the pipe borne watertaedight projects, the
government would render the technological stasce for the Ikare
community. The people yielded to the advice of laanrBetween 1943

and early 1950 pipe borne water and elegricitere provided in Ikare
area. Many non-Christians who witnessed the eugttame Christians.
Lennon advised Christians to participate in Nigepalitics in order for

them to bring light into the country.

In January 1921, Reverend Lennon establishedprimary school at
Ikare. He christened it Saint Stephen’'s Skthdkare-Akoko. On 23rd
September, 1935, Lennon established Jubileatr&e School to train
Pupil-teachers, clerks, church workers and lasbe students for Saint
Andrew’s Teachers College, Oyo, Oyo StatepwnBishop Ajayi
Crowther University, Oyo, Nigeria]. Lennon left Miga on 7 July 1951
(Jamaica (Akeredolu, 1986).

3.6 The Problems Encountered by Christians in Sgrading
Christianity in Yoruba Land

This course material seeks to discuss thetaco of Christianity with
Islam in Yoruba land. It has been discovereg Scholars that Islamic
religion predated Christianity in Nigeria. dst had been planted and
nurtured in the land before the introductiai Christianity. Besides,
Islamic propagators in Nigeria were Africangho were accustomed to
the harsh climatic conditions and diseases tleé land. These Islamic
scholars continued spreading Islam faith in thellan

They also established Quranic schools whenddren were taught
Arabic as the official language in spreadingansic religion in Yoruba
land. For this reason, the Muslim community hadagrdoth in size and

statue ever before the coming of Christianity ivitouba land.

The contact of Christianity and Islam createtany problems for
Christianity at the initial stage of expamsian the land. Among these
problems in the wheel was bad climate. Ttlenate served as a great
barrier against the efforts of foreign missides who came to plant
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Christianity in Yoruba land. This is becauskey were not used to the
tropical climate of the land.

For instance, some missionaries died of heat -stcakised by the heat

of the sun. Malaria was another disease militatigginst the progress of
Christianity in Yoruba land. It could be afled that right from 1841,
which was the period of the Niger expeditiomalaria was a very
significant barrier to the spread of Chrisifig in Nigeria. About one
hundred and thirty-six out of one hundred and féirtg Europeans who

took part in the expedition died of malarend they were buried at
Lokoja in Kogi State. Their graves remain in Loktjavn till date. For

the reasons mentioned above, the spread aisti@hity in Lokoja area
stopped for some time. But, for Muslims, itheeligion continued to
spread in the land for their propagators ewekfricans who had all
natural endowment in terms of energy andunaht adaptability to the
situation in the tropic. Islam came to Yawudand by land. The early
propagators did not face the sea problemsowsriered by the
propagators of Christianity since most of its piggtars came from the
hinterland. The Christian missionaries were alsedawith the problem

of language, a problem which created a faver avenue for Islam to
spread since Islam was propagated by Yoruba —spgakiople.

Consequently, Islam had an edge over Christialitthis situation, the
Christians in Yoruba land were not happy the rapid expansion of
Islam in the land. As a result, some messuwere adopted either to
limit the rate of the spread of Islam in tleeaor to help in their own
way of spreading Christianity in the same manndslas. To achieve

this goal, the following efforts were madey lihe Christians. Native
Clergies learnt Arabic language which they useshireading the gospel

in the Muslim populated areas.

Schools were built to educate Yoruba children order to attract their
parents to become Christians. However, the stregesyich as discussion

on Christian faith, preaching, baptism and trairtimg native Clergy in

Arabic language adopted by the Christian imiegies to counter the
rapid growth of Islam in Yoruba land hadtldéi or no effect. But they
were most successful through the use of athre and health-care
delivery strategies. All these, we shall dst in other units of this
course. But an example is mentioned below.

In 1922, Lack land Augustus Lennon used thigove-mentioned
methods to spread Christianity in Ikare-lkare Akakea of Ondo State.

In schools and hospitals, the Christian missi had all the resources
within their control to serve as magnet #btract adherents of other
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religions in Yoruba land to the Christian faith. Mover, in some areas,
this method did not work. This is becaudee tadherents of Islam had
also introduced Quranic schools that served amalige to the type of
Christian- sponsored schools to train their chitdre

From the whole episode, it seems that riglim the beginning of the
contact of Islam with Christianity in the Yorubanth the two religions

have been witnessing a kind of revivalism with @wio winning souls

from one to the other faith. On the othlkand, both religions have
several things in common including the belief one creator who had
sent many prophets, the only Son of Godusle€hrist the Messiah of
mankind. Muslims hold Muhammad as the Proph®t mankind. They
both claim Abraham as their ancestor and both teamials and peace.

However, Christianity teaches Trinity to the&dherents, which Islam
did not accept. This makes Islam and Clamgty to become rivals in
the Yoruba land.

3.7 Steps Taken by Missionaries to Minimise theiProblems
in the Yoruba Land

During the period that arrangements were dgemade for Niger
Expedition and a mission was projected fiwe tmodel farm at Lokoja,
the mother church of Anglican in London, assigneties to Reverends

J.F. Schon and Samuel Ajayi Crowther to ntranterpreters and
themselves to learn the languages of theplpemf Nigeria that could
help them communicate with Nigerians.

Schon choose Hausa and Igho languages. While SajayelCrowther
studied Yoruba language, other missionaries Yioruba land studied
Yoruba language for the same purpose. In 1852, 8bfayi Crowther
published an enlarged edition of Yoruba Gramnmand Vocabulary as
well as translations of four books of the New Testat.

Professor Carl Lepsius guided the Church Missiosargiety linguistic
studies in Hausa, Kanuri, Ibo and ljaw. WhiBowen, a Baptist
missionary also learnt Yoruba language anéwdrthe attention of the
missionaries to the poetic excellence of timwocative prayers of
traditional Yoruba worship, especially thosé Wa for use in Christian
worship by Christians in the Yoruba land. His wonkere published in
volumes of the Smithsonian contributions tmowledge in New York.
Crowther and Thomas King translated the Bilded the Prayer book
into Yoruba language for the Yoruba Chrissiann 1854, another
expedition was sent up the River Niger Wy tCrown Colony. The
British Government and Macgregor Laird organiseddkpedition. The

21



CTH 441 WEST AFRICAN CHURCH HISTORY

aim of the trip was to introduce legitimate tradel @lant Christianity in
the Niger-Benue area. According to Cramptonany of the explorers
were Africans. The white men were very few at fyesiod, this was due

to the death of many of them during the first expea that took place

in 1841. The few white men that accompanig@d black men to the
upper Niger-Benue came with quinine, which theydusecure malaria
whenever they were attacked. Bishop Ajayi v@her left the Yoruba
mission and joined the expedition. At the periodjurestion, everybody

that made the journey returned alive for rehevas no report of death
among the explorers. In 1857, the Crown Colonyctinerch missionary

and some traders made another journey to dhea in question. While
they got to Idah in Kogi State, the Attah of Igklad did not grant them
permission to establish a mission stationreheHowever, he sent some
of his servants to accompany them to the confluanea. He told them

to sell the war sport to the explorers so that deayd settle there and

help him wage war against the Nupe warrievko used to wage war
against the people of Igala. The Attah of Igalallaamed Ocheji, sold

the land to them for 700,000 cowries or goods wofithe amount. On

the land, were the following buildings; Gbolk@hapel, Schools, a
College and The Holy Trinity Cathedral Chyrchokoja, which are
always headed by Lokoja indigenes in fulfitheof the prophecy of
Lieutenant Glover in 1862.

He wrote a private letter to the Authoritgf the Church Missionary
Society in England that the Confluence area whiabk taought would be

the area where future great Bishops that ldvobe produced. He wrote
‘this Lairdstown will be the ground ofa fuéugreat bishopric.’” Today
there are many sons of Lokoja area that are Bshapention could be
made of Ferron, Bako, Akanyan, and Igbunu nention just a few of
them. No any priest outside the area wasdema bishop except the
retired Bishop Haruna who was trained by rn@mn a missionary at
Ikare- Akoko in lkare, who was consecratdie tBishop of the Kwara
Anglican Diocese, Offa, but later, the heautprs of the Diocese was
moved to llorin. However, if the policy that wasdalown by Glover is
amended in the Lokoja Diocese, then othelestg that are not an
indigene of Lokoja area may be considered by thglidan Communion

in Nigeria to be consecrated bishop. If nthe Lokoja indigenes will
continue to be bishop in the area.

3.8 Other People that Helped in the Spread of th@ospel in
Yoruba Land

The Creoles, that is, the freed slaves that wegemins, especially, the
Yorubas contributed immensely to the plantio§ Christianity in
Yoruba land. Another group that helped in the ptanof Christianity in
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Yoruba land were noble persons; that is, men allprominence who
on their own initiative invited and patronised nsgries; among such
people were Sodeke of Egba land and theefClof Badagry. The lay
converts, especially traders who acted asgraup used their social
powers to aid the establishment of missions in Warand. Catechists,
Evangelists, church elders and school teacheese also used to plant
Christianity in Yoruba land.

In addition, congregations which pioneered expansioChristianity to

other parts of Yoruba land and paid for thekeep of ministers also
helped in the planting of Christianity in Mba land through financial
aids.

Mention could be made of All Saints Anglicahutch, Yaba that paid

for the upkeep of ministers. Furthermore, alocommunities built and
maintained Church, and school infrastructufes the spread of the
Gospel in Yoruba land. Another set of people tlepéd in the planting

of Christianity in Yoruba land were the Charismaticprophet figures

who quickened the planting of the religion their brief careers in the
land.

SELF-ASSESSMENT EXERCISE

The freed slaves of Yoruba land started thlanting of Christianity in
Badagry. Discuss.

4.0 CONCLUSION

This unit has identified some of the problems thate encountered by
Christians in the planting of Christianity ioruba land. Among these
problems were the harsh climatic conditionsd adiseases of the land.
The missionaries also faced the problem ahgliage which they could
use to preach the Gospel to the people of Yoruf la

They also encountered opposition from adhsereat other religions in
their quest to get converts. In this unit, you désrnt about some steps
that were taken to minimise some problemat thvere encountered by
the missionaries in Yoruba land.

5.0 SUMMARY

Having gone through this unit, you would @awnderstood the
following points:

. The Methodist Mission got to the Yoruba land arodgdo0.
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. The Yoruba freed slave settlers appealed to the®atEngland
to establish a Colony in Badagry. They aldemanded for
missionaries be sent to them at Badagry to continespread of
Christianity in Yoruba land.

. The freed slaves in Sierra-Leone joined thettlers at Badagry
and appealed for more missionaries for Badagry. |Reserends
Thomas Birch Freeman and Wiliam de Grafsspanded to the
requests of the settlers of Badagry andvedriin town on 24
September, 1842 to plant Christianity there.

. Schools and hospitals were used as means to cqraapte into
Christianity in the Yoruba land.

. The Missionaries had problems of languageseaties and
oppositions from other religion in the land.

. The Missionaries learnt some Nigerian languageslaeyimade

used of them to write the Bible for Nigerians te@ us
6.0 TUTOR-MARKED ASSIGNMENT

1. Enumerate the problems that the early Missies faced in the
planting of Christianity in Yoruba land.
2. Assess the spread of Christianity in Yorutznd between 1840
and 1842.
3. Explain some of the steps taken by the Misgies to minimise
their problems in the Yoruba land during the e@eyiods of the
gospel in the area.
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1.0 INTRODUCTION

In this unit, you will be introduced to thepread of Christianity in the
Eastern parts of Nigeria by the Holy Ghost Fatlethe last quarter of

the Nineteenth Century. The Holy Ghost Fathersgeduheir attention

on village evangelism in the Eastern parts of tbar@ry.

2.0 OBJECTIVE
At the end of this unit, you should be able to:
. explain the method used by the Holy Ghostthérs to spread

Christianity in various villages in Eastermaris of Nigeria.
enumerate their achievements in the areas.
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3.0 MAIN CONTENT

3.1 The Purchasing of Slaves and Their Coerksion into
Christians by the Holy Ghost Fathers

The method of evangelisation that was emlighrkgpon by the Holy
Ghost Roman Catholic Missionary Society in Africastthe buying of
slaves whom they settled in villages and veoied into Christianity
around nineteenth century. This method was usedttter the scattered
slaves who were displaced by the French and thegean slave traders.

The Europeans assembled the African freed slawitgave them liberty

in their various settlements.

However, they used the slaves cheaply in thbour market. The
missionaries also used the slaves cheaply tbthgmselves established

in Africa. Around 1877, the Holy Ghost Fathers &drbuying African

slaves at Bagamoyo. They used the opportundy evangelise the
African slaves whose souls were neglected in evamgevork. In 1892,

the Superior of the Holy Ghost Fathers wrote fraamdto the Cardinal
Prefect of the College of Propaganda in Rotoe inform him of how
they bought children, trained them, converted tleim Christianity and
settled them in Christian villages. He wrote:

...in all our missions our Fathers bring up younddrien,

both boys and girls, at great expense andgoad number
of these, especially of the girls, are childrendidwut of
slavery. We have to look after them for severalyesmutil

we can establish them and make Christiansébwolds

and then Christian villages. (Kalu,0.U.1980).

In 1896, 880 children were bought in theavel markets in Congo and
830 at Oubangui between 1894 and 1899 respectwellge Holy Ghost
Fathers. In March 31st, 1897, Father Hacquaad missionary in
Timbuktu reported to the General Assembly of théi-&tavery Society

in Paris that they had adopted slaves whtiray settled in Christian
villages. By this method, the inhabitants tfe Christian villages were
converted into Christianity by the Holy Gho$iathers. However, the
Holy Ghost Fathers had the problem of financintha Christian village
evangelism method. But on 5th May, 1888, partial solution was
reached through the letter which Pope Ledi Xirote to the Anti-
Slavery Society in Paris to establish and finahadyt Christian villages

for evangelism among Africans who settled time French territories.
The Archbishop of Algiers Cardinal Lavigevie, pleddor the abolition

of slavery in Brazil. He made a request for abmtitof internal slavery

in Africa. The Cardinal put forward the followindgms to other Bishops
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to stop the internal slavery in Africa. Armed morsk®uld be formed to
fight the Negroes in order to end up the traffickin slaves in Africa by
using force of arms. The Pope suggested to theidfigses to buy the
African slaves and settle them in a place callddigian village’. The
suggestion of the Pope was taken by the Missiomaridligeria. In the
Eastern part of the country, the Holy Ghdsathers bought Nigerian
slaves and settled them into Christian védkg In other to aid the
Missionaries in the Eastern part of Nigeria to eyaise the people, the

Pope introduced collection of money on 6tanuhry annually in every
Catholic church for the Holy Ghost fathers for giag of Christianity in
Nigeria. About fifty people were sent to mpgelise the area. Among
these people were twenty freed slaves in thission work. In 1890,
about fifty-five slaves were bought and in 189 thissionaries bought
about seventeen slaves. The slaves that were beetjled in Christian
villages. In 1906, the Holy Ghost Fathers had distadéd three Christian
villages in the Niger Delta area of Nigeridgouleri mission stations
had Saint Joseph as its headquarters for evangelidm area.

The mission also had about 500 Christianso whiere in charge of the
spread of the gospel at Onitsha Wharf. Adoub902, The Vatican
suggested that all catholic churches shoutthtribute money for the
spread of the gospel in Nigeria. All catbolchurches throughout the
world contributed money for the work of egatism in Africa,
especially, Nigeria. The French Anti—Slaveryockety accepted the
suggestion of the Vatican and promised to emdkinds available to the
Missionaries in Africa, especially those who weard¢he Eastern part of
Nigeria. 50,000 Francs was sent to the Missionamiéise Eastern parts

of Nigeria for the evangelism work by theanmed organisation.
However, in 1911, in Eastern Nigeria, thep&ior of the Roman
Catholic Mission, Shanahan, had a disputeh wihe Cardinal of the
propaganda colleagues in Rome over the misusdweahoney donated

by the organisation for the purpose of evangelistié area. This was
because he was accused of embezzling theeyndhat was meant for
evangelism in the Eastern parts of Nigeria by tharch.

3.2 The Spread of Roman Catholic Mission at Nkiss

In September 1885, four French Missionariesrew sent to open a
Mission station in the Eastern part of NigerThey opened a mission
station at Nkissi near Onitsha Wharf whichasw opposite the bank of
River Niger, near the slave market in theeaa In 1886, Samuel Ajayi
Crowther who was an Anglican priest donatad piece of land to the
Roman Catholic Mission to establish a Missigtation at the Niger
Delta Pastorate area. The area which Ajayowdher gave to the Holy
Ghost Fathers to plant Christianity was formallgdi$or buying slaves
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in the Eastern part of Nigeria. At Onitsha WharsJae was bought for
90Francs on 12th June 1886. Furthermore, 6GonAugust 1886, a three-
year old boy was sold for 12 sacks of .sdit 1891, the missionaries
bought seventeen slaves. The slaves wereblisbid in christian

villages. In 1906, the Holy Ghost Fathers had distadd three christian

villages in the Niger Delta area of Nigeria. Agulglission Station had

Saint Joseph as its headquarters for evangelisheiarea. The Mission

also had five hundred christians who were in chafgbe spread of the

gospel at Onitsha wharf in Nigeria around 1902.

3.3 The Evil Practices of the Onitsha Indigenesiithe Early
Periods

The Onitsha wharf Missionaries witnessed theactices of human
sacrifice and slavery at Onitsha. It was oreggl that  slaves departed
Nupe kingdom for Onitsha. And the Asaba peopought them. For
instance, two slaves were sacrificed durifge tenthronement of Obi.
Moreover, Obi titleholders were very many Asaba. Each titleholder
used to sacrifice slaves for their enthrongmer burial. Besides, the
Asaba people used to buy slaves from Nupalets at Onitsha. The
tasks for the missionaries at Onitsha and Asalmsarere to stamp out

these evil practices among the indigene bé thamed towns. For these
reasons, the missionaries started to purchemme of the slaves that
were bought by the Obis in area. In 1887, the slélvat were bought by

the Holy Ghost Fathers or Missionaries were usddlasurers to build a

hospital at Onitsha wharf for treating thécks among the slaves that
settled in the area. However, they were aatuséusing the slaves for
labour but the Missionaries claimed that etavwere used to build the
hospital for charitable purpose.

3.4 The Practice of Christianity in Aguleri Village

In 1891, the Onitsha missionaries convertedChief named Igigo
Aguleri. At the village, the Holy Ghost Fate celebrated Mass each
morning at 4.45 am followed by communal prayer aratlitation of the
Christians whom they bought and settled there.rAfte morning Mass,

the Christian ex-slaves were engaged in work the coffee plantation
that was owned by the missionaries. In additiomnduafternoon every

day, the Christian ex-slaves learnt catechism the church. The
Christian ex-slaves used every evening to kwaround the mission
buildings. In 1891, about seventy Ossamoriowivere adherents of the
Anglican faith joined the Roman Catholic Gétur In 1893, the
Missionaries established a primary school Guitsha wharf about five
hundred people were admitted into the schtml receive Western
education .This served as the beginning lo¢ tRoman Catholic
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education inthe Eastern part of Nigeria. Somikthe ex - slaves, who
were trained in the school were engaged temchers, interpreters and
clerks in government service.

3.5 The Problem of Christian Village Evangelismn Onitsha
Area

The Royal Niger Company was the lord of thiger Delta area in the
early 1890s. For these reasons, the compeowtrolled all activities in
the area. For example, the company imposed payofi@it percent tax

on all goods for the Missionaries that were sdigdhe sea to Onitsha

area. In addition to this, they were alsaxed the sum of three pounds
for the transportation of a ton of goodsought through the sea to
Onitsha. Besides, whatever goods the Cathatissionaries paid for at
the Royal Niger Company, would be delayedfotee delivery. The
imposition of taxation on the goods of Céthomission by the Royal
Niger Company led the Holy Ghost Society hadties into debt. In
Nigeria, from 1885 to 1890 the Royal Nig&€ompany saw the French
Holy Ghost Society as French aides and abettofsesfch interests on

the Nigeria soil. For example, Gold accust#et Superior of the Holy
Ghost Mission of engaging in slavery and had hiospcuted and fined.

He also claimed that the mission site thveds given to them by Ajayi
Crowther to establish a mission station bgéosh to the Royal Niger
Company. And that the Royal Niger Company was owmethe British
Government. Therefore, the landed propertieBichv were occupied by
the French Holy Ghost Fathers belonged to thedBrigiovernment. So,

their occupation of mission stations in Omits and Asaba was illegal.
Marshall therefore, replaced the French Misaies with the English
Missionaries in the Niger area. He summongdrdinal Ledochowzki,
Prefect of the Congregation of Propaganda Rome, and Cardinal
Vaughan to remove the French Holy Ghost fathems filee Niger Delta

areas in Nigeria. Furthermore, Marshall alawote to the Superior
General of the Catholic society in Paris, EattEmonet, that there was
rivalry between the French and the Englishssmnaries in the land.
Therefore, he would like the French missi@smarto leave the area for
the English missionaries, since they belongedeadititish government

that owned the disputed land .This also mdbe new Cardinal get
involved in the disputed land by looking for a WA$tican Bishopric to

which a British — born person could be appointed.

All these problems with the Royal Niger Canp, over taxation, the
buying of slaves and the French presence in thieiagart of Nigeria
made the operation of the Christian villaggpensive and unprofitable
in Nigeria. In addition to this, it was felt by tin@ssionaries that it was
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better for Africans to evangelise themselvedher than using White
Missionaries. This view compounded the problem&atholic Mission

in Nigeria in the early 1895 to 1890s. Tlutitude of the Holy Ghost
Fathers showed their bias towards the Africansttigt had little or no

faith in the Africans evangelised in Nigeri&or they focused on the
Christian village evangelisation methods ine tkeastern part of Nigeria
that was led by the white men only. The lyHd&shost Fathers also
introduced other methods of evangelism in eNay For instance,
Lejeune, Superior of Onitsha Wharf missioronir 1900 to 1905
demanded for funds from the Cardinal GoMrefect of propaganda of
Christianity in Rome, to tackle the problem afavery in Nigeria. As a
result of this, the missionaries converted sixtefpeople in Agoudleri

in Nigeria. In 1901, Golti sent Lejeune ZWO0 Lira to be wused for the
conversion of African slaves to Christianity. Désghese methods that

were used by the missionaries to fight shaven Africa, it was not
totally eradicated. Forthis reason, Lejeunmbarked on a research for
an alternative method of evangelisation which Mddne more effective

in the spread of the Gospel in the Eastern Nig@iia. method was the
introduction of Christianity to the Chiefs danLeaders of the Agouleri
village. Through this, many people were converte@lristianity in the

area.

4.0 CONCLUSION

It is expected that from the study of this unityyghould have learnt the
following points:

The purchasing of slaves and their conversion Christianity by the
Missionaries. The spread of Roman Catholic Misiotine East of the

Rivers Niger and Benue in Nigeria.  The | evipractice of the Onitsha
indigenes in the early periods of Christianity.

5.0 SUMMARY

Having gone through this unit, you would @awnderstood the
following points:

. The Missionaries embarked on the buying ddves in Onitsha
area, settled them in villages and converteém into
Christianity.

. The Pope introduced collection of money in the Gi¢hChurch

to aid the Missionaries in the spreading tbe Gospel in the
Onitsha area.
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. The Royal Niger Company was the lord of thgeXDelta area
in early 1890s. Goldie accusedthe leader tld Missionaries of
engaging in slavery, had him prosecuted and fined.

. Lejeune replaced Goldie in 1901 in Niger aareHe searched for
an alternative method of evangelising the ppeoof Niger Delta
area.

6.0 TUTOR-MARKED ASSIGNMENT
Discuss the following:

I. Goldie

il Marshall

ii. Obi title holders at Asaba land in 1885.
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1.0 INTRODUCTION

In the last unit, you have learnt about tRertuguese voyages of the
fifteenth Century that brought Christianity tbligeria. Also, you have
learnt about the involvement of the Portuguesediians in slave-trade
business. Their involvement in the illegal tradeuteed to the short live

of Christianity in Nigeria for a period. Younave learnt that the
campaign against slavery by the British goweent led to the
eradication of slave- tradein Nigeria in 184This led to the return of
many Nigerian free slaves to their homes and iniced Christianity to

their people.

This unit will enlighten you on the planting of @tranity in Egba land
in Nigeria.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. discuss how Christianity was planted in Egba land
. identify the problems that confront the spreaf Christianity in
Egba land.
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3.0 MAIN CONTENT

3.1 Henry Townsend and Wilhem Arrived Badagry Freman
arrived Badagry on September 24, 1842

Between 1893 and 1842, about 500 freed-slavesSierra-Leone had
returned to Badagry and other parts of Yoruba lafithe immigrants at
Badagry sent urgent messages and earnest entitedtiesmissionaries

in Sierra —Leone to send Christian teachers. Tégorgse to this appeal
was the birth of missionary activity in Yoruba laigteeman was sent to
Badagry by the Methodist Church.

Freeman arrived Badagry on September 24, 1842.

Freeman was the first Methodist missionary daive at Badagry,
Nigeria on 1842. He was accompanied by Wflli be Graft and his
wife. They were permitted to establish a swis there. They built a
house and chapel at Babagry. Willam deGrafis put in charge.
However by the period when these missionarggg to  Badagry, they
met the traditional rulers divided into facts. In Badagry, one of the
factions favoured the advent of missionarieg)ose presence, it was
hoped, would confer definite political and liary advantages on their
patrons. In Badagry, there arose pro-missionand anti- missionary
factions. Wawu, chief of English town in Badagrgfessed hatred for

the slave-trade, love for legitimate trade andwiaemest of friendliness
towards the British. He welcomed the missionaaied English traders

in order to use them to claim a first- class staBug, the Egba remained

until 1891 slave-holders, slave-dealers andvesl hunters. Human
sacrifice was performed publicly in Abeokuta ae las 1887.

On 24 December, 1842, Reverends Henry Towhsand Wilheim
arrived at Badagry and worshipped with RevereBuoich Freeman who
was an adherent of Methodist faith. On 29 Deceni#42, Townsend

left Badagry for Egba land. He was receivbg Oba Sodeke of
Abeokuta. All commercial activities were susged to welcome the
Missionaries to Egba land since they requester them to plant
Christianity in the land. The Missionaries estai#d mission station in
Abeokuta on 27 July, 1846. Abeokuta was made traelbigarters of the

other Mission Stations for Yoruba land. In 184& @hurch Missionary
Society planted their missions in the following twvAke, Owu, Ikija,

Itoku, and Igbein. The Missionaries establish&unday school and
primary schools for both the old and youpgople in Egba land. The
people of Egba raised no objection to their chitdoeing initiated into

the white man’s mystery of reading and wgti They saw the
advantages of imitating his technological supetyari house- building
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and cotton—ginning. On the other hand ‘Christsocial laws must give

way to indigenous customs and institutions thatyeaattered such as
polygamy, burial rites, slavery and ogboni.AE Ayandele 1966 p.12).
The postponed conflict in the political ideals loé tmissionaries and the
leaders of Egba land began to occur at the outlktie ljaye war. In
February 1860 the perennial Dahomian menamg to the usual appeal
by the Egba for British military aid througkthe missionaries. The
government responded and sent ammunition waollinteers to Egba
land. However, the British government sent warim@ahomey that an
attack on the Egba people would be regarded declaration of war on
British people. As a result of the warning the Daley people received

from the Britian, they had to stop their plan timpt to wage war on

the Egba people. Townsend advised the Consul witcasgeputation to

instruct the Egba people on what the Biisti§overnment did to the
people on the groundsthatan opportunity rerdved forthe recovery

of their father land. Townsend also supportéd Egba people and
declared war. He said Ibadan was already $bmng and used it to
perpetuate war and kidnapping. The Egba peomfused to allow the
Consul’s deputation proceed to Ibadan and ljaye.

The people of Egba demanded from the Brittsh destroy Whydah,
Dahomey’s chief port, stop importation of auomition to Ibadan
through the ljebu territory and send military offis to defend Abeokuta

and the Egba people waging war against th#ir enemies namely,
Dahomey, lbadan and ljebu. Egba Christiancamme the most vocal
group who advocated war against the Ibadahe Egba waged war
against Ibadan. (E.A. Ayandele 1966 p. 13).

The wives of the Missionaries cared for tlomen of Egba land. In
Egbaland, the Missionaries were also involved the economic,
commercial, social and political life of the peopkestated by Oshitelu.
They encouraged the people to trade by using Oguer Rs waterway

for trading. They bought and sold farm pmdwsuch as palm oil and
cotton.

In 1862, the Missionaries built Ake Orphanage ireékuta to take care
of orphans in the land. The Mission also estabtish&lews paper called

Iwe Irohin in Yoruba language. It was used as aiomeaf information
for the people in Egba land in 1859.

3.2 Reverend Johnson Samuel Appointed the ®etary of
the Egba United Government

In 1902, Reverend Johnson Samuel was appoitte secretary of the
Egba United Government. He was also known as AdeggsoEdun.
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C.B. Moor was also appointed the treasurer of th@eby. The highest
judicial authority in Egba land was no longer hiejdthe Ogbonis but by

a Christian named J. Martin while Reverend D.O .lifils became the
‘Prime Minister’ of the Alake around 1898 and 1911900, the Alake

of Egba land named Gbadebo attended Church setitbe opening of

the Townsend Wood Memorial Church. Since then temdéed services
regularly. He became a devoted Christian and abeedithe traditional
customs of the land. For instance he allowed lus ta be seen by his
chiefs. Furthermore, he prayed to God whenegiought or illness
befell his domain. Oba Gbadebo no longer satted diviners for
solution to the problems of Egba land but wentam&Peter’'s Church

to pray to the living God to solve such problems.atso had a Chaplain

for the king's palace in Abeokuta town. Oba Gbadehid a visit to the

king of England in 1904. King Edward vii gave hinBéole as a special

gift.

SELF -ASSESSMENT EXERCISE

State the roles of the Alake of Egba land in theag of the Gospel in
his land.

4.0 CONCLUSION

You have read in this unit that the Egba peopl¢ erMissionaries to
plant Christianity in their area. They acceptedigttanity and it brought

to them social, spiritual, educational and neconic gains which further
spread to the other areas of Yoruba land. Chrisfigaved way for Oba
Gbadeboto pay visit to England. The happiaess gains which other
Yoruba people saw among Christians in Egbad| made them open
their gates to the Missionaries. The Chnstiawho were traders also
spread their faith to some parts of Northern Naeri

5.0 SUMMARY
In this unit, you have learnt the following:

The Abeokuta people welcomed the Missionartes their land and
allowed them to plant Christianity.

Many Mission Stations were opened by the Missi@sam Egba land.

The Missionaries established a vernacular peper called “lwe
Iroyin”.
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6.0 TUTOR- MARKED ASSIGNMENT
1. Discuss the roles of Alake of Egba lamd the spread of

Christianity in Egba land.
2. State the benefits of Christianity to the peopl&gba.

7.0 REFERENCES/FURTHER READING

Ayandele, E.A. (1966)he Missionary Impact on Modern Nigeria 1842-
191: A Political and Social Analysis, London: Longman.

Ade-Ajayi, J.F. (1977).Qristian Missions in Nigeria 1841-1891: The
Making of a New Elite,.ondon: Longman.
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MODULE 2 INDEPENDENT MOVEMENTS

Unit 1 Christ Apostolic Church of Nigeria

Unit 2 Cherubim and Seraphim Church, Nigeria

Unit 3 Celestial Church of Christ, Nigeria

Unit 4 The Impact of Christianity in Nigeria

Unit 5 Problems and Prospects of Christianity in Nigeria

UNIT1 THE CHRIST APOSTOLIC CHURCH OF
NIGERIA

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Birth and Early Life of Apostle Joseph Ayolfatola
3.2 The Call of Ayo Joseph Babalola
3.3 His Meeting with Faith Tabernacle at llofa
3.4 The First National Meeting of the Faifhabernacle at
llesa, Osun, State
3.5 The Great Revival held at Oke-Oye
3.6 The Persecution of Joseph Babalola in 1931-32
3.7  Apostle Babalola handed over the Church aplret S.O.
Akande at Ede and passed away on Saturdath July,
1959
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

In this wunit, you will learn about the cabif Apostle Joseph Babalola
who was the first indigenous Church founder Nigeria. Besides, you
will also learn about how he has healed severgblpan Nigeria.

Furthermore, you will also read about how Babaleds used by God to

perform miracles that brought joy to manyome in Nigeria.  Apart
from that, you will learn about how he invited mdoyeigners to spread
the Gospel in Nigeria which caused him to lose sofrtés members to
their Church when they fell apart over dwoetr differences. You will
learn how he was persecuted by the then efdovent and his own
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people at Odo-Owa in Kwara State, Nigeria, his tablife as an ideal
Christian family and his preaching.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. describe the call of Apostle Joseph Babalola

. describe his meeting with Faith Tabernacle memakelisfa

. identify the contributions of Babalola to thplanting of
Christianity  in Nigeria

. discuss his persecution over the spread of the é&asigeria.

3.0 MAIN CONTENT
3.1 The Birth and Early Life of Joseph Ayo Babalta

Joseph Ayo Babalola was born at Odo-Owa in KwaateSiNigeria, on
the 25th of April, 1904. His father was Pa DavidMaai Rotimi, while

his mother was Martha Talabi Rotimi. Both d¢fiem were of the
Anglican church of Nigeria. Pa Rotimi was eorof the early strong
members of the Anglican faith in the then Lagosdege of Nigeria.

Joseph Babalola started primary school at #od later transferred to
Oshogbo in Osun State, Nigeria. There he read atdridur, but could

not proceed further. As a result, Babalola toolappointment with the
Public Works Department, Lokoja, in Kogi ®tatNigeria. He was
employed as a tractor driver. One day, has wcalled by a mysterious
voice totake up preaching as a vocation, hes was driving a roller on
the road of Akure-llesha in 1928. He thewafheeded the call and
resigned his appointment. Babalola later medrriMrs Dorcas [nee
Adetoun] a native of llesa in Osun State, Nigemid 935.

3.2 The Call of Joseph Ayo Babalola

On October, 9th 1928, Babalola heard a voice @phim from heaven
to leave his job. He asked others who weear him if they heard the
voice that spoke to him. But they said to him thaty heard no voice.

The next day, he went to the Akure-llesa road ttiooe his work. At

12 noon, Babalola heard the mysterious voice thersktime repeating

the same words that were spoken to him the predaysSo, he came

down from the roller and told one of hissigtants to take over the
driving of the roller from him. As the man startise roller, it cut fire.

38



CTH 441 MODULE 2

As a result of the burning of the rolleBabalola resigned his
appointment with the Ministry of works, Lokoj While he returned
from Lokoja, to Ipetu-ljesa, the same voice spakhiin to fast for six

days and also pray 120 times and he obeyed. Irobim, he saw a very

bright light, and a voice accompanied thghtli saying to him that the
Lord Jesus would like to send him with impat message to various
towns. The voice further said to him that if he dat obey his words, he

would die. For obeying the voice, he would not ¢He.decided to heed

the voice. Babalola further had revelatioronir heaven. He began his
ministry by paying visits to many towns and village the Yoruba areas
preaching the Good News. As he preached @uspel, he also healed
many people that were ill. He went about ringintgaad bell to call the
attention of people to his messages of $alva As Babalola went to
Odo-Owa to preach the Gospel, he was rajeddy his people. He
pronounced epidemics on the people that digad the Word of God
which he preached to them. Many people & home town were
afflicted by small pox. However, those who heare Word of God and

obeyed it were healed by him. The people tbé town decided to Kkill
him for they could no longer tolerate hisords. A man volunteered
himself to kill Babalola in the elders meeti that was held to find
solution to the problem of his preaching which tkklaimed was against

them and their way of life. The second das he was going out to
proclaim the Good News, he saw a snake taltou strike him on the
road. However, God sent an Angel that stood betvdadralola and the
shake, and the heavenly Being used a sword indmd to kill the snake.

Also, according to Idowu,(2007), some evilirigp that were shouting
behind Babalola while he was preaching aloihg road, also
disappeared as he kept ringing the bell gwdnouncing the Word of
God to warn his people to repent of their evil deiedthe land.

3.3 His Meeting with the Faith Tabernacle at llo&

At llofa in Oke-Ero Local Government, of Kiea State, there was an
Anglican church which had a society named thaith Tabernacle. The
band was headed by Daniel Ajibola in 1918. The &g@ngaged in all

season prayer meetings. He used the opportunitywodve the members

of his Society to participate in many evdisie programmes of the
Church. The Society became attractive to many mesrdfehe church

in Nigeria. More members of the Anglican thaijoined the society.
Mentioned could be made of Mr. J.B. Sadamed Miss Sophia
Odunlami. The Faith Tabernacle Society becapmpular among the
Anglicans in Nigeria. For instance, it hageb mentioned that the
following Anglican members also joined thecisty: Messrs |.B.
Akinyele, Odubanjo and Babatope. The Faith Tabéeraaciety spread
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to the following towns through the Anglica@hurch Lagos, Ibadan,
liebu-Ode, llesa and Zaria.

However, as more people joined the society Nigeria, it became
affiliated to the American Faith Tabernacleatt has its headquarters in
Philadelphia, USA. The members of the societho lived in Lagos
invited Joseph Babalola to come and preashthe people of Lagos.
Joseph Babalola was hosted at the town lall Ebute-Elefun to preach
the Good News to the people who had gathered theassthere to hear

him. According to Idowu, Babalola used siouls to address the
audience about his calling, he then preaclieel Good News to them.
Many people, who were ill, were brought tom for healing and were
healed. Many people also got converted. Adiogr to historical
accounts, Babalola said that the Holy Spirit, talt to join the society

and he did. Babalola joined the society ane was baptized into the
faith before he continued in his missionary jourireiigeria. Members

of the Faith Tabernacle chose Mr. J. A. Medaiyeke probably hailed

from Kabba area to accompany him in his siomary journey to Odo-
Owa. Babalola did not limit himself to his home tovas he also spread

the Gospel to Ibadan. Many people went te@arhhim there and were
saved. Many ill people were also healed Miyn at the various crusade
grounds at Ibadan.

3.4 The First National Meeting of the Faith Tabernacle at
llesa, Osun State

A meeting was held at llesa on July 9thd ahOth, 1930 by the Faith
Tabernacle Society in Nigeria. The main reasorhfidding the meeting

was to settle the doctrinal differences amomgmbers of the society.
Some members held that polygamists should bet admitted into the
church. While another group among them aetkepthe view that they
should be accepted into the church, but they shoelldenied baptism.

Yet some other group also argued that polygis may be given the
chance to attend church services, but theystmbe excluded from
participating in the Holy Communion. Another isghat also needed to

be settled was the case of the use of drugs tatheaick. While some
believed that only the name of the Lord JesussCihould be used to

heal the sick, some others believed thath batethods should be used.
Among those groups who wanted the two metihodbe combined for
healing was Joseph Babalola who was statiomedllesa at this time.
Besides, members of the society also plantedintroduce Babalola to
others as the leader of their Society. Members®fSociety assembled

at Oke-Oye Street in llesa town for the meetingh@nabove mentioned

date. Before the deliberation on the above isd@&salola preached to

the assembled members. After his preaching, h@eateaside with Mr.
Medaiyese in one of the rooms that was attachéukichurch building.
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Delegates of the various churches deliberatedl finally arrived at the
conclusion that a Christian husband should mareywife. Likewise, a
Christian woman should marry to one man. [&hihe delegates were
deliberating on the issue of divine healingpere was an incident that
disrupted their discussion. It was the death a child that was brought
from the farm by its parents for burial. As Babalbkard the cry of the
community over the dead child, he was mowsidh pity then he had
compassion on the child and the parents. pdayed on the dead child
and the child was brought back to live. sThbecame the first miracle
which all the delegates from various towns anchgdls that attended the
conference witnessed. The raising of the dedild convinced
everybody that Jesus Christ is the Lord owickness and the dead.
Everybody who saw the child brought back to livedwed in the Lord

Jesus Christ as the only Saviour and Messidllany people who
witnessed the miracle became convinced thabaB®la was a prophet
anointed by God. As a result, many repentd#d their sins and became
converted.

Babalola stayed in the town spreading theodsdNews for many days.
Many people visited him and he prayed for them. &people brought

water to him to pray on it for their uséccording to the late Chief
Ezekiel Komolafe who also witnessed the great cteshat took place

at llesa, there was a prominent king from Akokalarho was warned

not to drink the water which Babalola prayes, but the king insisted
and drank the blessed water. Immediately, he @iirdand blood began

to rush out of his mouth and he died. Rewg Lennon, an Anglican
priest at lkare Mission Station, who went tesa to hear Babalola
preach, used his car to carry the deceased kihig town for burial.

Also, a woman from Ogori named Mrs. Rebecbamitola, who was
childless for many vyears, went to the cresagnd Babalola blessed the
water for her to drink. She drank the water andcgreeived and gave

birth to a son named Samuel Jemitola. The sonl&esme a doctor.

The crusade of Babalola spurred the growth of theah in the Yoruba
land. It also became the first time for Christitmgather in one place to
witness the preaching and performing of he tsame time. Not long
after, the Faith Tabernacle Society got transformemiChrist Apostolic

church of Nigeria.

Babalola later moved from llesa to Efon-Alaaye vehlee later settled at

his missionary home in the Yoruba land. Frdhere, he proceeded to
the following towns for evangelism: Offa, Amako, ljero, lkole and
Iddo. Many sons and daughters of these towns axveMiaisters of the
Gospel in Nigeria and overseas.
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3.5 The Persecution of Apostle Joseph Babalola i928-32

Babalola was persecuted by his own people Oaib-Owa, his home
town. The people hated him for his preaching inclhie warned them

to turn away from their evil acts, and if they wadamant, they would

perish. He was beaten up by some people who faltil words were

against the culture and values of their societiyhfe preaching did not

exempt the elders of the town. His parematsd sisters were also
persecuted because of him. As many of hislpeatid not listen to the

good news preached by him, there was a revelatiochwvas shown to

him by God concerning the wrought of God d¢mose who were
opposing the Gospel. An epidemic of small pox brokein Odo-Owa.

This caused many people to die in the tovWrar this reason, he was
hated the more. Therefore, some people planneil tark. While they

were busy planning to kill him, he was fasting .Ammvolunteered at the
meeting that was held in the palace of rthking to eliminate him.
Apostle Babalola kept on preaching the Gospel éntdlvn, ringing the

hand bell to call the attention of the people ® @ospel. According to

Idowu, Babalola was confronted on the roag d&vil spirits but they
could not harm him. In addition to this, a strasgeke also appeared to

him on the road, but an angel of Lord @wpd and killed the snake.
Likewise, the evil spirits also appeared $top him from continue his
preaching. At Offa, Babalola’'s crusade drewangn crowds and this
angered the muslim community as they could longer bear this.
Consequently, they called their king to seadiay Babalola from the
town. Not long, he was sent away from the town.

In 1932, Babalola was imprisoned in BenintyCiThis was because he
identified two women who attended his crusade ab@s witches. The
people of the town reported him to the Oba of Bemhre chiefs in the

town felt bad over the matter. The Court sent affscwith warrants to

llorin that was the headquarters of his homesvn to effect his arrest
through the Government. So he was arrested andjbtéoa Benin City,

where he was sentenced to six months imprisonment.

3.6 The Hand Over of the Church by Babalal to Prophet
Akande at Ede

Babalola attended the Sunday service in the momwiira§th July, 1959

at Ede. After the service, he called on Mbddusona to take up the
expenses of a young man whose wedding heé pemised to sponsor,
for the man had no helper. He also had a dialogtieMr. S.O. Akande

who was instructed to take care of the church. Atiog to Idowu, apart

from the discussions which Babalola had wilhe two men mentioned
above, a strange event also marked his deparfrom the earth. The
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Holy Spirit was said to have filled the room whaeebid them goodbye.
After these events, Babalola passed away peacefully

SELF-ASSESSMENT EXERCISE

Account for the persecution of Babalola bys rown people and
government.

4.0 CONCLUSION

From this unit, you have read how God chlldpostle Joseph Ayo
Babalola to be His servant. You also leatmiw he was persecuted by
his people, and also the authorities. Thesames of Babalola also
brought salvation and healing to many peoplao had accepted the
Gospel. You have also learnt that many peoplho did not acceptthe
Gospel at Odo-Owa perished with the epidertiiat took place there
including the evil king who drank the watemd died. Also, you learnt
how a childless woman who had faith in tkéod News preached by
Babalola gave birth to a son who later became todoc

Finally, you studied how the Faith Tabernacle Sydi@nsformed into
Christ Apostolic church and how the church was lednalver to Prophet
S.0. Akande before the Apostle of God, Joseph Agbdila departed
this world.

5.0 SUMMARY

. Babalola was called by God when he was mgrkwith the
Public Works Department in Lokoja, in Kogi Stategétia in the
year 1928 along Akure-llesa road.

. He was used by God to spread the Gospel in Nigeria.
. God also used him to bless many people in the cpunt
. He was imprisoned at Benin- City, Nigeria.

6.0 TUTOR-MARKED ASSIGNMENT

1. Discuss the call of Joseph Ayo Babalola.

2. Asses the roles of Babalola in the plantio§ Christianity in
Nigeria.

3. How was Christ Apostolic Church, Nigeria founded?

7.0 REFERENCES/FURTHER READING

ldowu, M.O. (2007). African God's General Series: Joseph Ayo
Babalola.Lagos: Divine Artillery Publications.
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Owolabi, A.J. (2005).The Growth of the Anglican Church in “Akoko-
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UNIT 2  THE PLANTING OF CHRISTIANITY IN
NIGERIA BY THE CHERUBIM AND
SERAPHIM MOVEMENT

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 The Birth and Childhood of Moses Orimolade
3.2 The Beginning of Orimolade’s Ministry
3.3 The Missionary Journeys of Orimolade
3.4 The Spread of the Movement in the Westerreiag
3.5 The Spread of the Movement in the NorthermeNa.
3.6 The Persecution of the Movement by the Caloni
Government
3.7 The Successor of Orimolade
3.8 The Death of Orimolade
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

In the first unit, you learnt about the Faith Taitsere, a Society in the
Anglican Church, which later metamorphosedo in€hrist Apostolic
Church. You were told that it was God wialled Babalola out of
secular work to come and serve Him in thpread of the gospel in
Nigeria. You were also taught how he was persedoyatie enemies of

the gospel in Nigeria and how he handed over tloeeSothat had now
metamorphosed into a Church, to another serva@oat

In other words, God does not use lazy people ty @t His purpose,
but hard working people like Babalola to carry biig plan on earth.

Babalola’'s case assured others that it was only the white
missionaries that can proclaim the Good Neiws people, but that God
uses whosoever responds to His call. In thigt, you will learn how
God used Moses Orimolade to spread Christianiboth Western and
Northern parts of Nigeria. You will also learn abbis persecution too.
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2.0 OBJECTIVES

At the end of this unit, you should be able to:

. narrate the call of Moses Orimolade

. identify the contributions of Orimolade to the grtoveof

. Christianity in Nigeria

. enumerate the missionary journeys made by Orimolade
. discuss the persecution of Orimolade.

3.0 MAIN CONTENT
3.1 The Birth and Childhood of Moses Orimolade

Moses Orimolade Okejebu Tounlase was a sonP& Tounlase who
hailed from the royal family in Ikare in the pres@ndo State, Nigeria.
He was born in 1879.

However, before he was born, the mother suffenginged labour to

the extent that a native doctor was consulted ypaients on what they

should do that would make his birth easyheyi were told by the Ifa
Oracle that their would be child would be a greanhnThey instructed

that the mother put on the chieftaincy beadsthefamily on her neck,

and the baby would come out easily. This was doweQrimolade was

born, he stood up and began to walk. Thiade the midwife to force
him to sit down twice. However, Orimolade stoodth third time and

he began to walk. At that moment, the midwife kefh and sent for his

father to come and see his miracle childhew his father saw him, he
ran into his room and brought out some objectsraade incantation to

invoke powerful spirits to come to his aid sincewss a medicine man

in the town. He tied some objects on the legs efi&by in order to stop

him from walking. The onlookers viewed thetians of Tounlase as
trying to disturb the child. However, someeighbours went to remove
all objects which his father tied on him.hel child was then left
undisturbed again by the parents. Many peopithin and outside the
town who heard about this event began to pay wsitkare to see the

miracle child. The king, named Ajiboye algmid a visit to the child
greeted him in the traditional way of th&are people. For this strange
behaviour of the baby, the King marveled and wextklio his palace.

Among the people who visited the boy were old womwéo paid him
obeisance. In addition to this, some of thersed the opportunity to
make requests, such as fruitfulness of the womkhfmbarren women in

the town, prosperity, peace and good harvestsgevgloine brought him

gifts. However, as these events were taking pladled presence of both

parents, the father was mystified. He becaembarrassed by the

46



CTH 441

constant visit of the people to see theldchiAt a point, he wanted
leave the town but he was dissuaded from leaviagpk begged him to
bear with the baby and stay in the town. He to@krthdvice and stayed.

On the eighth day of the baby, his parengmed him Orimolade,
Tounlase Okejebu. When the father could mmgér bear with the
strange things that kept on happening through Qade he summoned

his family for a meeting to take his last deciscamcerning the child.

The family agreed with him to allow the mother a&e the child to her

own parent's house and take care of himretheAt the age of eight,
Orimolade went into Saint Stephen’s Anglic&hurch, lkare, in the
night. Inside the church there was a heavelight shining within the
church and Heavenly invisible beings singingelodious songs. The
Pastor of the church who lived in the vicarage ti¢hhe song, woke up

and walked towards the church. He saw that the dbtbre church was

shut opened. The pastor took courage ancreshtthe church, there he
saw the lame Orimolade sitting in one corriar the church. The Vicar
asked him who he was and the voices tharewsinging in the church.
Orimolade answered him that ‘they’ were tlo@mes. The Vicar further
asked where the other voices were and Oadd®l replied, “Here we
are.” According to Olu Famodimu, while both werd slialoguing the

voices started singing the same song thus:

On the Mount above Jordan

| am called, | am called

By my favourites that had gone, that had gone

| like to enter eternity with them

Where there will be no more parting forever.
Come home, Come to the home of Love

The book of Jesus said to me

That Angels carried me

Home I'll rejoice

Jesus carries me home.

After the above song was over, the Vicar,
having recognised the boy as the son of
Tounlase, decided to let things be.

3.2 TheBeginning of Orimolade’s Ministry

In order for you to understand this unite wntend to explain what
probably made Orimolade lame in his boyhodd.is assumed that the
charm used by his father to force him sit down wtienmidwife invited

him to come and see the boy standing up toe very day that he was
born caused this. The Vicar said that he was seg@rio see Orimolade

who was lame inside the church alone without seaimgne with him,

a7
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and added to this was the mystery of unseeites singing with him
inside the church. Concerning the time when heestdris ministry, we

were not informed by scholars. However, wereneld that Orimolade

began his ministry at his home town lkare /Akdkohe present Ondo

State. One-day, people just saw Orimolade kingl on the street
singing. Christians in the town were pleasatien they saw him and

they rejoiced with him for this miracle. Oritade began to preach the
Gospel to people who came out to see him as heediah the street in

the town. He also prayed for those who wereill.

Immediately he prayed for them, they receivitkir healing. Many
people who were healed began to spread ativities of Orimolade
outside Ikare town.

Orimolade enjoined his hearers to confessir tteins and turned away
from them.

He taught about the existence of heaven &ell. He taught them that
the righteous people would go to heaven rafieath, while the wicked
people would go to hell. Those who believeegre loosed from
bondages. In addition, women who were barren gatteto children as

a result of his prayers. He converted many peokiding his mother
Abigail, one of his sisters Mary, and two of histhers, namely, Peter

and Samuel (Famodimu 1990). Many people frother towns and
villages visited Orimolade to listen to his preanjs.

Besides, many people also confessed JesugstCas their Lord and
Saviour. The population of Christians increasedwiaind outside lkare
town. However, as the Christians were glaithwthe activities of
Orimolade, the unrepented herbalists were sad they began to
persecute him. Orimolade also encouraged ftdmss to shun the
worship of the ancestors in lkare town. Male Chaist who wanted to

get married to females who were unbelievers wdcelip the parents of
these women to forget the idea, unless thegunce the new religion.
The preaching of Orimolade encouraged manyis@ns to buy the
Holy Bible, for they wanted to be reading the Wofdsod for spiritual
growth. The lessons learnt from the Biblelpbd them to grow
spiritually. The adherents of the traditionetligion appealed to
Orimolade to stop converting people into 6fwhity for it affected
their livelihood. This is because people ptrp consulting them over
their problems after giving their lives to God. @dlade was warned to

stop converting people into Christianity orskri his life and the lives of
his followers. He informed the Christians wabothis but encouraged
them not to fear the traditionalists and that tbedLJesus Christ would
glorify Himself. The traditionalists tried taarry out their evil plan
against the christians while Orimolade waseaphing at Okorun Street
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Ikare-Akoko. They went to confront the Cheass at the preaching
ground. The traditional priests used charmsl autlasses to harass the
Christians. But Orimolade called upon the Lord 3eShrist to fight for

them. He then stretched his staff towards thepmalple and they began

to fight themselves, while the Christians stoodaatg as they fought
themselves. Many of them were wounded witteirt weapons and
charms which they were supposed to use lwm Christians. Some of
them however, having seen the power of God as gugertheir gods,

joined the church. The remaining traditionalistsie tell the king of

Ikare that Christians were killing people in thevto The king sent for

police men to arrest them. They were ardestnd they were taken to
Kabba prison in Kogi State. But Orimolade was edelli However, as

he got to know about the incident, he left IkaneKabba town. When

he got there, Orimolade began to spread the Goods ldeKabba town.

Orimolade also told the people to release the IKdmestians who were
locked up in their prison. However, as thigstrict officer learnt about
what Orimolade preached, he ordered the releaSaétians that were
brought from Ikare. After letting out the Christ&nhe officer told them

to go to their home town. All the released prissngent to their various
homes unhurt. On the arrival of detained €famsin the town people
rejoiced and they continued in their journey otHai

3.4 The Spread of the Movement in the Western Nagia

Orimolade began his missionary journey in the Ji€di6. He left Ikare

for Irun Akoko in 1916. In the town, he svaconfronted by witches,
wizards and traditional worshippers. He wasnfionted because the
Word of God was against their practices. In hisphing, he appealed

to whoever belonged to such societies to reperdake them and accept

Jesus Christ as their saviour. Orimolade was agbte have destroyed

one of the temples of the traditional worshiperthmtown, after which

he left the place for Ogbagi. There, he preachedzood News to the
people of the town. Many people who listened tgonéesaaching accepted

Jesus Christ as their saviour. Orimolade haurt spread the gospel to
Akungba, Oka, Ikiran, Merri, Ifon, and Owdde moved from these
towns to Benin-City in the present Edo State, Ngyefie observed that
some of the traditional worshippers used humangseior sacrifices to

their gods. Orimolade preached the Good Newsthem and many of
them repented and joined the church. He wohovem there to Itsekiri
kingdom to preach. Orimolade left Isekiri land tokibja, in Kogi State,
Nigeria. He spread the Gospel from there Idah. At both towns, he
preached the Gospel, and performed many mirackgptople saw and
they joined the church. Orimolade moved frdookoja to Onitsha to
plant a Mission Station. He left the plader Sapele in Delta State to
spread the Good News.He further left Sapfidethe following towns:
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Ogori, Akunnu, lkaramu, Daja, Iga, Uromi, $gaOmuo, Kabba and
Ogidi where he planted mission stations. ©fade was the only
missionary who voluntarily spread the gosgel Ogori land without

being invited by the indigenes as they dm the Church Missionary
Society. Although they were invited to teach theswho read and write

and not for the purpose of planting the gospelta@id them fight their
enemies as other Yoruba people, such as Bhdagry and the Egba

people did.

3.5 The Spread of the Movement in NorthernNigeria and
Lagos

Orimolade spread the Good News to the falhgwtowns: Bida, Zaria,
Kano, llorin, and Offa. Orimolade left the Northgrarts of the country
back to the Western parts of Nigeria to plant hisdibn Stations:

Ikirun, Osogbo, Ede, Ogbomoso, Ibadan, Abemkaind Lagos. The
movement was established in Kaduna by Mrgleblyi in 1927. In
Lagos, Orimolade met a young girl called @hin Akinsowon.
Abiodun joined Orimolade in the spreading of thes@a when she was
seventeen and a half years. In 1925, she wenaitr@nce from 18th to

25th June Orimolade adopted her as his ayaughter. While she was
with Orimolade, she contributed to the spreafl the Gospel. Many
Mission Stations were opened by both of the®rimolade later stayed
put in Lagos Mission Station, while commissioneddslun to continue
spreading the faith to other towns and g#& In Lagos, Orimolade
preached the Gospel and performed many mBacMany converts
spread the Good News to their own people various towns and
villages. Orimolade further commissioned otherembers in Lagos,
made the sign of the cross on their palms andtkent out to spread the

Good News, to set the oppressed free from the dedilafflictions and

to heal the sick. He warned them not to shake heattispeople as they
carried out their missions. Many people thauched were healed of
diseases. In Lagos, Orimolade healed Albert IsGaoli@ of poison.

Accounting to Famodimu (1990), Orimolade made a sigthe cross on

the man’s chest three times and he vomited oubgetbin form of red

parrot feather. Immediately, Ishola became whadliewas also said that
Orimolade raised Matthew ‘Eku Ojo’ from thdead. The news of the
two events spread in Lagos and people joir@dmolade’s Mission in
large numbers. Orimolade then named the Movemethiea'Seraphim’

on the 9th September, 1925. On the 26th cMarl926, he added the
name ‘Cherubim’. Since then, the Movement abee known as
Cherubim and Seraphim. In addition, the Mogem was later
transformed into a church with many branches adralie country.
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3.6 The Persecution of the Movement

In 1925, the Cherubim and Seraphim adheremtse persecuted by
other missions in Nigeria. In Lagos, ArchdwsacOgunbiyi of the
Breadfruit Anglican church, kicked against tlangels’ names that the
movement gave to their mission. In addition to,theswas also against
people calling Orimolade the name ‘Alufaa’ meaniiRgverend’ since

he was not ordained by any mission. Also a newsp#&pgeria pioneer

wrote critical articles against the practice$ the Movement in July,
1927.

Furthermore, some people also accused theerewls of preaching
against the use of traditional drugs. Theeaphing of the Movement
against traditional gods, customs, witches, Hetisaand wizards made
members of such societies hate the adherdBésides the above
mentioned reasons, people persecuted membkrsheo mission because
of one of their songs which went thus:

“Sword of the Lord, sword of Holy Michael would
destroyed the wicked people of the land unless they
repent and accept the Good News they brought
them; Egungun worshipers were labouring in vain”.

Holy Michael would destroy them.

The adherents of the Church Missionary SgcifAnglican] and the
traditional worshippers wrote a letter to the Gowerat Lokoja to help

them stop Seraphim and Cherubim Faith in eNeg The Governor
ordered Orimolade to stop spreading his faith Nigeria. However,
Orimolade quoted the Word of God in his letterite Governors thus:

“If this counsel is of men, it will comeot
nothing, but, if it is of God, ye cannot
overthrow it [Acts5, vs. 38-39]

However, the governor ordered all district officeosstop the spread of

the mission in their areas. For example, the 22nd June, 1931, the
district officer at Ogbomoso sent away ong& the prophets named
Adeyemi from Ogbomoso town. In Oyo town, Mr. Reesit messages

to all the Districts Officers under him to send svad evangelists of the
Movement in Oyo Kingdom. Other methods that werdus curtail the

spread of the mission in the country were theafiséngs, Chiefs and

the Nobles to stop giving them land to lesdh mission stations.
However, it was reported that the King ohglEnd during this period
was ill and he sent to the Governor in Nigeriaoikl for people to pray

for his recovery. The governor in turn setat all district officers in
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Nigeria to look for people to pray for theecovery of the king. The
Governor finally sent to Prophet Orimolade prvay for the King of
England to recover. Prophet Orimolade prayfed the recovery of the
King. The Governor sent message to the kthgt he had been prayed
for by the prophet in question in the coyntat a particular hour of a
certain day. The King discovered that it was they yeriod that he was

prayed for by Orimolade who was in Nigeria tharéeovered from his

illness in England. He sent 400 pounds sterlingléses Orimolade in

Nigeria as token of his appreciation for hidfective prayer that he
believed had healed him from a far distané@ar this reason, the
Movement was freed from the persecution b& tgovernment. As a
result of this the Movement became free to estallission stations in

every state in Nigeria. Since then, the Mvoget has built many
schools, colleges and a university named r@bien and Seraphim
University of Nigeria, Omu-Aran, Kwara State, NigerThe Institution

is located at Omu-Aran town.

3.7 The Successor of Orimolade

Famodimu (1990) stated that Orimolade callggime elders of the
Movement to advise him on whom to take the leaderatier him. He

was advised by the elders to take elder Onanugaadlade then put on

him one of his white prayer gowns, blessean, anointed him and
handed the mission over to him. On the 18th Octdl#83, the unseen
guests of Orimolade who visited him when kh&as young inside Saint
Stephen’s Anglican Church, lkare, Akoko, carnte him and they sang
songs of victory. Prophets Agbebi and Peteos wwere with him heard
the songs but they could not see the singers. Famiorther said that

it was at about 3.am on the day in question thatédddrimolade joined
other faithfuls in the kingdom of God.

SELF-ASSESSMENT EXERCISE
Discuss the name ‘Cherubim and Seraphim’.

4.0 CONCLUSION

The Cherubim and Seraphim church began aMawvement with
Orimolade, a native of Ikare, in the presedhdo State. He was
persecuted by Government agents and othepleewho were opposed
to his Movement. He prayed for the King of Englamdi God answered

his prayer for the King recovered from his illneSsimolade planted his
mission in the Western, Eastern, Southern and Wortharts of Nigeria.

He healed many people, raised the dead and perdormany miracles.
Orimolade appointed many evangelists and casioned them to
spread the Good News in Nigeria. He handmaer the mission to
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Onanuga to lead the adherents of the falfhe voices that were heard
by the Vicar of the Anglican Church, in the Ikaresslon Station before

his call by God, also sang again on thet lday of his life. Indeed his
was a fulfilled life.

5.0 SUMMARY

You should have noted in the course of tkisidy the following points
as major roles played by the Cherubim areragim Movement in
Nigeria. These are:

a the Movement was an indigenous one.

b. Moses Orimolade began its spread in Nigeria.

C. the Movement was persecuted by the GovernmaEntthe land,
traditional adherents, chiefs, and other MissionNigeria.

d. the Orimolade Mission was the only ottt volunteered to

spread the Good News to Ogori land without the [eemwiting
him to do so unlike the Anglican Missionathwere invited by
them to the town.

e. the Mission also used Abiodun to spread its faitNigerians.

f. the Mission had appointed Evangelists to spitsafaith in
Nigeria.

g. the Movement has spread to the Northéligeria, such as

Kaduna, Kano, Bida and Zaria, Hausa and Fulanikipgareas
which Lord Lugard prohibited the planting dEhristianity
without taken permission from the Emirs befopreaching the
Good News.

As for the mission in question, it was netid by anybody in Nigeria
that they took permission from any of themiis before planting their
faith in the area.

6.0 TUTOR-MARKED ASSIGNMENT

1. Discuss the call of Moses Orimolade.

2. The adoption of Abiodun as Orimolade’s daughter avatessing
or a curse, Discuss.

3. State the factors that led to the rapid spogdade Movement in
Nigeria.
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1.0 INTRODUCTION

This unit will introduce you to the foundesf the Celestial Church of
Christ. It will also enlighten you about how thenm&of the church came

about. Moreover, you will also learn aboubwh Mr. Alexander Yanga
fell into trance and pastor treated him. Yeull also learn about the
adherents relations with other religious bodielligeria. Furthermore,

this unit will shed light on how the Missiohopes to recovers the lost
spiritual treasure. In this unit, you willlsa learn about the Mission’'s
doctrines. The Mission also pays homage he fprevious Indigenes
church founders in Nigeria.

You will also learn about the work of Oshoffa omteaand his death in
the year 1985.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. narrate the story of Oshoffa
. discuss the teachings of the Mission
. describe the trance of Yanga.

3.0 MAIN CONTENT

3.1 The Birth of Samuel Bilewu Oshoffa

Samuel Bilewu Joseph Oshoffa was born in 9198 Porto Novo,
Republic of Benin. His mother hailed from eko in Abeokuta, Ogun
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State, Nigeria. His father Mr. Ojo had marmpildren. All the male
children except Bilewu died. His father Ojf@shoffa hailed from
Abeokuta in Ogun State, Nigeria. He was adherent of Methodist
faith. Bilewu was givento the Methodist Revetéo take care of him

by his father in the early age. It has rbegaid that Bilewu refused to
mould blocks for the college building whiche attended. For that
reason, he was sent back to his father. His fatherediately made him

learn carpentry and also to work with him until Stine, 1939. After the

death of his father, he specialised on tradingoong planks. While, he

was in the forest to purchase planks fote,sdhe would also pray and
read his Bible. Bilewu got married to Alake lyabidmeko, Egbado, in
Abeokuta, Nigeria.

3.2 The Birth of Celestial Church of Christ

On the 23rd of May 1947, Bilewu went into the farespray in Porto
Novo. It was at the period that the eclipse ofg¢tie took place. While

he was praying, he heard a ‘voice’ saying; ‘LULIeaning; ‘The Grace

of our Lord Jesus Christ”. . According t@kunola, Bilewu saw the
following objects as he opened his eyes after praye

1. A white monkey that had two teeth with wadg hands. Its feet
looked like that of the bat.

2. A stationary bird that was behaving like aqoek. It had various
colours.

3. A short snake about one foot long and tbod coiled and its
mouth was puffed like a cobra.

In the presence of the above named creatures, Bilelvawed and his
body had goose pimples.

The interpretations of the visions which he sawex@ained thus:

The monkey meant the tricks or pranks which hunends play in the
universe to achieve their selfish goals asicks. Bilewu was then
warned not to allow himself to be trickedy lhuman beings, for tricks
lead to the downfall of people. While thdardb which he saw behaving
like a peacock indicated the pride which sloeause the downfall of
many people. Bilewuwas told not to imitatbet people who are proud
for pride leads to the downfall of such people.

The short snake signified deceit and mistake optst in the Garden of

Eden. Bilewu was warned to learn from the lessathefstory of Eden.
He should probably avoid these things whiG@od had shown to him.
The inability of the snake to hurt him indicatedtthe was anointed to
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deal with all evil deeds in the universd. dlso fulfilled the Scriptures
that say:

“And these signs will follow those who believe;

In my name they will cast out demons; thei
speak with new
TonguegMark 16:17).

They will take up serpents; and if they nHri
anything deadly; it

will by no means hurt them; they will ldyands
on the sick, and

they will recover”(Mark 16: 18 ) .

All the incidents that took place in the shuwith Bilewu marked the
beginning of the Celestial Church of Christ.

3.3 The Growth of the Celestial Church

On the 29th September, 1947, Bilewu was in his @guaying when the

angel of the Lord appeared to him in aorgr ray of light and he was
told that he had been chosen to carry autspiritual message to the
whole world. The angel further told him thamany people die without
salvation. This is because people do look for smladrom Satan when

they face problems in life. Besides, they alsotfaiisten to the word of

God that is being preached to them by aadinmen of God. He was
told that his calling would be backed by ranles. Bilewu began his
mission by preaching and healing the sick that ceneear the word of

God. He also healed those that were brought by tekitives to him.

As these continued, Mr. Alexander Yanga waken to Bilewu for
spiritual healing. There, Mr. Yanga fell into tranfor seven days. As he
was in the trance, Yanga named the Mission of BileWwus; ‘Eglise Du
Christianisme Celeste’ which means’ Celest@hurch of Christ”.
Bilewu continued the spread of the Gospel various places such as
Agange, Kudiho, and Porto-Novo. The dead weaised to life and
people were healed. Bilewu also loved mudite played the following
musical instruments: Piano, Guitar, Trumpet andiWid hese activities
drew many people to hear him as he preached thpeGdlewu used

the following languages to preach the Good Newsddearers: French,

Egun and Yoruba. He sometimes used Englshguage to preach, but
he often used interpreters to interpret his messtagEnglish speaking
people. Bilewu spread his gospel to Abeokuta, Keaigios, Odogbolu,
Ibadan and other parts of Nigeria
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3.4 The Doctrines of the Mission and the dath of the
Founder

The Celestial Church believes that all people wénetfaith in the Lord

God worship the same Almighty who createdman beings and the
universe. For this reason, the mission ig oo seek salvation for all
worshippers of God in the world. Believerbiogld see themselves as
brothers and sisters who serve God under sheme umbrella. The
adherents regard everybody that worships God abadein the Lord

God Almighty. Therefore, they see no reastom people to engage in
religious quarrel. The mission of the church isthed more light on the
ministry of the Lord Jesus Christ on earfihe mission is also out to
search for the lost souls and lead them back tasJEéhkrist. The mission

also considers the period which Jesus Christ speearth to set people

free from bondages to have been very short. Thexefioe Mission has

been commissioned by God to continue the spre#tieadBospel and set

people free from their bondages. The mission i3 aig to continue the

work of salvation which the disciples werenable to complete while
they were on earth. The church regards tbowing prophets as the
forerunners of Oshoffa: Orimolade, Babalola andit@kh The mission
teaches Christians to love their neighbourko ware not Christians,
especially, Muslims. Christians and muslimsousi be encouraged to
live together as brothers and sisters whovesethe same God. Also,
white and black races should see themselves asuG¥saf God. They

must not discriminate against themselves. Thission believes that
their achievements are part and parcel ofris€Ch achievements in the
universe. The mission pays homage to thode vhave preached the
gospel and departed the world to paradisbee Tchurch teaches that
man’s kingdom of heaven begins as soon as oh she dies. It also
teaches that there should be no religious condeomat discrimination

of any kind. Furthermore, it teaches that it isyg@bd that knows who

and who will be saved. The Movement condemns ptiddso teaches
people to respect constituted authority ardo aour parents. Oshoffa
died in 1985.

SELF-ASSESSMENT EXERCISE

The slavery of Ojo in the Republic of Beniwas a blessing to the
Christendom. Discuss.
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4.0 CONCLUSION

Oshoffa was born in the Republic of Benin. He wasdherent of the
Methodist faith. His father called Ojo haileflom Abeokuta in Ogun
State, Nigeria. Bilewu was the only son bis father. Ojo made a
covenant with God that if He gave him a male chilel would be made

to serve him. For this reason, when Bilewu was p@jo gave Bilewu

to a Methodist priest to take care of hifihe Pastor put Bilewu in a
school, but Bilewu disobeyed the school atithowhen all the pupils
were ordered to mould blocks. He refused to confpdy.this reason, he

was sent out of the school. Bilewu was then foltmedis father to learn
carpentry skill. He was very good in the rkvo While at work, he was
always praying and reading his Bible. Bilewgot married to Alake
lyabo of Imeko in Abeokuta, Ogun State, NigeriastHry has it that the
grandfather of Bilewu was taken as a sldvem Abeokuta to the
Republic of Benin. But when he got there, he fiek sAs a result of his
sickness, his master who bought him could nesell him to any other
slave buyers. So, he retained him. There, he gathetb Oshoffa who

in turn gave birth to Bilewu the founder dhe Celestial faith in the
Republic of Benin and Nigeria. The teachingbthe church emphasise

the unity of all believers irrespective of denontioaal differences. also
unconditional love among the people of the world.

5.0 SUMMARY
In this unit, you have learnt the following points:

. The planting of the Celestial Church of Christ ilg&tia and the
Republic of Benin.

. Bilewu whose grandfather was sold into slgveat the then
Dahomey was the Founder of the Celestial faith dvaide.

. The adherents spread of the Good news to all paNgyeria.

. Many people were healed of various diseases byile

. Members of the Celestial faithful helped tisehaes spiritually
and financially.

. Members of the church are told to love oaerother and other
people irrespective of their religious inclination.

6.0 TUTOR-MARKED ASSIGNMENT

1. Narrate the call of Bilewu.
2. Do all believers worship the same God?
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1.0 INTRODUCTION

In this unit, you will gain insight into how Chriah missions in Nigeria
contributed to the spiritual, economic and physgralwth of Nigerians.

You will also learn how Christianity set nyanNigerians free from
various bondages in the country. For exampléswas Christianity that
eradicated slavery in Nigeria. It also set manyptefreed from satanic
bondages such as illnesses, oppression anedhaYou will also learn
how to behave in a godly manner, how Ciansty improved trade in
Nigeria, how christian missions encouraged ynadigerians to be
educated and gained employment in varioiddd of endeavour and
how local people contributed to the spread of theggl in Nigeria.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. state the impact of Christianity in Nigeria

. identify the effects of education among christianthe country

. state the positive contributions of christianshte tlevelopment of
Nigeria.
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3.0 MAIN CONTENT
3.1 The Improvement of Trade in Nigeria

Before the introduction of Christianity in ddria, many towns and
villages had no motorable roads. This is abee they feared their
enemies using such roads to get to them and daeny into slavery. For

instance, it was an enemy that captured @e grandfather of Bilewu
and sold him to a slave trader at the RepublicegfiB. There, he stayed

and gave birth to Bilewu the founder of thegelestial Movement in
Nigeria and in the Republic of Benin. At that perithe Egbas feared to

open good roads to link other parts of Nae But when they wanted
the white men to aid them fight their enemies, timejted missionaries

into their land. It was the presence of the missi@s and white soldiers

that encouraged the Abeokuta people to opestorable road to link
Lagos and ljebu land. The linkage of theadrowith Iljedu land
encouraged legitimate trade among them and othies pNigeria.

In 1921, Arch deacon Lennon encouraged lkare pdopdgen the road
that linked Ikare-Akoko with other towns suchs Owo, Ado- Ekiti,
Kabba, Okene and Lokoja.

The opening of the mentioned roads encouragetinege trade in the
above named towns. The opening of lkare rdhdt link Owo
encouraged many people in Ikare town to join thid faf Christianity.

3.2 Building of Schools and Man power by Missionges

In 1841, Thomas Fowell Buxton persuaded Ldvkelbourne’s
government in Britain to send an expedititm the Niger to make
treaties with the Chiefs in order to abolish slaaele. It was made also

to open the way for improved trading andvaaatement in educational,
scientific, technological and ultimately rebgs conditions of
Nigerians. In 1841, specialists in various fieldsluding a chaplain and

two Anglican church missionaries were sent to theeRNiger area. The
missionaries were to report on the possibilitiemafsionary work in the

area. During the expedition, treaties were sigmgld the Obi of Aboh
named Ossai and the Attah of Igala named Ochegy &bquired land

at Lokoja in which a model farm, school ard mission Station were
established. In 1885, Ajayi Crowther built éhurch made of mud and
burnt bricks at Lokoja, he named it The Holyinity Church. In 1867,
Ajayi established The Holy Trinity Primary 8wl at Lokoja. There,
many Nigerians were trained and they werepleyed by the then
British government and the missionaries.
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In 1911, the Anglican Mission established SainePgtPrimary School,
Ogori. There, many people were later trained anck\wenployed by the
missionaries and government. [n1921, Lennomablished a primary
school in Ikare-Akoko to train many peoplehav were employed by
government and missionaries in Nigeria. Varioussioigaries have also
established schools, colleges, and universiti®igeria to train skilled
workers.

3.3 The Provisions of Postal Services by Churchiktions

Before 1920, paper communications were in the fofmotes that were
brought by those who work in Lokoja to pkeopin their towns and
villages in some parts of the Western NmeriLikewise in Lagos,
Abeokuta, ljebu and Onisha areas, lettersewbrought by workers to
people by hands. In 1922, Lennon was asdighg the Ministry of
Communications to assist in delivering letters some parts of the
Western Nigeria. He built and constructed deyo boxes where letters
were posted and were to be delivered toseéhavhom he had assigned
such duty. However, around 1940s, the Mipistf Communications,
Nigeria, took over the post office that was buytthe Anglican Mission

in Ikare which served many towns and villages igée\iia.

3.4 Road Network Construction by the Missioaries in
Ikare-Akoko Area

Lennon, a missionary in lkare area introducesbtorable roads in the
area around1922-1925. He was supported by Olmmnmoh who gave
able leadership to the people of Ikare area totoactdkare-Owo road.

This enabled the traders in the area toageagin productive trade that
promoted economy of the people. In Akoko-Kukurukeaa the church
established a market in Ososo in order for churgimen in the area to

engage in profitable trade that would improteeir standard of living
and empower them to contribute to the evangelisaifdhe area.

Missionaries in various parts of Nigeria did en@ge the inhabitants of

their mission stations to construct good wmoam link other towns and
villages. Such roads encouraged many Nigeritmsbe engaged in
various profitable trades in Nigeria.
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3.5 How Christianity Promotes Love among Nigerias

The church leaders in Nigeria teach theitlofeers to love themselves
and their fellow human beings. They are also tatmhid those who are

in need in the society and to get involvad the political life of their
nation. Their participation in politics woulghrobably bring peace and
harmony to the country. The persecutions obfristians in the country
strengthen them rather than the opposite.istdms in Nigeria regard
themselves as brothers and sisters in Jesmdst.C They are also taught
to love others irrespective of their religsounclinations. Most
importantly, they are enjoined to demonstrate liovieir actions to all

people whether the people deserve it or rhat is the hallmark of
Christianity as taught by Jesus Christ.

3.6 Spectacular Missionary Outreaches

Aladura churches such as the Cherubim andapSem Movement and
the Christ Apostolic Church that are parté the indigenous missions
have spread from the Southern parts of MNgeaowards llorin and to
other Northern parts of Nigeria. They haventtwued to attract the
interests of many Nigerians, more than th&aldished Churches in the
area. The activities of the Cherubim and afleim Movement have
continued to pose a great challenge to Isldran Orthodox Churches
because monogamy is less emphasised by tbheement. For example
in 1930, the Cherubim and Seraphim Movementended her
Evangelism to the Ebira area, many of thbkirds that heard the Good
News accepted Jesus Christ as their pers@aliour. Also, many
Muslims and traditional worshippers became Imenm of the
Movement. In order for the Movement to continuaning more souls

for Jesus Christ, it established two secondachools: Cherubim and
Seraphim College, at llorin and Laruba both in Kav8tate, Nigeria. In
2005, the Movement established the Cherubim anap&en University

in Omu-Aran, Kwara State. The Movement alsmbarks on annual
Crusades in many towns that are located in Musbmidated areas in
Northern Nigeria.

SELF-ASSESSMENT EXERCISE

Discuss the impacts of Christianity in Nigeria.

4.0 CONCLUSION

In this unit, you have studied the contribng of Christians to the

economy of Nigeria.
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You have learnt how Christianity encourages/el and unity among
Nigerians irrespective of their religious pesions. Furthermore, you
have learnt that it was Christianity thatoumght western education to
Nigeria. Through Christianity, many Nigerians irrigas fields, such as
Clergy, teaching and trading to mention a few, havyaroved their lives
greatly.

5.0 SUMMARY

You have learnt the following in this unit:

. The Christians built schools and colleges in Nig&rhere many
people were trained.
. After their training, they gained employment inieais fields of

human endeavour. You have also learnt the# planting of
Christianity in Nigeria by both the missionariesldhe indigenes
brought progress to Nigerians all over theurtry. Through
western education brought by Christianity, ogmce, fear,
poverty and the like have been banished véorein the lives of
many Nigerians.

6.0 TUTOR-MARKED ASSIGNMENT

Discuss the roles of Lennon in the developroéitigeria.
State some benefits that Nigerians have defreen the planting
of Christianity in Nigeria.
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UNIT5 PROBLEMS AND PROSPECTS OF
CHRISTIANITY IN NIGERIA

CONTENTS
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1.0 INTRODUCTION

By now, you should have learnt how Chridtianbegan in Nigeria as
you have read in the previous units of tleurse. It is hoped that you
have also understood how Christianity startedd how its adherents

were persecuted by the government, Chiefs anditvadlists. You have

read from the previous units the benefitsrivée by Nigerians by the
coming of the Missionaries into Nigeria. i§ believed that you have
learnt how the indigenous Christians also contatub the planting of
Christianity in Nigeria in studying this ceer However, in this unit,

you will learn about some problems and pectsp of Christianity in
Nigeria.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. state and discuss some of the problems the easlyionaries had
to contend with in the cause of their missionaryesitions
. explain prospects of Christianity in Nigeria.
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3.0 MAIN CONTENT

3.1 Christianity and Some Traditional Rulers in Yoruba
Land

The planting of Christianity in Yoruba landad problems at the initial
stage of its introduction to the people. ,Far has been stated that the
coming of the missionaries to Yoruba land swaccompanied with the
political situation of the area. For instancehen the missionaries
arrived Badagry and its environs, some tra rulers agreed that
they should be allowed to stay in their land t@bksh mission stations

while others kicked against them settling in theiritory on the ground

that they were the representatives of the Britisto@y that was out to

seize other people’'s land by force, and thla¢y used to wage war
against those who refused their authority.m&ochiefs in the Yoruba
kingdom were strongly against the planting Ghristianity, which they
called the White man’s religion. This wase threason why the ljebu
people refused to grant permission to the missiesdo enter their land
around 1888.

Furthermore, some of the Yorubas who enjoyed diade in their land

also kicked against the coming of the misaies whom they learnt
preached against such trade. They see tbeming as an end to slave
trade.

The anti- Christian movement was led by é#, the King of Lagos
land around 1845. On the other hand, kingdeRe of Egba land
welcomed the missionaries to his Kingdom. He resgiVhomas Birch
Freeman, a Wesleyan missionary to settle his land. Freeman
established mission stations in Egba land. Was told by the king to
invite other missionaries and legitimate traderEdba land.

3.2 The Ogboni Society and the Planting ofChristianity in
Yoruba and Ibibio Lands

According to Ayandele, the Ogboni Society w#se school of oratory
and jurisprudence in the Yoruba land in tb&len days. He further
claimed that among the Egba and the ljebu peogbp@i was the court

house that tried criminal cases and any dhat was found guilty was
sentence to death by the body in the Yoruba laratebver, the Ogboni

body served as checks and balances on the powlee doruba kings.

In the Ibibio land, the Ibibio women formed the ociety to check
indiscipline among women of their land. Offenderese punished. For
instance, any woman that was caught stealvamuld be punished by
them. But, when Christianity was introducednoag the Yoruba and
Ibibio lands, it preached against the acts of teety. For this reason,
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the Ogbonis were strongly against the plantiaf Christianity in their
lands. The spread of Christianity in the \abonamed places suffered a
setback, hence a few people accepted the religisnch areas.

3.3 The Problems of Workers and Schism in the Chiahes

In 1905, the Emirs of Kontagora and Katsisant message to the
Church Missionary Society to come to their areabestablish mission
stations to spread the gospel to their swhjebut the Mission turned
their requests down because it lacked workers.dBgssit was reported

that Lugard alsosent tothe same Mission send Evangelists to Kano
and establish mission station in the town buy tteuld not respond to

the call because of lack of workers. Besjdthe Mission also lacked
capital to recruit more evangelists for tlspread of the Gospel to all
parts of Nigeria. Apart from the above pesht that confronted the
spread of the Gospel in Nigeria, the restmc of Samuel Ajayi
Crowther’'s activities to the Southern part§ Migeria by the Church
Mission Society in Nigeria, also contributed to #etback for the spread

of the Gospel to other parts of Nigeria. cacling to Babalola, a
leadership issue was a major cause of sehismong Christians in
Nigeria. This is because African churches hadarrels with some
doctrines and practices of Christianity in Nigeria.

They claimed that European leaders in théabéshed Missions
monopolised leadership positions among themseMesy did not place

Africans in the Church leadership positions, Ithey do place them in
subordinate positions to the Europeans. Besiddggamy was another
problem that faced established churches imgela. Mission kicked
against polgamy in Nigeria. Many Africans who ckk&d their culture

and tradition left the orthodox churches fordigenous ones. Mention
could be made of the Cherubim and Seraphitovement where many
lovers of polygamy came to join. This iscéese the Movement
accommodates some of the African traditionkictv the established
churches kicked against. In the Anglican @hur many adherents who
opposed infant baptism were expelled from the Ghufbose who were

sent away from the church joined the Chr&postolic Church or the
Celestial Church.

3.4 The Attitudes of People to Islam in the Nortéern Nigeria

It has been noticed that Islam was more accepthateChristianity in

the North. This is because the religion accommabiite marriage style

of the Northern people. But Christianity didot. For this reason, the
Northerners were against Christianity. Apart fréva above mentioned

fact, it has being said that the Europedahat brought Christianity to
Nigeria were reported to be drinking and importyng that could cause
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intoxication for people that drank it. Thelig®n of Islam opposed the
drinking of alcohol which the Christian Missionari#aded in and also

imported to some parts of Nigeria. That tliey were allowed to gain
access to the Hausa-Fulani areas, they would camgeaheir people.

For this reason, the Northerners were agaitm& establishment of
Christianity in the North.

3.7 Prospects of Christianity in Nigeria

With the spread of Christianity in Nigeridt is hoped that activities of
witches and wizards will be minimised if ndotally eradicated since
many of them have confessed and repentedthefr evil deeds as
members of the named societies as they #mtegesus Christ as their
Saviour. The Aladura Churches, the Christ giplic Church and the
Cherubim and Seraphim Movement that accepted séthe éraditions

of Nigerians would in future gain more grdunin Nigeria than the
established churches that reject such practices.

Now that the restriction of the planting & hristianity in the Northern
parts of Nigeria has been minimised, manyligenes of the area are
now engaged in the planting of Christianity in was parts of Northern
Nigeria; it is hoped that many people ine tiNorth will accept
Christianity.

As many people have now accepted ChristianityigeNa, it is hoped

that they will continue to live godly lives and leapeaceful homes. At a

lower level, If Christian couples continue tove godly lives, more
people will be drawn into the kingdom of dolt is our hope that the
establishment of christian institutions wills@ draw more people into
God’s kingdom.

The characters of many Christians in Nigeria calé influence many
none members to become Christians in Nigeata all times. For
example, in Ikare-Akoko, Ondo State, Chrigdiado exercise love
among themselves with all sincerity. They destrate this in some
practical ways. The Anglican members calldtenselves ‘Arakunrin’
that is ‘Brothers’ and ‘Arabirin’ that is, Sistem®s a sign of oneness in
Christ and fidelity. They visit one another regiyjar

Those who are well to-do should continue help the needy.
Furthermore, it has been observed that the chamafck&ennon who was

a Priest in St. Stephen’s church, Ikare, in OnddeSbetween 1920 and

1946, did encourage many people in Yoruba and HEonds. It has been

said of him that he loved both Christians and mouslin Akoko-Kabba
district area where he ministered as a priest.Rét&red Bishop Haruna
who was once an adherent of Islamic religitold us that Lennon
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sponsored some muslims children including oniofate sister and a
brother of his who built St. John Anglican Chur€iangede in Okehi

Local Government Area in Kogi State. He later negéat to the religion

of Islam for his life was threatened by some memloéhis family that

were muslims. The pupils in question attendidd Jubilee Central
School, lkare between 1934 and 1942.

The training of Bishop Haruna by Lennon encouragady muslims in
Nigeria to convert to Christianity. LikewiseBishop Haruna has also
established a Nursery- Primary School at Okene tovander to use it

as a means whereby muslim children areas couddttseted to accept
the religion of Christianity. It is assumed thathe future, when those
Pupils who are being trained in the various essaklil institution by the
adherents of Christianity grow up, some d&fent would later accept
Christianity and their generations would continoidé Christians.

The training of the indigenous people in variougdlbgical Colleges in
Nigeria by various denominations for the spreof their faith would
increase the numbers of evangelists and this wiowtlder encourage the
spread of Christianity. For this reason, it assumed that in the future,
Christianity would gain upper hand over all othelrgions in Nigeria.

Many people in the country would accept Christiaag the method of
evangelism and training of church workers teoae to be improved
upon. It is assumed that those who contiriae receive theological
training in Nigeria will continue to spread the Glddews.

Another hope for the continuity of the growth ofriShianity in Nigeria

in the future is that many people who used to gin¢owitch doctors and
priestess for help find solutions to theirolgems through Christians
faith, and have abandoned those doctors. Sucheeaopt go to consult

some evangelists to help them solve the variousl@nts that they are
facing.

Another factor that would probably contribute the spread of
Christianity in Nigeria is the avenue that variddissions give to their
adherents to tell others what Christ did fibvem in their lives. There,
some of them do tell how God does help them oveectirair problems

in life. Besides, the printing of such testhies and its distribution to
various people in Nigeria could also serve means for the continued
growth of Christianity. The use of mass medsuch as television and
radio in preaching the gospel in Nigeria would @ioly help to spread

the Good News.

House to house evangelism that embarked on byt@mssin Nigeria is
another means of promoting the spread of Huspel. The visitation to
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prisons by some evangelists, teaching dfgiom studies, especially,
Christian studies in primary, secondary aredtidry institutions in
Nigeria is assumed would aid the continuity of sppeead of the gospel

in Nigeria.

Apart from this means, the outreach programnte places such as the
orphanage homes by various denominations in Nigeare deemed to
promote the spread of Christianity in Nigeria navda in the future.

The distribution of Christian tracts and f#eires to people in the
country by various missions, would aid thentmuity of the spread of
the gospel in Nigeria.

The formation of various Christian organisatiosuch as ‘The full
Gospel Business Men Fellowship Internationdhe Young Women
Christian Association, The Young Men Christidrellowship
International Association, The Christian CounciNd§eria, Pentecostal
Fellowship of Nigeria, The Boys Brigade Comigg, The Girls
Brigade, The Bible Society of Nigeria, The QGide Society of Nigeria,

The Christian Association of Nigeria and Tl8ripture Union of
Nigeria, among others, are means for thetimoous means for the
spread of the Gospel.

Finally, the freedom of worship and assooiatithat are included in

Article 39 of the Constitution of Nigeria of 1998puld encourage the
continuity on planting of Christianity in all pard$ Nigeria.

The continuity of Church ceremonies such lasial and wedding in
Nigeria by Couples would encourage the spreadeobspel in Nigeria
now and in the future.

The provisions of Counseling units by Missonn the country which

people who have problems run to as meanssafing their problems
by Christian counselors would also encourape continuity of the
spread of the gospel in Nigeria.

SELF-ASSESSMENT EXERCISE

Discuss the possibilities of the continuity of Glianity in Nigeria.

4.0 CONCLUSION

The planting of Christianity in Nigeria asow have learnt in this unit,
faced many challenges. Despite the problems, theadh in Nigeria has
achieved many good things for Nigerians necoically, socially,
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educationally and health wise.  Furthermore, has opened the eyes of
many people in Nigeria to engage in evasgelias their means of
livelihood. For example, some people who doeinders of the
indigenous churches have no other means uwive but through the
evangelistic mission. Besides, the planting of §thanity in Nigeria has

opened the eyes of some people to politipakts in the country hence
they had taken after some missionaries, such dip$and Lennon who

once engaged in the politics of Nigeria and browglanomic and social

amenities to the people of Yoruba, namelge tOndo and the Ikare
inhabitants in Nigeria.

The engagement of some Nigerians in the gslaral works in the
country would probably encourage the continuagf the planting of
Christianity in Nigeria.

5.0 SUMMARY

You have learnt in this unit that Christians in doeintry have liberated

many people from various problems like: s&dses, confrontation of
evil spirits, wizards, witches, slavery anditeracy. They have won
many souls for Jesus Christ in Nigeria. Tpianting of Christianity in
Nigeria has brought civilisation to Nigerian§he formation of some
Christian Associations in the country wouldolmbly enhance the
continuity of the spread of the Gospel ingeMia. Furthermore, the use
of the mass media for the spread of theodGdNews in Nigeria would
encourage the continuity of the Good News in thenty. In addition to

the above mentioned points, the method dbwatg people to give
testimonies in crusades, and other Christ@vices that take place in
every denomination in Nigeria would probably enemé the continuity

of the spread of the Gospel in Nigeria. The avditstof the Holy Bible

in the country is an opportunity for everggo who wants to purchase
the Good News which would probably contribute the continuity of
Christianity in Nigeria in the future. Theallng of many Nigerians by
God to spread the Good News to people woptdbably aid the
continuity of the Gospel in Nigeria now arid the future. Teaching of
the gospel in schools, colleges and tertiary stihs in Nigeria would
definitely aid the spread of the Good News in Ni@efhe freedom of
worship in Nigeria is probably hoped to ameme the continuity of
Christianity in Nigeria in the future.

6.0 TUTOR-MARKED ASSIGNMENT

1. State the bodies that encourage the spread ofdkpebin

Nigeria.
2. Explain the roles of Missionary Educationaliges in Nigeria.
3. Discuss the role of media in the spread of the @laspNigeria.
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VERDE
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3.1.4.6 The Planting of Universal Church tfe
Kingdom of God in Cape Verde
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6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

This unit focuses on the planting of Chastty in Benin, Gambia,
Burkina Faso, and Cape Verde respectivelyNot much work has been
written on the planting of Christianity in the algoramed countries by

church historians in West Africa.  The writeould only search for the
history of Christianity in these countriesraiigh the internet explorer.
Besides, the author has no opportunity teitvihe above named
countries to collect data on the planting of Clarsty in such countries
unlike the opportunity he had to visit mission ista$ in Nigeria which

gave him upper hand to gather data for the estabésit of Christianity

in Nigeria.  However, in the future thoseuntries will be visited to
collect data from primary sources for impnosmt on this work on its
revised edition.

The planting of Christianity in Benin, Gambia, Bunk Faso and Cape
Verde may be traced back to missionaries wiame from Portugal,
Nigeria and French countries.

The Catholic Church was established in Bemn 1830 while the
Methodist Church was established in Benin 1843.  Christianity was
planted in Gambia in 1456 by the Roman Glath priests while
members of the Assembly of God churches tpthnChristianity in
Burkina Faso in 1958. The Portuguese mmsgies established

Christianity in Cape Verde around”1&entury.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. mention when Christianity was established Benin, Gambia,
Burkina Faso and Cape Verde
. discuss the achievement of Catholic church in Benin

. discuss how Deeper Life Bible Church got to Caped¥e
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3.0 MAIN CONTENT

3.1 The Planting of Christianity in Benin, Gambia, Burkina
Faso and Cape Verde

3.1.1 The Planting of Catholic Mission in Benin

The Catholic Church established the first simis station in Benin in
Quidah in 1680. First, Portuguese priested ahen French clergy
worked with indigenes or natives of Benin.Around 1830, there were
about 2,000 Catholic adherents in the Southerntab@gion of Benin.

The Catholic Church focused her attention the planting of mission
stations in urban areas. In 1860, the African Miss of Lyons began to

plant mission stations in the interior of Ben The churchgrew anda
seminary was established to train priests 1i@13. In 1960, the first
African Archbishop began to spread Christianin various places
within Benin.

3.1.1.1 The Establishment of Methodist Mission in Benin

Methodist missionaries began the first protestanotch in 1843 a town
named Aborney. They planted mission stations antie&adron and the

Gun people while Assembly of God started siois stations in Somba
and Pilapila areas in the same period. Esigced Church of West
Africa (ECWA) planted mission stations in centrarin.

In 1947, the heavenly church was establisigd the indigenes.  They
planted several mission stations in the area.

In the 1990s several people in Benin joined thedétastal church as a
result of the constant revival services held thraug the country.

3.1.2 The Planting of Christianity in Gambia

Christianity began in Gambia with Portuguese ssiiorl456 when they
sailed upriver and arrived on James Island. [hcgé@tury, Christianity

got a boost when freed slaves who were convettiseofeligion settled

in  Gambia. In 1849, a Catholic mission tista was established in
Bathurst on Saint Mary’'s Island. In 1908n Irish father named
Giovanni John Meehan arrived on the scendn 1931, he created the
Vicariate Apostolic of Senegambia. He separatéwih Dakar.
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In 1950, the Catholic population increased dwer 3,000 adherents. In
1951, the Vicariate was elevated to the prefectpestolic of Bathurst

in Gambia and in 1957 to the Diocese of Bathurst.

However, the arrival of the new evangelical movetsé&om other West

Africa countries have spurred some peoplehwitigorous gospel
speeches, local assistance, aid and haveteglamany mission stations

and continue to get some willing converts.

The arrival of the new evangelical movements to Giampaved way for
re-enforcing Christian faith, supporting charitvork in the country,
establishment of schools and giving skillssiggance to help youth
schemes.

Christians in Gambia work actively with Musli communities on
various projects. They accept Muslim pupils ifteit mission schools,
namely, Saint Augustine’s High School. In tl®untry, Gambian
Christian council is composed of many religioand denominations

who discuss matters of common interest. rd&hare over 120,000
Christian adherents of various denominatiomggmely, Methodists,
Anglicans, Jehovah’s witnesses, Baptists, Saveay Adventists and
others.

3.1.21 The Establishment of Methodist Church in
Gambia

The Methodist church was established in Gambig8Ril1 John Baker
and John Morgan were the first missionaries establish mission
stations in Gambia. Among the mission stationaldisthed by them are
Tendaba in Banjul, Macoumba in 1935 Jallowt S They also planted
Christianity in Serreknnda, Bakau, Georgetown anthko areas. The
Methodist church established Bathurst’s High schiooboys in Banjul.
Christians in Gambia constitute approximatedy percent (136,400) of
the country’s population (1,705,000 — 200%inestion) in 1963,
Christians formed. The Gambia Christian @iluras an ecumenical
association of Roman Catholic, Anglican and Metkbdhurches.

3.1.3 The Planting of Christianity in Burkina Faso

The planting of Christianity in Burkina Fasobtained independence
from France in 1960.

Apostolic church of Burkina Faso started in 195& @goup. They were
members of the Assembly of God churches in Ouaggmiou However,
in 1971, they broke away from the Assemldy God and formed
Apostolic Church, Burkina Faso. The world coundithurches granted
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them autonomous in 1995 and the church plantedi8§ion stations in
the country. The church had 14,120 adhsrentThe adherents were
9,000. In 2000, the church established moew mission stations that
consist of 8000 adherents.

Church of God of Prophecy

Church of God of prophecy began in 1987 in Burkasgo. In 1995 the
church had five mission stations that comprised &#%rents.

New Apostolic Church

New Apostolic church was planted in Burkiféaso in 1970. In 1995,
the church planted 200 mission stations in the tgunThe numbers of
adherents were 18,886. In 2000, the chuestablished 38 mission
stations in the country. They comprised 11,50C:agltts.

Assembly of God Churches

The Assembly of God came to Burkina Faso 1819. In 1995, there
were 1,686 mission stations. Adherents wéf@0),907. In 2000, the

Assembly of God planted 2100 mission stationsThe mission stations
had 400,000 adherents.

Association des Eglises Ev de pentecote (Pentefosta

The Association des Eglises Ev de pentecote wabledted in Burkina

Faso in the year 1945. In 1995, the dhumestablished 86 mission

stations in the country. The numbers ofhemdnts were 6,700.  Sixty-
four percent adherents left the NOUNA faitb join the church. Also,
eleven percent adherents left the sissalsth feo join the faith while

seven percent adherents were from the Birifon etgroup Association

de la convention Baptist.

Association de la convention Baptist was f@dnin Burkina Faso in
1965. In 1995, there were 88 mission @tati in the country. Its
adherents were 11,800. Later the numbersthef mission stations
increased to 123 with the population of adherentalrered 7435.

Eglise chreitienne Evangelique
Eglise Chreitienne Evangeligue was planted in Bualtaso in the year

1923. In 1995, the church had 499 mission statiombere were 47,900
adherents of the faith.
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Isolated Radio Believers

The adherents of isolated Radio Believers only legess to a church

service through radio broadcasts either becaudeatmoteness of the
area in which they live or due to societalessures. There are over

8,000 adherents who listen to God’s word this way.
The Christian and Missionary Alliance Church

The Christian and Missionary Alliance Churdiad established 328
mission stations. The church had 17000 adherents.

Mennonite Church in Burkina Faso

Mennonite Church in Burkina Faso was esthblis in the year 1978.
The leaders came from Zurich, Switzerland toldista mission station
in Burkina Faso. They had 4 mission stations irkBia Faso in 1975.
Adherents of the faith were 250.

Protestant Evangelical Church

Protestant Evangelical church was established mkiBa Faso in 1931.
In 1995, the church had established 38 missiormos&in Burkina Faso.
The adherents of the faith were 3,800

Reformed Evangelical Church

Reformed Evangelical Church Faith was planted Burkina Faso in
1980. The founders were from France. 1895, the church had
established 20 mission stations in BurkinasoFa There were 2,000
adherents of the faith.

Seven Day Adventist in Burkina Faso

Seven Day Adventist was planted in Burkinasd- in 1971. In 1995,
there was only a mission station in the country.

The faith had 181 adherents. However, in 20004tk had 4 mission
stations. The numbers of the adherents were 1000.

3.1.4 The Planting of Christianity in Cape Verde

The uninhabited Islands were discovered amdonised by the
Portuguese in the I&entury. Cape Verde became a trading centre for
the African slaves and later an important coalimgpdy islands.
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Christianity was established in Cape Verde 1A89. It was planted by
missionaries from Brazil. The church had niission stations in the

Islands. There were 243 adherents of theh.faldlowever, in the Cape

Verde, they had 398 affiliated missions.

Seventh Day Adventist

Seventh Day Adventist was planted in Caperd®én 1935 by mission
stations with 5,712 adherents. In Cape ¥erthey also had 10,000
affiliates. In 1981, the seven Day Advent orgathigeconference for her
members. However, in 2005, the Church was re-asgen The Seven
Day Adventist was placed under the Sahel Union idiss

3.1.4.1  The Planting of Deeper Life Bible Church in Cape
Verde

Members of Deeper Life Bible Church, Nigeria plahtkee Deeper Life
Bible Church in Cape Verde in 1988. Thegtablished 2 mission
stations that comprise 58 adherents of théh.f In Cape Verde, there
were additional 63 affiliates of churches.

3.1.4.2 The Establishment of Manna Church of Christ in
Cape Verde

Manna Church of Christ began as neo-PentecoktalcG in Lisbon in
1984. Manna Church of Christ was planteGape Verde in 1989 by
the Manna missionaries from Portugal. Its hane mission station in
1995 with 18 adherents. However, in Caperd€ there were other 52
affiliated churches apart from the Manna ChurcRbfist.

3.1.4.3 The Planting of Church of the Nazarene in &pe
Verde

In 1903, the church of the Nazarene was establish€dpe Verde. The
church had 26 mission stations with 3,780 adhsremiso, there were
10,743 affiliated other faith adherents in the doyn

3.1.4.4  The Planting of God is Love Church in Cape Verde
God is love church was established in Cape Verti@d@. In 2001, the

church had 16 mission stations with 2,500heaents. In Cape Verde,
there were 4,000 affiliates.
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3.1.4.5 The Planting of Baptist Mission Association n
Cape Verde

The Baptist Mission Association was planted Cape Verde by the
BMAA missionaries in the United States in569 It has planted one
mission station with 130 adherents of the faith.

3.1.4.6  The Planting of Universal Church of the Kingdom
of God in Cape Verde

Universal church of the kingdom of God began inZdra 1977. The
church was founded on Pentecostal principles otrides. Missionaries

of the universal church of the kingdom of God ira8l established 13
mission stations in Cape Verde. It has 1,000 adtiglin the country.

4.0 CONCLUSION

Probably, the unique role of scholars who placedrformation of how
Christianity was established in Benin, Gambia, BuakFaso and Cape
Verde should be commended. The planting of Clandly in Benin was
the Catholic mission before other missionariedlowed suit.  African
missions of Lyons planted Christianity and estdigidsseminary to train
priests in Benin.

Methodist missionaries planted Christianity in Bearound 1843. The
Portuguese sailors established Christianity Benin in  1456. In 1931
Father Giovanni John Meehan planted Christianit@ambia.

In 1958, The Apostolic church of Burkina Faso wiksied by members

of Assembly of God. In Burkina Faso an isolatediB&elievers was
established. © Members could only listen taiga broadcasts to hear the
word of God.

Deeper Life Bible Church was established in Capel¥dy Nigerians.
5.0 SUMMARY

The following are the major points you have leanrthis unit.

. Christianity was planted in Benin by the Portugussiéors

. Christianity was planted in Burkina Faso by FreNtiksionaries

. Christianity was introduced to Gambia by tl@ench
missionaries
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. Deeper Life Bible church was introduced inap€ Verde by
Nigerian missionaries.

6.0 TUTOR-MARKED ASSIGNMENT

1. State how Christianity was established in the feillg countries.
Benin, Burkina Faso, Gambia and Cape Verde.

2. Explain the genesis of Apostolic Church of Burkieso.

7.0 REFERENCES/FURTHER READING

Wikipedia, the free encyclopedia

www.worldmap.org. @1995-2011
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1.0 INTRODUCTION

This unit will introduce you to the presence of Stian missionaries in
Ghana. You will also learn the methods udeg the missionaries to
spread the Christian faith in the country.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. discuss the roles of each denominations he planting of
Christianity in Ghana
. state when the Christian Council began in Ghana.

3.0 MAIN CONTENT

3.1 The Presence of Christianity in Ghana

The presence of Christian missionaries on the afaShana is dated to

the arrival of the Portuguese in the fifteenth oent Basel/Presbyterian

and Wesleyan/Methodist missionaries laid thmunflation for the

Christian church in Ghana. They converted pfeo in the coastal area.
These missionaries established schools in twhiceducated Africans
were  trained.  Although, churches continte influence the
development of education in the country, churschools have been
opened to all since the state assumed financipbresbility for formal
instruction under the Education Act of 1960.
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3.2 Many Denominations are Planted in Ghana

Various Christian denominations are well reprded in Ghana. The
Volta Region has a high concentration of rfeical Presbyterians.

Many Akwapim are Presbyterians and the Meastodlenomination is
strongly represented among the Fante. The aRortatholic Church is
fairly well represented in central region and Adheaggion. Although no

official figures existed to reflect regionalistribution of the various
denominations, it is generally agreed that thelsaat part of the nation

is more of Christianity, while the north is moréalsic.

3.3 The Establishment of Christian Council in Ghaa

The unifying organisation of Christians inethcountry is the Ghana
Christian Council, founded in 1929. Representithe Methodist,
Anglican, Mennonite, Presbyterian, Evangeliddfesbyterian, African
Methodist Episcopal Zionist, Christian Methodistaigelical Lutheran,
F'Eden, Baptist churches, and the Society of Faemtle council serves

as the link between the World Council of u@ines and other
ecumenical bodies. The National Catholic Secia, established in
1960 also coordinated the different in-country éges. These Christian
organisations, concerned primarily with theirisgl affairs of their
congregations, have occasionally acted in unistances described by
the government as political. Such was theecan 1991 when both the
Conference of Catholic Bishops and the Ghana Gémi€ouncil called

on the military government of the Provisional NaabDefence Council
(PNDC) to return the country to constitutional rtuléde Roman Catholic
newspaperThe Standardwas often critical of government policies.

3.4 Christian History in Ghana

The first Christian missionaries arrived in Ghabawt 1828. They were
representatives of the Swiss Basel Missioratet, Moravian
missionaries joined the efforts in 1848. A Methodmsssionary arrived

in 1835. The Methodists emphasised autonomy anmwnghurches and
helped to form bands of African leaders. dWwsaries who were
working with the Bremen Mission in Togolandmong the Ewe also
helped to establish the Evangelical PreskamerChurch. Later, after
World War |, they had to leave because pilitical reasons and the
church begins its self-governship. The Basel Mis$&ft during World

War | because of political pressures and the omssconnected to that
ministry had to learn to function independgntMany of the
missionaries founded medical clinics or schoolhe mission schools
helped to educate young people and causedn tho advance
economically. Today, the Methodists, Presbgtesj Seventh-Day

84



CTH441 MODULE 3

Adventists, and Evangelical Presbyterian cheschare all strong
influences. Many churches have also splitmfrahe mainline
denominations to form their own brand of iGenity. While some

have maintained authentic Christian theologthers have mixed
traditional religious ideology and become synchsenin the 1970s and

1980s many Pentecostal missionaries arrived aharismatic churches
became exceedingly popular. Christian musia aframa have
influenced culture positively.

3.5 The Establishment of Roman Catholic MissiomiGhana

This denomination began intensive work in @&haaround 1880
although the first Catholics to actually arrivenmodern day Ghana were
Portuguese traders and sailors around 147thodgh some attempts
were made to evangelise, most of them whaddd stayed at the
settlement around Mina and rarely ventured inl&mdnch missionaries
actually started working further inland ineth1880 venture. They were
later helped by the White Fathers after 1917.

There are currently four archdioceses in @ha@ape Coast, Accra,
Kumasi, and Tamale. The diocese of Cape Coast etaally erected in

1879. It was originally called the Prefecture Apdistof Costa d'Oro or

the Gold Coast Diocese. It was elevated tite Vicariate Apostolic of
Costa d'Oro in 1901 and to an archdiocese 1850. Albert Maximilien
was appointed as the first ordinary in 189Bhe ordinary can be a
bishop or vicar who oversees the judicial proceslofehe parish. Peter
Kodwo Appiah Turkson is the current cardinahd archbishop that
oversees the Cape Coast archdiocese. From 1950120e494 people
attended mass in this diocese to 2006 wiz&3,131 people were
attending mass, the influence of this arcbteie has grown. There are
99 diocesan priests and ten religious priests. fi&ns that each priest
ministers to approximately 2,689 people. Theae forty-one parishes
within the diocese. The Cape Coast archdecesvers 3,780 square
miles. The two suffragan dioceses are Wiawamwd Sekondi-Takoradi.
The mailing address of the archdiocese i©.PBox 112, Cape Coast,
Ghana.

The Archdiocese of Tamale was originally domded in 1926 as the
Prefecture Apostolic of Navrongo. In 1934, hecame the Vicariate
Apostolic of Navrongo. Then, in 1950 it was elevktie the diocese of
Tamale. Finally, in 1977, it was made an archdiec&scar Morin, the

first ordinary, was appointed in 1926. The curmchbishop is Gregory
Ebolawola Kpiebaya. The archdiocese actualbwvecs 2,851 square
miles. In 2004, there were 16,506 Catholics the Tamale area. The
forty-six priests served approximately 358 congrég@&ach. There were
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nine parishes. The suffragan dioceses are abgm Wa, Yendi, and
Navrongo-Bolgatanga. The mailing address fbe tarchdiocese of
Tamale is P.O. Box 42, Gumbehini Rd., Tamale, NGhana.

The Archdiocese of Kumasi was erected in 2198s the Vicariate
Apostolic of Kumasi. It was elevated to aocgse in 1950 and to an
archdiocese in 2002. Hubert Joseph Paulissen sasvit first ordinary

in 1932. He later resigned in 1951. CurgentPeter Kwasi Sarpong is
the archbishop who oversees the activities of tbhlkedaocese. He began
leading this archdiocese in 1970. The priestséndibcese seek to teach
their congregants the following values: love andyymnity in diversity,
justice and peace, compassion, option for the, @ teamwork. The
archdiocese is currently working to support Ghrist the Teacher
Catholic Training College at Kobreso, a seminariakoso, and a girls
hostel near the University of Science and Technologforikrom. One

of the theme verses of the archdiocese is fromrth@a@ans when Paul

says that “anyone who sows sparingly willapesparingly and anyone
who sows bountifully will also reap bountifully.”eé8enty-seven priests
currently serve about 350,000 congregants. Thus gaest ministers to
about 4,545 people. There are 34 parished, the archdiocese also
oversees 158 outlying areas. The suffragaocedes are Goaso,
Konongo-Mampong, Obuasi, and Sunyani.

The Accra archdiocese was erected in 1943 as #feddure Apostolic

of Accra. Later it was elevated to the Viaee Apostolic of Accra in
1947 and to its diocese status in 1950. 1892, it officially became an
archdiocese. Gabriel Charles Palmer-Buckle the current archbishop.

In 2006, there were 180,432 people attendmgss and 116 priests
serving in the archdiocese. That means epdbst was serving 1,555
people. There are 51 parishes in the archdiocesevérs 1,257 square

miles. The current mailing address is P.O. Box 2&tra, Ghana. The
suffragan dioceses are Ho, Jasikan, Keta-Akatdi Kaoforidua.

3.6 Establishment of Indigenous Churches in Ghana
The establishment of the African Faith Tabernacle

This church started work in 1919. It is linked witle Faith Tabernacle

Church of the United States. In 2001, thewere 1,100 congregations.
There were 128,000 congregants and 160,000 adfliat

Apostles Revelation Society This movement was started in 1939 by
CKN Wovenu, who claimed to be a prophet. 2001, there were 285
congregations. There were 50,000 members and 11 @ftibates.
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The Establishment of Jehovah Witnesses

Jehovah Witnesses denomination established warkGhana in 1924,
The main church offices are in Accra. In 2001, ¢heere 988 churches
and a total of 61,176 congregants. There were POaffiliates.

This group started in 1947. This group relies andbcult. They have a
teaching farm, a school, and a carpet pragluccompany. In 1995,
there were thirty groups. There were 2,00@miners and 4,000
affiliates.

Christian Divine Church

This group left the Methodist church to begin tleam denomination in
1960. They believe in the healing of incurables ahohental cases. In
1995, there were one hundred congregationserel were 5,000
members and 7,000 affiliates.

Church of Grace

The church of Grace was begun by a womamo vealled herself a
healing prophetess. She began her own chunch1949 when the
Methodist church of which she had once beenmember
excommunicated her. She started her own bhurc 1949. Fifty-seven
percent of the church members are from th&hanti people group. In
1995, there were twenty churches. There were 27&€@bers and 4,000
affiliates.

Church of Jesus Christ of the Latter-Day Saints (lvioon)

This church was started by American missi@sar There is a central
temple in Accra. In 1995, there were thimtge congregations. There
were 5,340 congregants and 15,900 affiliates.

Church of Messiah

This church was started by a woman who called Heaaggophetess and

who claimed to perform healings. The womatarted her church in
1965. The churches headquarters are in Kumbkist of the church
members are from the Twi people group. 1895, there were five
congregations. There were 1,000 members and 1fibates.
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Church of the Twelve Apostleand Divine Fellowship

This church was started in 1914 by John Nackabhb,was a follower
of a prophet named Harris. Currently, Johmckébah Il leads the
denomination. The headquarters of the church Komantse. In 1995,

there were 1,150 congregations. There wer@008, congregants and
12,000 affiliates.

Divine Fellowship

This church began in 1962. Another name fbrs church is Twer
Nyame Church. It was once a member of the CLA. Menmbelieve in

the use of healings, oils, and incense. Ninetytgpghcent of the people
groups are from the Akan people while twercent are from the Ga
people. In 1995, there were fifteen congiegat There were 4,000
members and 7,000 affiliates.

Divine Healer's Church and Eden Revival Church

The Divine Healing church was established Byother GA Lawson in
1954. Another name for this church is Therd. is There Temple Its
headquarters are in Accra. In 1995, there werecbi@Qregations. There
were 120,700 members and 200,000 affiliates.

Divine Healing Church of Christ

This church was started in 1950 by a womaho called herself a
prophetess. The members call themselves indigeRentecostals. The
church members often engage in midnight tinas worship. In 1995,
there were twenty congregations. There were 1,08dlpers and 2,000
affiliates.

SELF-ASSESSMENT EXERCISE 1
Comment on the establishment of the Roman Catldiiorch in Ghana.
4.0 CONCLUSION

In 1471, the Portuguese traders and sailors plddomdan Catholic faith

in Ghana. In 1929 the Ghana Christian Council wasified. Members

of the Council include the Methodist, Anghca Mennonite,
Presbyterian, Evangelical Presbyterian, Africethodist Episcopal
Zionist, Christian Methodist, Evangelical Luthe, F. Eden, Baptist
Churches and the Society of Friends. In 1928 theesentatives of the
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Swiss Basel Mission arrived in Ghana andnteld their faith. The
following churches were established in Ghana:

1919, the Faith Tabernacle Church of the UniteteSta
1995, Christian Divine Church.

1914, Church of Grace

1995, Church of Jesus Christ of the Latter- DayntSai
1914, Church of the Twelve Apostles

1962, Divine Fellowship.

1954, Divine Healer’s Church.

1950, Divine Healing Church of Christ.

SELF-ASSESSMENT EXERCISE 2

Discuss the roles of the Pentecostal missiamsthe spread of
Christianity in Ghana.

5.0 SUMMARY

. The Volta Region was a high concentration B¥angelical
Presbyterians in Ghana.

. The Unifying organisation of Christians in &ila is the Ghana
Christian Council.

. The first Christian missionaries in Ghana arrived. 828.

. The African Faith Tabernacle is linked with thetRailabernacle
Church of the United States.

. The Jehovah Witnesses group relies on the ocdudty have the
following Social amenities: Farm, School and Caipretduction
Company.

. Christian Divine Church members believe ine tinealing of

incurables and of mental cases.
. The Church of the Messiah was established by Pteghdiarris.
. The Lord is There Temple was established by G.Avdam.

6.0 TUTOR-MARKED ASSIGNMENT

1. Discuss the indigenous Pentecostals.

2. Discuss the role of Jehovah Witnesses in tevelopment of
Ghana.

3. State the roles of the Portuguese traderd &ailors in Ghana
between 1471 and 1917.

4, Account for the first Christian missionaries aitiés in Ghana.

5. Enumerate all the denominations that compriSkana Christian

Council.
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1.0 INTRODUCTION

In the previous units, you have studied how Clarsty was planted by
the Portuguese traders and other Missionarlas.this unit, you will
study more of other Churches that were é&steddl by indigenes of
Ghana.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. discuss how each denomination was established am&h
. list the names of Church founders in Ghana
. evaluate each church growth in Ghana.

3.0 MAIN CONTENT
3.1 Selected Churches in Ghana

The Establishment of F Eden Church

This church was established in 1963. It applietheoWCC in 1971 but
was not allowed to join. Currently, the aothes’ main offices are
located in Accra. Another name for this dhuris F Eden Church. In
1995, there were eighteen churches. Theree w2r,000 members and
45,000 affiliates. Members usually come from theAland Ga people
cluster.
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Evangelistic Tabernacle of Jesus

This church was established by Sammy Kweku aro@&®1The main
offices of the denomination are located irccra. In 1995, there were
thirty congregations. There were 3,000 members/aD@0 affiliates.

First Miracle Healing Church

This church was established in 1959. Theyiebe in healing by using

oil, incense, and handkerchiefs. Eighty percetthefmembers are from

the Ga people group. The membership of deirch is currently

declining. In 1995, there were ten congregeti There were 2,000
congregants and 3,000 affiliates.

Greek Orthodox P. Alexandria Church in Ghana

This church is considered under the authorty the church in
Alexandria, Egypt. The main church officese afound in Yaounde,
Cameroon. In 1995, there were two congregatioThere were 1,000
members and 1,500 affiliates.

Holy Trinity Healing Church

This church started in 1954. The main churcfiices are located in
Kumasi. In 1995, there were fifteen church@here were 2,000
congregants and 3,000 affiliates. The son tl® man who actually
started this church later left the church and sthhis own church which

he called the Bethany Church Mission.

Inner Temple of Christ

This group of churches started in 1964. This grofughurches was once

part of the Divine Healers Church. The churexperienced a forty
percent decline after 1966. About fifty percentled members are from

the Ashanti people while thirty percent af@em the Ga people. There
were 2,000 members and 4,000 affiliates.

International Central Gospel Church
This church started in 1982 by a man named Me@dahil. There are

branches today in Nigeria and in the Unitkthgdom. In 1995, there
were 50 churches. There were 14,000 members af@@affiliates.
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Jesus Divine Healing Church

This church started in 1952. This church beliehas épileptics can be
healed with the use of the crucifix and holy oMembers of the church

come from the Akan, Ga, and Ewe people groupsa$t @ance a member

of the RCC. In 1995, there were ten chusch&here were 1,500
members and 2,000 affiliates.

Liberal Catholic Church in Ghana

This church was once part of the old Roman Catl@harch. In 1995,
there was one congregation. There were 40 memhdr8@affiliates

Nazarene Healing Church

This church split from the Methodist church in 19356ey believe in the
use of healing herbs. Members of this chumte from the Akan, Ga,
and Ewe people. In 1995, there were tengmgations. There were

8,000 members and 15,000 affiliates.
New Apostolic Church

This church was established around 1980. THeadquarters for this
church are in Zurich, Switzerland. In 200there were 1,333 churches
and 266,700 members. There were 480,000 affiliates.

New Covenant Apostolic Church

This group of churches started around 1980.is an Apostolic
indigenous church. In 1995, there were sgvBnir congregations.
There were 4,500 members and 9,000 affiliates.

Sacred Action Church

This group of churches was started around01%y a Catholic and his
followers. In 1995, it left the Catholic Church. @bh members believe

in using exorcisms. In 1995, there were Mwighree congregations.
There were 2,700 members and 6,000 affiliates.

Sacred Cherubim and Seraphim Church of God

This church was established in 1952. Missionaries fNigeria started
this denomination in Ghana. Church members now doone the Akan,
Ewe and Ga people groups. In 1995, thereaew#69 congregations.
There were 4,900 members and 12,300 affiliates.
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Sacred Order of the Silent Brotherhood

This denomination started in 1961. There dhheee temples. This
denomination is associated with the Divine altgy Crusade. In 1995,

there were ten congregations. There were 01,2embers and 2,000
affiliates.

Supreme Healing Home

This group was founded in 1963. They establishgddhey call healing
homes. Accra is a main area where these ebomaxist. Twenty-three
percent of the congregants are from the Akan peoplke twenty-three
percent come from the Guan people. Another twedmtyet percent come

from the Fante people, and nineteen percent cdroen the Ga people.
Another twelve percent come from the Ewe peopld.985, there were
two congregations. There were 1,600 members ar) &filiates.

True Church of Christ (New Bethlehem)

This church was established in 1957 by Lu€ydjo. This church
believes in the use of power handkerchiefdd dan the use of special
healing services for incurable people. Manymbers of the church
come from the Ashanti people group. In 199Bere were forty
congregations. There were 7,000 congregants af@ @fiiliates.

United Christians Church

This group of churches was founded in 1940 by Saldamie Odun, a
self-proclaimed prophetess who was evictedmfréghe Presbyterian
Church. Many of the members are from theol¢r people group. In

1995, there were ten congregations. ThereewB00 congregants and
1,500 affiliates.

United Christian Churches Brotherhood

This church started in 1975. In 1995, thexere fifty-two churches.
There were 2,120 members and 3,300 affiliates.

Universal Prayer Group

This church was established in 1932 and bagn led by different
prophetesses. The church was once assocwidd the Presbyterian
denomination but left it. Church members corfrem the Akan, Ewe,
and Ga people groups. In 1995, there wafy fchurches. There were
3,500 members and 9,000 affiliates.
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White Cross Society

This church started in 1941. It is also called #titGaxie Habobo. It is
considered to be an EP Healing Group. Its wexpelled from the EPC.
About seventy-six percent of the church meambeome from the Ewe
people group while fifteen percent come fitwn Kabre people group.
There were 20 churches. There were 3,000 baesm and 5,000
affiliates.

African Methodist Episcopal Church

This church was established as a missionarisgtion of a U.S. based
denomination in 1933. They used to belong the AMEZC but are no
longer affiliated with it. In 1995, there &ee thirty-nine congregations.
There were 1,800 members and a total of0®,@&ffiliates. Sixty-five
percent of the members come from the Ashgrdgople group while
twenty-five percent come from the Fante people.thaoeight percent

come from the Akim people.

African Methodist Episcopal Zion Church

This church began work in 1896. It was tsthr by U.S. missionaries
who were affiliated with the AMEZC. In 200lthere were 150
congregations and a total of 27,000 members ariDB85ffiliates. Sixty
percent of the members are from the Fantfenie@ group. Another
twenty-nine percent come from the Ewe peoplde AMEZC is
responsible for funding and running 118 differeti@ational facilities.

African Orthodox Church

This church came into existence in 1931. idt considered to be an
Anglo-Roman church which was originally asated with Anglican
theology but who chose to leave that ideploipr a theology that is
more similar to Catholicism. The main diocese located in Accra. It
was a mission of an AOC church in the &bhitStates. The Akwapim
and the Kwahu people are strong members of thiscbhin 1995, there
were ten congregations. There were 1,000 membéerg,800 affiliates.

Anglican Church of Ghana

This church started in Ghana in 1752. They are neesntsf the CPWA.
There are currently eight dioceses in Ghamaese are found in the
towns of Accra, Cape Coast, Ho, Koforidua, Kum&sikondi, Sunyani,

and Tamale. This church has established Thmity Theological
Seminary in the Accra area and the St. dah Seminary in Cape
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Coast. The third seminary is called the Anglicay Laaining Centre in
Kumasi. In 2001, there were 490 congregatiared a total of 125,000
members and 250,000 affiliates.

Apostolic Church of Ghana

This church was founded as a mission of the ACMMjssions group

from the UK, but the missionary who founde¢de church later left the
denomination and found the Church of Pentecost581fh 2001, there

were 1,800 churches and a total of 260,086mbers and 380,000
affiliates.

Apostolic Divine Church of Ghana

This church started in 1957 and was actually assclitom a Methodist
denomination. Today, they are considered to bgerdius Pentecostals.

They are called an African Independent Smatit church. There
headquarters are in Accra. In 1995, thererewseventy-three churches.
There were 15,000 congregants and 31,400 affiliates

Apostolic Reformed Church of Ghana

This denomination began in 1958 as a reflta schism with the
Presbyterian Church of Ghana. Today, they aomsidered to be
indigenous Pentecostals. They are called dncah Independent
Spiritual church. In 1995, there were 37 congregeti 3,160 members

and a total of 5,270 affiliates.

Army of the Cross of Christ Church

This church started in 1922. In 1958, thdenomination applied for
membership in the World Council of Churchddowever, they are not
currently listed on the membership roles of the WTKey are called an
African Independent Spiritual church. In 200there were 1,022
congregations, a total of 46,000 members d&5,000 affiliates. Many
of the congregants are from the Fante people.

Assemblies of God in Ghana

This denomination began in Ghana in 1916S.Umissionaries first
started work. In 2001, there were 750 congregatianstal of 125,000
members and 200,000 affiliates. Forty-four cpat of the congregants
are from the Ashanti people group while et percent are from the
Kusasi people. Another eight percent are frehe Ga people. Eight
percent are also from the Dagomba people.
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Assembly Hall Churches

This church started around 1985. It is listed &hmese neocharismatic
church. It is called the Little Flock Churchin 1995, there were forty
churches. There were 800 members and 2,000 affliat

Baptist International Missions

The church is a mission of the BIM denominationhaf United States.

In 1995, there were six congregations. Thevere 450 members and
1,500 affiliates.

Baptist Mid-Missions

This denomination was founded as a mission of t&Blenomination

of the U.S. in 1946. The churches are primarilyntdamong the Dagati

and Sissala people. Its headquarters areTuma. In 1995, there were
forty churches. There were 2,000 members and ZfB@ates.

Bethany Church Mission

This church was founded in 1962 as a spldm the Holy Trinity
Healing Church. About eighty-five percent ofie congregants are
women from the Ashanti people group. In 199Bere were twenty
congregations. There were 2,000 members and 4f@ibétes.

Bethel Church of Christ

This church began in 1967. It was once a memb#reo€CLA. In 1995,
there were ten congregations. There were 01,0@embers and a total
2,500 affiliates. Fifty-six percent of the mmeers are from the Akan
people group while thirty-three percent are from &a people. Another
eleven percent of attendees are from the Ewe people

Bethesda Church Mission

This church started in 1965. It is an exwber of the Divine Healers
Church. In 1995, there were sixty-eight ches: There were 30,000
members and a total of 42,900 affiliates.e Theadquarters are in the
Kumasi area. Sixty-six percent of the peomes from the Ashanti
people, and twenty-seven percent are from the Gpl@eAnother five

percent are from the Fante people, and fwearcent are from the Ewe
people.
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Bethlehem Revival Church

This church was established in 1951 as &t dpom the Apostolic
Church. In 1995, there were ten congregatiombere were 4,000
members and 7,000 affiliates. Twenty-seven peroktite members are

from the Ga people and twenty-six perceneé drom the Akan people.
Another twenty-one percent are from the Eweople, and fourteen

percent are from the Frafra people. An aoidil eleven percent are

from the Hausa people.

Bible Missionary Church

This church was founded by BMC missionaries fromt).S. in 1985.

In 1995, there were three congregations. Themre 150 members and
250 affiliates.

Broadsheet Readers’ Clubs

This group started by readers of the GosBebadsheets that were
produced by the WEC from the United Kingdoihe WEC started
distributing these materials around 1980. In 198&e were 195 clubs.
There were 2,500 members and 6,000 affiliates.

Buem-Krachi Presbyterian Church

This church started in 1954 as a result of a scivgimthe EPC when

some members had disagreements over the iggracf polygamy. In
1964, part of those members who had split choosetton to the EPC.

In 1995, there were ten congregations. Thamre 200 members and
500 affiliates. Members of these churches eofmfom the Buem and
Krachi people groups.

Calvary Church of the Coastlands

This church was established by YWAM missigggr in 1991. Most of
the people comes from the Fante people &mherly practiced ethnic
religions. In 1995, there were seven churches.&ivere 300 members
and 500 affiliates.

Calvary Pentecostal Church

This church started in 1983. They are linkadth the Church of God
Mission. Many of the members come from tRante people group. In
1995, there were four congregations. Thererew@00 members and
2,000 affiliates.
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Celestial Church of Christ

This church started around 1960. It origidaten Nigeria. Most of the

members are from the Yoruba ethnic group. In 188&e were sixteen
congregations. There were 5,000 members and 1@f@idates.

Christ Apostolic Church

This church started in 1921. Thirty-two percentred members are ex-
Methodists who left the Methodist as a result sEhism. It is a mission

of CAC of Nigeria. There are nine differefapostles” working in
Ghana. In 2001, there were 650 congregatiohisere were 44,200
members and 52,156 affiliates.

Christ Revival Church

This church started around 1960. It once was censitito be part of the
Apostolic Church, however, it later left theendmination. It applied to
join the WCC in 1971. This church believés healing. Most of the
members speak Twi. In 1995, there were ten conyoea There were
900 members and 1,500 affiliates.

Christian Action Faith Ministries

This church started in 1978. It once belonged ¢oRhll Gospel Mission

group. There are also congregations in the UnitateS, London, Paris,
and in Togo. In 1995, there were twenty gregations. There were
15,000 members and 20,000 affiliates.

Christian Hope Ministry

This group began as an independent movement i&4.18 1995, there
were twenty congregations. There were 3,006mbers and 5,000
affiliates.

Christian Methodist Episcopal Church
This church was once a member of the AMEC. It wagexd in1950. It

is a member of the Ghana-Togoland Conference. 35 liere were ten
congregations. There were 1,540 members and 2fdbates.
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Christian Outreach Ministries

This group started by a Krobo leader in 1989. Mdshe churches are
around the southern end of Lake Volta in the Kralea. In 1995, there
were four congregations. There were 800 memberd &t affiliates.
Church of Christ Spiritual Movement

This church began as a result of a spft foom the Ghana Apostolic
Church in 1958. Fifty percent of the membease from the Ashanti
people group while thirty percent are from the @apde group. Another

eight percent are from the Fante people while thexeent are from the

Ewe. In 1995, there were 119 congregatiombere were 34,000
members and 42,500 affiliates.

Church of Gethsemane

This is actually a team of twelve differemvangelists who go to
different villages preaching. They began work i699Today, there are
twenty churches and 2,000 members.

Church of God

This church is a mission of the CoG of wland. They are Holiness
Pentecostals. It started in 1963. In 2001, thenew&6 churches and a
total of 10,278 members. There were 25,000 affat

Church of God (Anderson)

This church is Pentecostal. In 2001, there wereofgjregations and a
total of 3,000 members. There were 6,600 affiliates

Church of God of Prophecy

This church was begun as a mission of th&. branch of the church.
Work began around 1980. In 1995, there weeven churches. There
were 420 members and 700 affiliates. This is add®stal church.

3.2 The Establishment of Church of Pentecost Bhana

This church started by British missionaries in 19871953, the church

left the Apostolic Church. About sixty percent bétmembers are from

the Akan people group. Another fifteen petcemome from the Ewe
people, and twelve percent come from the f@ple. In 2001, there
were about 4,000 churches and a total of 600,000bees. There were
1,000,000 affiliates.
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Church of the Lord (Aladura)

This church started in 1953 by Aladura missionairies) Nigeria. This

church uses healings, oils, and incense. 1895, there were 313
churches. There were 56,000 members and 70,00@teki

Church of the Lord

This church started after leaving the Aladura deination. In 1971, ten
more churches left the Aladura denominationd goined this new
church. Sixty percent of the members comemfrthe Akan people

group. In 1995, there were fifty churcheshefie were 6,000 members
and 10,000 affiliates.

Church of the Messiah

This church started in 1967. It originatedcéuse of a split from the
Ransomed Church denomination. Its headquartes in Accra.
Seventy-eight percent of the members are from Galpavhile fifteen

percent are from the Akan people. Anothewvese percent are from the
Ewe people. In 1995, there were ten congimya There were 2,000
members and 5,000 affiliates.

Churches of Christ

This group of churches was established ir611%s a mission of the
CCCG from the U.S. Ninety percent of the mbers are from the
Ashanti people while ten percentare from tKevahu people. In 2001,
there were 570 churches and a total of 40,000 egaants in all. There

are 88,000 affiliates.

Deeper Life Bible Church

This church started around 1975 by Nigeriamssionaries. Its
headquarters are in Lagos. Most of the dhumembers are from the
Yoruba people and are actually newcomers Gbana from Nigeria.
Other people groups are also represented, rbast are also originally
from Nigeria. In 1995, there were 274 congregatidiiere were 20,800
members and 40,000 affiliates.

Faith Gospel Ministry

This church was established around 1980. 1805, there were 2,000
churches. There were 150,000 members andO@D0affiliates. These
churches like to work with the Organisatiaf African Instituted
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Churches to help with charity work. They aem African independent
Pentecostal church.

Emissaries of Divine Light

This church was begun in 1954. It is asged with the Emissaries
Church of the U.S. Members come from the Ashardi, &d Akwapim
people groups. The main offices of this churchlacated in Sekondi. In

1995, there were ten churches. There we@02, members and 4,000
affiliates.

Epis Holy Temple and Tabernacle Mission

This church started in 1920. It was firsalled the National Church of
Christ, but congregants changed to the ptessame in 1953. Some of
the members come from the Ashanti people clustelt985, there were
five congregations. There were 1,000 members aaD2affiliates.

Evangelical Church of Ghana

This church was begun in 1940 in northermata by British WEC
missionaries. Fifty-six percent of the congneg are from the
Konkomba people, and thirty-two percent amemf the Birifor people.
Another twelve percent are from the Bassari pedpl2001, there were

116 churches and a total of 3,748 congregarthere were 10,481
affiliates.

Evangelical Lutheran Church of Ghana

This church started around 1950 by LCMS missiosdriem the United
States. Church members come from the FaAshanti, Kusasi, and

Efiks groups. In 2001, there were 350 cogatiens and a total of
22,000 members. There were 32,000 affiliates.

Evangelical Presbyterian Church

This church was established in 1847. It wasce called the Ewe
Presbyterian Church. Fifty-five percent of theembers are from the
Ewe people group. In 1995, there were 7XMurches. There were
102,000 members and 308,000 affiliates.

Evangelical Presbyterian Church of Ghana

This church began because of a disagreenbemtveen EPC churches.
The people who established this denomination wamigehbers to only
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come from the Ewe people cluster. This split ocadiin 1993. In 2001,

there were 748 churches and a total of 68lL,9nembers. There were
143,107 affiliates.

Evangelical Presbyterian Reformed Church

This church was established in 1964. Curyenthe denominations
headquarters are found in Accra. The membsupport a school. Most
of the members are from the Akan, Ewe, and Ga pegnolups. In 1995,

there were twenty congregations. There were 2,08@lpers and 3,500
affiliates.

Free Protestant Episcopal Church

This church started around 1960. It is amiver of the Ecumenical
Church Foundation. Currently, the main officeshaf thurch are located

in Monrovia, Liberia. In 1995, there were otwcongregations. There
were 150 congregants and 300 affiliates.

Full Gospel Church of Ghana

This church is sponsored as a mission ofCanadian church. In 1995,
there were five congregations. There wereOQ,5members and 3,000
affiliates.

Gateway Worship Centers

This church started after it split from tHeull Gospel Church in 1992.
Many of the members speak Twi or are from the Ea@pfe group. In

1995, there were two congregations. There ew&000 members and
2,000 affiliates.

Ghana Baptist Convention

This convention started in 1920. Both SoutheéBaptist missionaries
from the United States and missionaries frahe Nigerian Baptist
Convention have helped this convention. Tod#ye convention has
become highly charismatic in its beliefs. BD0O1, there were 942
congregations and a total of 80,000 congrisgain all. There 130,000
affiliates.

Ghana Mennonite Church

This church was begun by a Ghanaian in 1966is a mission of the
MCNA. Most of the congregations are locatad the south with the
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denominations main offices being in Accra. Aboutyeive percent of
the church members are from the Ga people grouf®95, there were
seventeen churches. There were 1,200 congregahts &00 affiliates.

Good News Churches

This group of churches started in 1956. Bd&RCWA and SIM
missionaries have helped these churches. 001,2 there were 200
churches and a total of 3,000 congregantsain There were 9,000
affiliates. Today this is a Pentecostal church.

Harrist Church

This church started in Ghana around 1940 Hbgrrists from Cote D
Ivoire. The Harrist movement was begun by Léerian missionary
named William Harris during the early part of theentieth century. His
church preached about the importance of mplgtic lifestyle and
encouraged adherents to give up theft, idglaand adultery. Many of
the churches are located near to Kumasi ytoda 1995, there were
seventy churches. There were 2,000 members an@ &ffillates.

International Church of the Foursquare Gospel

This church was founded in 1965. In 1996eré¢ were three
congregations. There were 557 congregants &dd0 members. It is
Pentecostal.

International Pentecostal Holiness Church

This church was established around 1990. 1885, there were one
hundred congregations. There were 8,000 menbserd 15,000
affiliates. It is a mission of the IPHC of the UsdtStates.

Live Ministries Africa

This church started in 1984. Members of this chuwame from the Ga,
Frafra, Wolof, Nzema, and the Aowin people groups. a mission of
CAM. In 1995, there were twelve churches. Thereewle692 members
and 5,000 affiliates.

Methodist Church of Ghana

This denomination was established as result ofiorissork that began
in 1835. Forty percent of the church membeame from the Akan
people while thirty-five percent come fromethGa-Adangbe people.
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Another twelve percent come from the Nzimaogle, and ten percent

come from the Ewe people. In 2001, thererew®,600 churches and a
total of 238,100 members. There were 450,000 aff§.

Miracle Life Gospel Centers

This denomination was begun in Tema in 198fer splitting from an
Assembly of God church. Church services are usgalhducted in Twi.

In 1995, there were eleven pastors and the dendionnaas supporting

one school. In 1995, there were thirty congregatidimere were 2,000
members and 5,000 affiliates.

Nigritian Episcopal Church

This group of churches started after a split ftbeMethodist Church

in 1907. Forty-six percent of the membere dom the Fante people
group while twenty-eight percent are from tli@a people. Another
twenty-two percent are from the Ashanti peopln 1995, there were
sixty churches. There were 4,000 members and &fiiates.

Open Bible Standard Churches

This group of churches started around 197#d as a mission of the
OBSC. It is an open Pentecostal body. ImM5]19there were twelve
churches. There were 887 members and 1,770 ad8liat

Pentecostal Holy Church of Ghana

This church left the Assembly of God denaamion in 1954. It is
currently a mission of the CGC. Some of theembers are from the
Ashanti people. It began losing members after aathsplit in 1970. In

1995, there were twenty congregations. Therere 600 members and
1,500 affiliates.

Presbyterian Church of Ghana

This church was established in 1818. Forty-eightge of the members

come from the Akyem people while twenty pettc come from the
Ashanti people. Another seventeen percent cdnoen the Adangbe
people. In 2001, there were 1,900 congregationsagothl of 180,000
members. There were 520,000 affiliates.
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Religious Society of Friends

This Quaker church was founded in 1927 kpmeone from Great
Britain. There was loss of church memberserafl1961. In 1995, there
was one church. There were 18 members and 3G&8li

Salvation Army

This group of churches was established in 1982.is Pentecostal in its
theology. The Twi name for this church is Nkwagy@anINo. Seventy-
five percent of the church members are from therAd@ople group. In
2001, there were ninety-five congregations aadtotal of 13,000
members. There were 22,000 members in all.

Savior Church of Ghana

This church was founded in 1924. Another @arfor this church is
Memeneda Gyidifo. This church was once consideydzbtMethodist in

its theology. Members come from the Akyemivi Tpeoples. In 1995,
there were 257 churches. There were 13,108mbers and 18,700
affiliates.

Seventh Day Adventist

This denomination first started in Ghana in 189ftyfhree percent of
the church members come from the Ashantiplgeowhile twenty-three
percent come from Akyem people. Another nine parceme from the

Dagomba people. In 2001, there were 607 ewaions and a total of
208,348 members. There were 400,000 affiliates.

True Faith Church

This church was founded in 1921. It was createdxivlethodists who
decided to follow Pentecostal doctrine. Todays itonsidered to be an
indigenous Pentecostal church. Churches anendfoin six different
districts. In 1995, there were 183 churches. Thene 22,000 members
and 28,600 affiliates.

United Pentecostal Church of Ghana
This church started in 1968. It is also calledibsus Only Church. Itis

a mission of the UPC in the United Statds. 1995, there were 144
congregations. There were 13,000 members and 3&ftilftes.
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World-Wide Missions of Ghana

This group is a mission of the World Widdissions Group from the

United States. It was started in 1961. Tt¢lurch is evangelical. The
headquarters of the missions group are based adPaa, California. In
1995, there were five hundred congregatiobere were 70,000
members and 95,000 affiliates.

SELF-ASSESSMENT EXERCISE
Discuss the roles of the Pentecostal missions en@h
4.0 CONCLUSION

The F Eden Church began in 1963 in Ghana. Evatigeliabernacle of
Jesus was founded by Sammy Kweku in 1980 Ghana. The first
miracle healing Church was established in 9198 Ghana. The Greek
Orthodox Alexandria Church was established Ghana in 1995. The
Holy Trinity Healing Church was established in Gaam 1995.

The Inner Temple of Christ was established Ghana in 1964.
International Central Gospel Church was eithbtdl by Mensah Otabil
in 1982 in Ghana. The Divine healing Church waaldigthed in Ghana

in 1952. The Liberal Catholic Church broke awaynrirthe Old Roman
Catholic Church in 1995. Sacred Cherubim a&draphim Church of
God was established by Nigeria Missionaries 1961 in Ghana. The
Supreme Healing Home was established in Ghanal963. The True
Church of Christ was established by Lucy Kudjo ima@a in 1957. The

New Apostolic Church was established in Ghana 1980. United
Christians Church was established by Salomamid Odun in 1940 in
Hana. African Methodist Episcopal Church was esthbt in Ghana in
1995.  African Orthodox Church was establishen Ghana in 1995.
Anglican Church of Ghana began in1752 in Ghana.sége Reformed
Church of Ghana was established in 1958. Army efGhoss of Christ
Church was established in Ghana in 1922. Bethdnydh Mission was
established in 1962 in Ghana. Buem-Krachi PrestayteéChurch began

in Ghana in 1954. Christian Action Faith Mines began in 1978 in
Ghana. Church of Pentecost began in Ghanal987. Evangelical
Presbyterian Church was established in Ghanal993. Methodist
Church Ghana was established in 1835 in &haPentecostal Holy
Church of Ghana broke away from the Assembly of &atB70.
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5.0 SUMMARY

. Pentecostal Churches in Ghana broke away frivgir Mother
Churches respectively.

. Anglican Church of Ghana was the first Missi Station
established in Ghana in 1752 by Missionaries.

. Methodist Church of Ghana was established in 1835hana.

. African Orthodox Church was established in Ghank9a1.

6.0 TUTOR-MARKED ASSIGNMENT

Discuss the African Orthodox Church in Ghana.

Enumerate indigenous Churches and their founde&hama.
State Churches that broke away from their MotheausrClies.

7.0 REFERENCES/FURTHER READING

Excerpts from People Groups:

www.joshuaproject.net,www.peoplesqgroups.org.andvetimologue.co
m Date: 14-10-2011.
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1.0 INTRODUCTION

In this Unit, you will learn about the metls used by the Protestant
Episcopal Church in Liberia to establish missiatiens. You will also
learn about the behaviours of both the whiteen, settlers and natives
that led to the demand of the native Bishop whatarlwas met.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

. state the methods used by the Protestansc&pal Church to
plant Christianity in Liberia

. discuss the event that led to the appointmeh the first
Indigenous Bishop

109



CTH441 WEST AFRICAN CHURCH
HISTORY

. enumerate the achievements of Missionaries in laber
3.0 MAIN CONTENT

3.1 The Work of the Protestant Episcopal Churchn Liberia

The work of the Protestant Episcopal Chunch Liberia can be dated
back to 1822. This date coincides with the arrarad settlement of the

first group of freed people of colour (settlersfubts) from the United
States of America, sponsored by the Ameridaalonisation Society
(ACS). Jehudi Ashmun, an Episcopal clergymamployed by the
American Colonisation Society, was the man whoatie the founding

of Liberia. Archbishop George D. Browne in his kptrhe Episcopal
Church of Liberian under indigenous leadershipnetai“Christianity in
Liberia and the founding of the nation are coev@tior to the arrival of

the settlers and missionaries, Liberia was knowthassrain Coast and
was inhabited by indigenous tribes of thegioe. The American
Colonisation Society (ACS) was a philanthropicganisation founded
by white men for the purpose of colonisiremmd assisting the freed
people of colour to return to their native Afridsauthorities of the ACS
founded and administered the Liberian colofhe Society appointed
the Chief Executive or Agent and his Viceefiy All other officials
were to be elected by the settlers in Liberia. &protracted period, the
leadership of the Liberian colony was placed the hands of white
Agents and black colonists who administer th#fairs of the state with
the support of foreign assistance from cheschphilanthropic
organisations and the US government.

3.1.1 Three Groups Influenced the Planting ofChristianity in
Liberia

Three groups influenced the growth and deraknt of the Protestant
Episcopal Church in Liberia. These groups pmdople were the foreign
missionaries (who were mostly white), the chklasettlers/colonists
(Africans who were repatriated from Americand the natives
(indigenous tribal people who inhabited thend prior to the arrival of
the settlers and missionaries). Three groups @bleeand their cultures
influenced the planting of Christianity. Thpeople and their culture
played a significant role in both the church aradestiuring the years of
missionary activities sponsored by the Dongedfioreign Mission
Society of the Protestant Episcopal Church USAibetia. These three
groups of people and cultures constantly interatiedorge ahead with

the planting of Christianity and the creation tleé Liberian church and
state. Racial, cultural, social, political amgligious differences existed

110



CTH441 MODULE 3

among these groups of people and their ioelsttip was characterised
by prejudices, falsehood, distorted assumptionsp-aleoted suspicions,

misperceptions, constant misunderstandings, lictmf etc. There was a
contradiction between the American ideals fodedom, justice and
equality, and the settlers inhumane and unfa¢atment melted out
against native Liberians.

3.2 The Settlers’ Behaviour toward the Natives

During the early stage of the Maryland cglorthe white Agents were
frequently displeased with the settlers’ behavievard the natives.

The authorities believed that the settlers wereroft blame for the bad
relationship with the natives. For example, in 18#dre was a dispute

that involved a colonist that was tried and foundty of stealing from a
native farm. Unable to pay the charges, he wasisoped. During the

early stage of the Maryland colony, the whiAgents were frequently
displeased with the throwing into jail by theitauthorities. However,
his settler colleagues forcibly broke into the pnind freed him during

a confrontation. Commenting on the settletaivlessness toward
natives, Governor Russwurm declared:

| am sorry to perceive in the colonists gafly a
strong prejudice and hatred of the natives. If iigeal

in, the end must inevitably be a war of extermonatf

one party: this sentiment prevails among tfamer,
whose situation is the most exposed. They are tis¢ m
ignorant and though the majority, can neither resmt

write, wish to set themselves up as integose of the
law. In every conflict with natives, the settleesile to

result to fire arms.

Upon their arrival in Africa, many of the black oaists made efforts to
create a class system in Liberia, in whitdte natives were treated as
second-class citisens and with disrespect. &sresult, there were
frequent tensions that often resulted into fricti@md sometimes led to
violent confrontations between the settlers andjegrbus Liberians. In

1851 at the time of another incident, Governor Mic@iote to Latrobe,
President of the Maryland Colonisation Society:

“In nearly all of our conflicts, the coloriss are more
to blame than the natives, rash and inconsideoaie

among us are sometimes disposed to tramgden u
their rights and feelings because they are natives.
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Some of the above tensions and conflictingaracteristics of the
returnees toward the natives, might have iges in Liberia; and this
might have been some of the root causesthef 1980 military coup
d’état, which brought the natives into power. Jgrémvitt, in his book,

The Evolution of Deadly Conflict in Liberia, Frofaternalism to State

Collapse, describes the cause of the coup: “The cougs the
manifestation of 158 years of pent-up setieive and civil society-
government (post-1950s) hostilities, spawned.’

3.2.1 The Power of White Men over Blacks

On the other hand, the white missionaries and agbat immigrated to
Liberia exercised authority over the natives aratklcolonists. Despite

the abolition of slavery in America and thmlonisation efforts, the
concept held during slavery in America that theebkleace was inferior

to the white and that blacks were incapable governing themselves,
continued to persist in the mission fieldot® the missionaries and the
colonists desired to introduce the Africang Christianity and
civilisation (western culture). They considerdde life style of the
indigenous people, their religious beliefs-8&m Traditional Religions
and culture, as primitive and barbaric. On the loawed, there was talk of
native barbarism, and on the other hand, its wattractive to work with
pagans. During his visit to Rabookah, the Rev.92wvage remarked to

King Tom, head of the Council of Grebo Confedermatihat it was for

the natives’ own good that the Gospel wasught to Africa. When
work among the colonists was disappointing, thesis plan to move
away from the costal settlements and work in therior.

3.2.2 Blacks were Brothers

The black settlers spoke of the natives as brothetshe cultures of the

two groups were vastly different. The Grebo pegpesong whom the

work of the Episcopal Church formally began, shaa@dmmon social

and cultural life style. They were mostlyrnfi@ers and sea fairers that
valued family, clan and village ties. Theiraditional and religious
beliefs were also similar. The natives wesaspicious of the emigrants
and believed that they had come to seizeir thand, enslave them and
impose western culture on them. While the civihawities concentrated

on bringing the natives under the jurisdictiof a political structure
modeled after the United States, the missiesa sought to establish
schools and Christian villages, based on eveststandards. The
missionaries and colonists refused to assimildtetime African society.
Against diseases, poverty, and unfamiliar surroogslithe missionaries

and settlers worked to transplant their Awcwri values and religion
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“Christianity” to an African community and @aes they considered
degraded and benighted.

In December 1816, prominent white Americars fhe purpose of
assisting free people of colour to return Adrica met and officially
established the American Colonisation Society (AfDS)ashington D.

C. Among the influential founders of the AC®ere, Robert Finley
(Secretary), Samuel J. Mills, Henry Clay, FiarScott Key and Judge
Bushrod Washington, cousin of former Presidéb¢orge Washington.
Bushrod Washington, a U. S. Supreme Courstichy was elected the
ACS first president. The ACS became thet fimganised attempt to
operationalise the thinking of men opposed dlavery but equally
opposed to assimilation of blacks into themekican society and
democracy. Colonisation in Africa became a sotuto the problem of

the freed people of color and influential mpeincluding Thomas
Jefferson and Abraham Lincoln, supported tleisterprise. The
colonisers had considered sending the freeplpe of color to the
Northwestern territory or to Louisiana in thsouth. However, they
selected Africa. The logical argument for this deowvas that, not only

would the black man return to his homeland but bald/also serve as

the beginning of a missionary crusade to “...civiks®l Christianise the
millions of Africans yet un-reached.” Ondibe colonisation scheme
was launched, its pioneering white leadershipateti a campaign in the

U. S. for missionaries (“they ought, certainly, ladl white”) and teachers

“in order to strengthen the moral and spirituad Bmong the colonist.”
The ACS eventually sponsored the “plantingf @ colony in West
Africa, which in 1847 became the independent RapuflLiberia.

3.3 ACS Obtained a Piece of Land

Between 1818 and 1821, the ACS sent outakvexpedition missions
to acquire land on the West Coast of Africafter several atttempts
failed to acquire land from the hostile indigen&irsys and chiefs. The

ACS in 1822 finally succeeded in the nedgmima of a land deal. The
first settlement was at Cape Mesurado anberst soon followed. The
Maryland State Colonisation sent free peojpte colour to the Eastern
part of Liberia to live among the Grebo ®Boutheastern Liberia. Other
freed people of color from New York, Pennsylia and Mississippi
found their way to Bassa, Sinoe, and Cape Moupcs/ely. In 1839,

these colonies combined to form the Commoreakld Government of
Liberia; and later in 1847, it became theep&blic of Liberia. At least,
three of the early settlers, the first agent, Retwudi Ashmun, the Rev.
Ephraim Bacon and the Rev. Joseph R. Andmsere Episcopalian
clergy. One could assert that the American ColaiiseSociety (ACS),

the Domestic and Foreign Missionary Society (DFM®BNg with other
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foreign missions were the founders of thebekian nation and the
Episcopal Church in Liberia.

3.4 The Role of Domestic and Foreign Missionaryd8iety in
Liberia

The Domestic and Foreign Missionary Societly tbhe Protestant
Episcopal Church USA, the early missionarigse white agents, and
some of the black colonists that immigrated to Lidpeplayed a leading

role in the establishment of the Liberian u@ and nation. When the
missionaries and settlers arrived in Liberia, theyught with them their
American form of Christianity and civilisatiofwestern culture), to be
planted into the African soil. However, nwobuch practical effort was
applied among the natives to actualise tHantipg of this western
civilisation and Christianity. The settlers, bothite and blacks openly
rejected and condemned the African religiaulture and life styles.
During the early period of their stay in Liberiagtwesterners refused to
make any adjustments or alteration to their Americature and way of

life, to suit that of the natives. The auokis formed settlements and
refused to assimilate with the indigenous ekidns. The missionaries
built their missions and schools separatemfréhe villages and
encouraged native converts to reject theiricAh heritage and adopt
western standards. For a very lengthy peritte foreign missionaries
and black colonists marginalised the natives ahd dxe to the helm of

power both in the Liberian church and staléhe white missionaries
dealt unevenly with the natives and showed preferemeatment to the
settlers. In his address delivered immediatelyfoihg his consecration

on July 11, 1851, in Alexandria, Virginia, Bishopy®e summarised the
results of the Mission work in Western Aficfrom 1836 to 1849.
Among many things, Payne noted, “But thesativas, with few
exceptions can only make assistants.” He catdd that the natives
would required some superintending agency andwetended that the
comparative advance in Christian civilisatiaitained by the colonists
pointed to them as the materials from whitd raise this superior
superintending agency.

3.5 The Use of Schools for Evangelism

In an effort to evangelise among indigenouberians and plant
Christianity, the missionaries built schoolbatt educated the children
and adults of both the natives and settlers. Ire&iy years in the field,
Payne had proposed that the two communities bateldtogether. But

as the years elapsed, he became very cautiousbingLthe two groups

into assimilation. The goal of the missioparito assimilate both the

colonists and the natives became difficultd aonattainable for several
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reasons, including the missionaries and ssttlenjust treatment of the

natives. The missionaries as well as black colerisit worked for the
mission held a false and distorted concepbut the natives, that the
Grebo and other Africans were vile brutes and diggtasavages.14 And

in many instances, the two groups treated tmtives as such. Earlier,
Payne and other missionaries expressed to hbibard their view that
African and colonists could never assimilate Iuetiolutionary change
had been effected through Christian conversiom@fGrebo. Based on

this view, the churches and schools of Cape Palraeame segregated

with the missionaries later building separatburches and schools for
colonists and indigenous Liberians in the €apalmas area. For
example, St. Mark’s in Harper was built to accomatedhe settlers and
westerners, while the St. James Church inffnkdn Station, was built
for the natives. The pastor of St. Mark’s at timeetj Rev. Scott, felt that
Grebo influence could have a bad effect upon cetenespecially upon

their children unless colonists were firmlyognded in the faith.15
Payne agreed. The pattern of segregated lwirand schools was
begun and in time, Liberia would reap the bittewkat of this pattern.

Paul Gifford, in his book Christianity and Politics in Doe’s Liberja
notes “Generally speaking, there was a cldetinction between the
mainline churches and the independent. Thenlima (often called in
Liberia the ,civilised) church did cater fothe more powerful and
affluent.”16 By 1847, Payne felt that no Grebo dahwas ready to be
trained as a teacher at a proposed highoosclat Mount Vaughan in
Cape Palmas. He therefore proposed that high school be reserved
exclusively for the education of colonist young mg&n In 1848, Payne
wrote:

“. .. the time has not come, yet, nor will it, fmtong
time when socially, natives can rank with ldDests.
The latter are destined by Providence to the
teachers and governors of the former in thisgion.
Consequently the plan of putting both on thame
footing in school was an erroneous one.”

3.6 The Poor Method used for Evangelisinghé Natives by

Missionaries

The method used to evangelise the indigenpesples was poor and
ineffective. The missionaries believed that thevegheathen would be
transformed and resurrected from this stdtethey would accept the
word of God. Most of the Protestant Episcopal woska Cape Palmas
were evangelists who believed that the ingurtwork of the mission
was preaching. However, they believed thatthe native was to be
converted, a western education was neces$ary understanding the
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Gospel and a western style of life a neamgsscompliment “A good
Grebo Christian observed Sunday, pulled down Greesy and refused

to participate in traditional sacrifices, bat good Grebo Christian also
wore western clothes, built western houses, caaiegstern name and

married one wife.”19 It therefore became idifft for many of the
natives to embrace Christianity and the wasteivilisation that was
imported from the United States of America.

A peculiar and conflicting situation that existagridg the early period

of evangelism among the Grebo peoples was the ditefaced by those

natives that converted to Christianity. Aftd850, these Grebo
Christians became a dynamic force, although a sonall From the time

of their emergence on the scene in the 48&#@ 1850s until the early
1900s, these educated Grebo were faced waittcontinuing problem of
how they could best maintain themselves wo tcommunities — the
traditional Grebo community and the westemhisAmerico-Liberian
community. During the time of conflict betweethe natives and the
colonists, these converts were caught in the middtefound it difficult

to choose between traditional loyalties tod otustoms and village ties,
and new attachments to civilisation and Qiamsty typified in the
Liberian settlements. Yet sometimes they discovératithey were not
accepted in either society. Some of them mented, “Hence we are
like the bats-we are neither beast nor birds.”20

From 1851 to 1871, the Liberian Episcopalu€h entered a new era
during the Episcopate of the Rt. Rev. JoRayne, first Missionary
Bishop of Cape Palmas and Parts Adjacent

3.7 The Role of the Missionaries in Liberia

The early missionaries, the white agents, and safrttee black colonists

that immigrated to Liberia, played a leading rolghe establishment of

the Liberian Church and nation. When the siosaries and settlers
arrived in Liberia, they brought with thenmheir American form of
Christianity and civilisation (western culturejo be planted into the
African soil. However, not much practical effort svapplied among the
natives to actualise the planting of this steen civilisation and
Christianity. The settlers, both white andadis openly rejected and
condemned the African religions, culture atite styles. During the
early period of their stay in Liberian, the westmrefused to make any
adjustments or alteration to their Americanltwwe and way of life, to
suit that of the natives. The colonists formedeeténts and refused to
assimilate with the indigenous Liberians. Tihaissionaries built their
missions and schools separate from the wHagnd encouraged native
converts to reject their African heritage and adegstern standards. For
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a very lengthy period, the foreign missioeariand black colonists
marginalised the natives and held on to tm&dm of power both in the
Liberian church and state. The white missi@sa dealt unevenly with
the natives and showed preferential treatmemtthe settlers. In his
address delivered immediately following his ngecration on July 11,
1851, in Alexandria, Virginia, Bishop Payneainsnarised the results of
the mission work in Western Africa from 183® 1849. Among many
things, Payne noted, “But these natives, widw exceptions can only
make assistants.” He indicated that the patiwould require some
superintending agency and recommended that dbeparative advance

in Christian civilisation attained by the colonigisinted to them as the
materials from which to raise this superintendiggrecy.

3.8 The Liberia Episcopal Entered a New Era

From 1851 to 1871, the Liberian Episcopalu€h entered a new era
during the Episcopate of the Rt. Rev. JoRayne, first Missionary
Bishop of Cape Palmas and Parts Adjacent. AfteB18v% missionaries
under Paynes leadership became unanimoushér tsupport of the
settlers. During the 1856-1857 war between #udtlers and the Grebo,
one of the missionaries declared that the missadiecypwas to maintain

a neutral attitude. Notwithstanding, in preeti through their reporting
and actions, they sustained the colonial side. Tithheld accusations
against Lieutenant Governor Boston Jenkins DrayadBgptist minister

from South Carolina, who led a coup that turned €oer Prout out of

office. The missionaries reported the beginninthefwar with caution.
Drayton and his supporters secured their aade in uncontested
elections the following June. Drayton believed iGat had chosen him

to lead a crusade against heathen Africa. On Deeefr?h 1856, he got
reports that the Grebo people were prepariog attack the settlers.
Whether this was true or whether they ap#éited an attack from
Drayton is unclear. The Governor initiated ballying negotiation for
peace that deteriorated into war on DecemBdr The colonists looted
and burned the principal Grebo town at Cdpalmas. In the following
days, the Grebo raided and destroyed mostthef houses in the
settlement. The settlers soon ran out of ammunitad both sides were

left destitute and in stalemate. Coincidegtalformer governor James
Hall had returned to Africa while the war was unvdgy at Cape Palmas.
Upon his arrival in Monrovia, he organisedhda personally financed a
force of Liberians to restore peace in tNaryland colony. They were
able to accomplish their goal without furthdtoodshed, taking the
Maryland militia out of Drayton's control. @&teupon, the government
of Maryland dissolved itself and requested admisgito the Republic

of Liberia as Maryland County. The Liberidegislature quickly
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accepted the appeal and Maryland County settledaimjuiet existence,
its fortunes now linked to those of the larger doyn

During the war, the colonial soldiers were providgth housing at the
mission premises at Cavalla. Missionary stafited the problems that
the colonists had faced by such a large heatheulatign, and declared
that the Grebo removal from the Cape should easeetisions between
the colonists and Grebo people. In the missly writings during the
time of the crisis between the Grebo an@& tbettlers in the 1860s,
Liberia was described as symbolising Chrishilev the Grebo
represented the devil.21 The colony was sesn“. . . part of God's
ordained instrumentality for the diffusion of Chias civilisation.

3.8.1 The Expansion of Episcopal Mission

During Paynes leadership, he employed newamyrs in order to
resolve the conflicts and challenges he fa@sl the first bishop of
Liberia. It is important to examine how this whikenerican missionary
faced the conflicts that were endemic in inserangesternised Church

in the midst of an indigenous (settler) sociin mid 19th century
Africa. Payne was constrained to deal wite tchallenge of working
with black American missionary clergy and ivet Liberian clergy.
During Paynes episcopacy, some black clerbgth Americans and
locals opposed his leadership style and atedn to seek black
leadership for the Liberian church (schisnt). was during Paynes
administration that the Episcopal mission movedbeythe boundaries

of the Maryland colony and expanded into eothareas in Bassa, Sinoe
and Montserrado counties, including the Liaeri Capital City,
Monrovia. It can be noted that at the end of Paymscopate in 1871,

the Liberian church was far from being Africanised firmly remained

in the hands of foreign missionary Bishopp until 1969. During this
period, DFMS consistently adhered to the maoendations made by
predominantly white outgoing/retired Bishopsdarmlergy that the
Liberian church and people were not qualifiedr were they prepared
for a native ecclesiastical leadership. Maafy them including Bishop
Payne advocated for white Bishops and cletgy head the Liberian
Mission.

After 170 years of existence, the Episcopal Chumdhiberia continues

to bear serious marks of an American Episcopal &€huwrery minimum
enculturation has taken place in the Liberi@nurch. The early
missionary efforts of the Protestant Episcogahurch USA to
evangelise and propagate the Gospel in Liberiafaeed with series of
conflicts, challenges and setbacks. Many of thesdlicts and setbacks
could be attributed to the false assumptionade by both the white
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missionaries and black colonists. The Domesticroréign Missionary
Society assumed that the institutional model ofRh@estant Episcopal

Church in the USA could be exported to edri without alteration or
revision. Evangelism was generally unsuccessiue mainly to the
highly “sophisticated” Episcopal Churches dm&y discipline, liturgy

and style of worship, in an African culturdleritage. Native Liberians
experienced serious difficulties in making theansition from their
native culture and indigenous African religgolbelief to that of the
“sophisticated” Christian religion and western audt

Furthermore, the mission was initiated andrsped without
collaboration with Liberians. The DFMS assumdéuht collaboration
with the Africans and colonists regarding the s¢cap@ategies and target
population of the mission was unnecessary. B¥cause the planters of
the Protestant Episcopal Church were not collab@athe product has

been problematic, expressed as a “dependent” aibetiurch, not only

of material resources, but also of social, econplfitirgical, polity, etc.
White missionaries assumed that black peoplere ignorant and
incapable of handling their own affairs. As result, the mission never
became a viable, independent self-renewingitution. The Protestant
Episcopal church in the USA was not able to takerssultative role; it

was always forced to take an active participatofg.rlt is important to

note that non-collaboration violates Christian é&fehat all persons are
created equal in the sight of God.

3.9 The First Indigenous Bishop in Liberia

In 1972, Bishop George D. Browne, the firstdigenous Bishop of
Liberia used a metaphor when he assume |#aglership role and
launched a program of Rural Evangelism. Hemmgared the Liberian
Diocese to a flower plant cutting, presented tolfiberian church in a

pot. The Liberian church carefully watereddamourished the plant as
prescribed by the donors (Americans). Howevdrai not occurred to

the church to renew the soil, change the sizeeptit, or to transplant it

in local soil in order to give the properourishment and save it from
disease, which the African climate may have indlicon it.26 Since the

early days, the Liberian Church has been preocdupitth maintaining

the kind of inherited church structures like theigiasystem, traditional
building, organisations and decision-making process

An attitude of paternalism, installed in those ygdars of the missions
has retained most of its potency in the ebidn Church and society
today. For example, for more than one huwhdend seventy years of
existence (1836-2007) the Liberian church continweely on financial
assistances (subsidies) from the American athuin order to help pay
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salaries of clergy and lay employees, buddd repairs schools,
churches; and to implement many of its programsnaimistries. From

1983 through 2007, the Liberian church reegivclose to $6.6 million
from the Episcopal Church. In recent yeans, accordance with the
Covenant agreement between the Episcopal @Ghwf Liberia, the
American churches contribution to Liberia hadecreased. On the local
level, many Liberians have not cultivated the daiving (stewardship)

for the support of their local congregations ordimese. The natives as

well as the settlers were not taught swgfidy the obligation of self-
support. Bishop George D. Browne notes tlat far back as 1862,
Bishop Payne reported that he was endeavoring&adtthe natives the
obligation of self-support,” but he did not havplan nor did he make

any known efforts.

SELF-ASSESSMENT EXERCISE
Discuss events that caused crises in Liberia.
4.0 CONCLUSION

The Protestant Episcopal was planted in ligbein the year 1822. The
three groups that influenced the planting and tiegvth of Christianity

in Liberia were the Missionaries, the Black Se#tland the Indigenous

tribal people.

A Colonist was jailed by the native Authority fdealing from a native

farm. As a result of his imprisonment Coktgi acted lawless. They
broke in to the prison and released thesoper. In every conflict with
natives, the settlers always result to using firesaagainst them. Blacks
race Christians were brothers in Liberia.

Between 1818 and 1821, the ACS acquired iecep of land in Cape
Mesurado. They established their first missioniatadn it.

The Domestic and Foreign Missionary Societly the Protestant
Episcopal Church USA impacted Western Civilisatorthe natives of
Liberia. Schools were used to evangelisedh badults and children in
Liberia. Grebo Christians observed Sunday, It bMiestern houses and
married one wife.

5.0 SUMMARY

The Episcopal Church in Liberia faced chajles)y conflicts and
setbacks in the planting of Christianity in Liberia
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In 1972, Bishop George D. Browne became the fndigienous Bishop
in Liberia.

Schools were used to evangelised Liberians.

6.0 TUTOR-MARKED ASSIGNMENT

1.  Were natives really having freedom in Liberia beawd 818 and

18217?
2. Account for the setbacks of mission work in Liberia
3. Discuss one of the methods used to spread Chitstiariiberia.
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1.0 INTRODUCTION

In the previous units, you have learnt thhe Basel Presbyterian
Wesleyan Methodist Missionaries planted Christianit
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In Ghana in the fifteenth century, you haedso learnt about other
mission station in Ghana. In this unit you wikhta about the planting
of Christianity in Sierra Leone.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. discuss the establishment of Christianity in Siéeane
. state the Missionaries that planted Christianit@ierra Leone
. explain the roles of freed slaves in thereag of Christianity in

Sierra Leone.
3.0 MAIN CONTENT
3.1 The Attention of Christian Mission in Ghana

The attention of Christian mission up to 1800 hadrbconcentrated on
Ghana but thereafter the emphasis shifted to Siewae. The first step
was taken by the Reverend Molville Horne, &mglican Priest who
went to Sierra Leone in 1792, hoping to bkaplain to the European
traders, to care for the needs of the Negro immigrand finally to be a
missionary to the local population. Though, hendtidtay long enough
(about a year) to achieve these aims, he latembeoae of the advisers

on the foundation of the Church MissionarpciBty and stressed the
necessity for the Missionaries to learn vernadalaguage of the people

they intended to convert. He was of thpinion that his successors
would live in villages and become evangelists the vernacular
languages over large areas.

It was in the same 1792 that the ex-slawds West African ancestry
began to arrive in Sierra Leone, they weat the Freetown area then
under the control of the Sierra Leone Company.

Some of these Negroes were already convertedpnging to various
Christian denominations in the New World. he$e included the
Baptists, Methodists and members of Counte$sHuntingdon’s
Connection.  Each of these groups had stparaligious leadership

which made it impossible to integrate themtoi a single organisation
within the new villages they were to occupy. Taktionship between

these various groups and the Sierra Leonenpaay which was
expected to look after them was not alltthaordial. Under these
conditions much success could not have berpected from this small
group of Christians of different denominatibnbackgrounds, each
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without regard for the wishes of individuals.Besides, the European
missionaries were new to West African enuvinent with its
characteristics of unfavourable climate to the edhind thus caused ill

health and death. More and more of theskased slaves of West
African ancestry now called “Creoles” werending their way to
Freetown and were given new start of life by baaught to be farmers

and skilled traders. They were also givelementary education along
with the knowledge of the Christian religion. The children were all
taught English and the native languages exceptbéwhich eventually
disappeared.

3.2 Many Tribes were diverted to Sierra Leone in 1807

After the passing of the slavery Emancipation Awbre slaves of many
different tribes and culture of West Africavere diverted back to
Freetown which rapidly increased the popuratiof that area.  Some
were employed as servants in Freetown househalds svere enlisted

in the British army and others to form villages.y B307, Sierra Leone

had become a British Colony thereby bringing theknad company to

an end. The change over from company to colonialin 1808 brought
about demographic revolution. Ship loads of reeaptwere constantly
being landed. By 1811, they outnumbered the N@ai&and Maroon
settlers combined, but the “African Institutio which succeeded the
company continued to follow to the letter the pplit its predecessor in

caring for the interests of the liberated slavethwhe same emphasis on
Christian ways of life.  This explained whlyy 1826 the Christian
community in the Freetown so encouraged and nuttoael become so
large and vocal enough to be demanding their stérchination.

3.2.1 The Planting of the Baptist Faith in Sierrd_eone in 1795

The Baptists were among the first newer missiosddeconsider work

in the Sierra Leone area. In 1795, thentsJohn Grigg and James
Rodway, minister of the Baptist church wharried letters of
introduction and recommendation to David Geoprghe leader of the
Baptists who came from Nova Scotia.  Unfoately, ill-health
prevented Rodway from carrying on his assigmmwhile Gregg
became more interested in trade dispute andstaying in Freetown at
the expense of the villages which need his attariaxly.

3.2.2 The Planting of the Methodist Faith in Sierra Leone in
1795

Having observed that some Muslims were liviadpng the trade-route
from Sierra Leone Coast to Timbuktu and thNéger River, Zachary
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Macaulay, the then  Governor of Sierra LeonaoaGhristian decided

to send Missionaries and skilled craftsmen places along the route.
The first attempt was by a group of Metlstgli who were sent out
without adequate preparation. It may bealted that the -earlier
attempts by the Monrovian mission and the sgci&r the propagation

of the gospel had been unsuccessful. The Weshyssionary Society

sent out a party of mechanics and preachers in ti/Sterra Leone but

this attempt failed. The next attempt was made/@6 by the Glasgow
Missionary Society which was predominantly tfe Presbyterian
tradition. It sent out two Catechists — nban Campbell and Robert
Henderson. They settled in a place 100 miles afsikrra Leone River.
Henderson had to give up the following year ongtaind of ill-health

and Campbell had to leave Sierra Leone BD11 when he was caught
involved in the slave trade.

3.2.3 The London Missionary Society in Sierra Late

The London Missionary Society now joined fsc with the Glasgow
Missionary and the Edinburgh Missionary Saociet Their arrival
coincided with the war which broke out imet Fula Kingdom and
disrupted the trade route there. Nevertheledachary Macaulay found

for them missionary employment in the Freetowrea until the Fula
road was declared safe while the Edinburgken mvere stationed in the
Rio Pongas now in Guinea which was a centfe Christian Mission
from England.

While half of the party died, others werecalled to England, but the
work of Peter Greig who worked among theswBupeople, where he
learned their language remained indelible tdiday. Unfortunately, he
was Killed by Fula traders who wanted to steabingperty.

3.2.4 The Visitation of Mrs. Hannah Kilham © Sierra Leone
between 1827 and 1830

The countess of Huntingdon’s Connection, amothenglish Christian

group decided to send one of its ordainednnto visit Sierra Leone to
see things for himself when they learnedt tlsmme of its members in
Sierra Leone had come from Nova Scotia. r Bome unavoidable
circumstances, this was not done. The name of &aHKilham, wife of

the Founder of the Methodist New Connection alsedess a mention.

She visited Sierra Leone in 1827 and 1830 and sdeckin establishing

a School in one village near Freetown. This isallptwherever she went

she learnt the language of the people siwmted and it have been
claimed that her constructive study of sul@mguage is the basis upon
which much of the study of African languages hagerbbuilt. She was
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also against the teaching of English to &sns possibly because she
was of the opinion that it would spoil thdevelopment of their own
language.

3.2.5 The First Duty of the Church Missionary in $rra Leone

The first duty of the Church Missionary SocietySierra Leone was to

cater for the liberated slaves who settled Hreetown and its environs
and had displaced the aborigines. But it was antle@gon-Christians

rather than Christians that the first misaioes had stressed their
teaching and evangelisation. Later, their work eeended to the ex-
slaves. Political support was not lacking.nspired by the hopes of
introducing European civilisation to Africa,ir SCharles McCarthy who
governed Sierra-Leone from 1814 — 1824 proposddythaernment and
missions should cooperate to transform theapatives into a Christian
population who as agents of expansion wosfgtead Christianity and
European ways throughout West Africa. Recaptivesldvbe settled in
villages carefully laid out in English styleound parish church,
parsonage and school where they would leamd copy from the
missionaries a new religion and patterns rfw behaviour. He
persuaded the government in London to supporstthisme.

3.2.6 The Arrival of the Germany Missionary Societ in Sierra
Leone

The first missionaries of the Church MissignaSociety came from
Germany as no English Clergymen volunteered wWwork in Sierra
Leone. They studied at the Berlin Missignabeminary, a Lutheran
Institution and first came to London for ther studies in English and
Susu in preparation for their work in Wesffrica. Having returned to
Germany to be ordained, they arrived in r8ieteone in 1804. The
names of these German Lutheran Ministersuded Melchior Kenner,
Peter Hartwig, Nylander, Butscher and PrasBer two reasons, these
men did not proceed inland to places of their apigoi mission. In the

first place, they were being employed in Freetowi€alonial Chaplains

at the expense of the villages for which theirtiekiwere intended first
and foremost. Secondly, after the murder Rdter Greig of the
Edinburgh Missionary Society, the authorities felvas unsafe to allow

the Europeans to proceed to the interior.

3.3 The Presence of Missionaries in Rio Porgas

However, in due course, three of the missi@s decided to take the

risk and went to the Rio Porgas area which attthreet was regarded as

part of Sierra Leone. One of the missimsarcontinued to stay in
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Freetown as chaplain while another who couldt cope with the risk
and difficulty involved gave up the work. This early mission did not
make any permanent success except in RiogaBorwhere work was
mostly carried out in school for children Hhvitlittle public worship and
teaching because of disputed among the I|attaefs. But the
missionaries were not discouraged and more Gernisgianaries were

not discouraged and more German missionadestinued to arrive,
among them were artisans whose aim was tok wwith African
Institution. It would be recalled that witthe end of company
administration in 1807, the aspect of thabrkv which was shown in
caring for the interest of the liberated vela was taken over by the
“African Institution”. By 1814, the directorof this institution and the
government realised that there was a great taskéon in rehabilitating

the 10,000 released slaves in Sierra Leond with the usual
cooperation between the church and State,or@ébl Maxwell the
Governor, urged the Church Missionary Society ke tap the matter.

The Church Missionary Society responded favourable call to help

the liberated slaves off pure African angestor of mixed blood — the
Creoles, by teaching the grown-ups, farmingd achildren, general
education.

3.4 Churches Built in Freetown and New Villages

In Freetown and the new villages around, rcimes were built at the
expense of the government. These churchese wstaffed by British
missionaries sent out by the Church Missipn&ociety. This partly
explained why Anglicanism subsequently becathe predominantly
Christian denomination in the villages of r&e Leone. For instance,
between 1804 and 1824 seventy missionaries Afsfcan Mission were
sent out to Sierra Leone but because ofawmirable African climate,
only twenty seven of them survived till thend of the period. Also,
during the period, a practice which was to be atstklater as a pattern

of Christian administration in West Africa begamge church was built

for the Europeans or “official people” and anotfarthe general, local
congregation. Apart from racial reason, this pcachecame necessary

in view of the fact that there was difficulty. Thlurch of the “official
people” or “the Colonial church” usually hattheir services in English
while services in vernacular. One of th€olonial churches” in West
Africa was St. George’s which was opened in Freatowl817, while

other congregations had to worship in various [gacsgil they moved to

Holy Trinity Church and Christ Church.
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3.5 Bishop Ajayi Crowther Ordained

The first African to be ordained into thenglcan Ministry of Sierra
Leone was Samuel Ajayi Crowther who received Hotgebs in 1843.

A Nigeria of Yoruba ancestry, Crowther wasids to have been earlier
released from a slave-slip and brought to Sierenke He became the

first Bishop of the Niger Diocese and fir$West African to become an
Anglican Church Bishop.

Whereas by 1859, only three Sierra LeoneicAfis had been ordained
into the ministry of the Anglican Church, 58 alone, eight were
ordained.  This system of Africanising thengfican Mission by
encouraging local clergy continued so much sovbat soon, Africans

were manning the parishes themselves. Bu$ wrganisation lacked
Episcopal oversight and as a result, largembers of converts, who
baptised continued to await confirmation while aings and cemeteries
were unconsecrated. Finally, suitable candidatethe Ministry had to

wait indefinitely for ordination. To solvahis problem, a Diocese of
Sierra Leone within the church of England swareated in 1852, thus
becoming the first Anglican Diocese in West Africa.

3.6 The Work of William Augustine Bernard in Regent
Village

Mention should also be made of a village calledd®deg Sierra Leone.

In this village, there were about 2,000 fdied slaves of different
cultural background in 1817. The Missionary walassociated with a
German, William Augustine Bernard, who receivedhartin ordination

from his German colleagues in Sierra Leone. Hadied a school and,

at the same time, acted as Government represeantatitie village with

the primary aim of welding these people ing0 community. As a
government agent, he distributed cloths and foothwvas provided by

the government to these liberated slaves| uiiiey were fully
rehabilitated and could care for themselves. Heagrhed his work in

a spirit of Christian humility and after much pamsence, teaching the

people hymns, which appealed to them, he Isadcess beyond
expectations. By 1823, out of 1,079 of the 2,0fi@ens of Regent who

were instructed in the Christian religion, 045had already become
communicants of the church.

Apart from Anglican mission, two other denoations — Roman
Catholic and Methodist also made their mark inadtrcing Christianity

to Sierra Leone, but their success was aet hugh as that of Anglican
denomination. On her travels to West Africklother Anne — Marie
Javouhey of Roman Catholics found a numbér Rmman Catholics
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among the British soldiers in Freetown antibat people and reported
her findings to church authorities in Europe.For nine months, she
worked in Freetown, nursing people suffering frolagpe. She directed

the attention of the Roman Catholic Churah take up more seriously
their responsibility in Sierra Leone. Heiisitv was followed by similar
undertakings by women of various Roman Cahand Anglican
religious communities in the future.

3.7 The Planting of the Wesleyan Methodist Faithin Sierra
Leone

The Wesleyan Methodist Missionary Society refuseld left out in the

race for evangelism. In 1811, it sent eoug of four to Sierra Leone.
The group was made of one minister and three s¢kaohers. Warnee,

the minister and one of the teachers diebns after, but the remaining
other two teachers carried on their work iluthey were reinforced in
1815. For health reason, the leader of the grétjtiam Davis had to

return to England. Besides, there was nordioation in the work of
Methodist church in Sierra Leone as mixedngregation of original,
tribal people, or released slaved and of #welier peoples from Nova
Scotia did not agree together to the great taskeothurch authorities .

This disunity between the peoples of Sierra Leoas feor a long time a
problem to Christian Mission there.

3.8 Church Personnel

3.8.1 Jacob Elisa John Capitein

Hewas a slave from the Ivory Coast and wascued by a rich Dutch
trader who took him to Holland in about 1728. Thke was educated

and later ordained to the ministry of anyotpestant church. He was
located to EImina which by then had passed intdhdrels of the Dutch

as the chaplain to the Fort. Because of his Afribackground, it was

hoped that he would be able to stand tiek rof tropical climate and
present the Christian gospel to the localricAhs which the European
chaplains found so difficult to do. He yped up to the task. He was
resourceful and one of his immediate actss whe translation of the
Apostles Creed into Fanti. This shows thHs had probably had
association with areas outside his place of omgiich is an asset to the
missions.

Jacob soon found himself in dilemma. He wast popular with the
Dutch because of his colour and the Africans werlgatve nothing to do
with him because of his European wife. As matter of fact, he had
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preference for an African as wife and didergthing possible to marry
an African girl but he was not allowed ke church authorities in
Holland because the girl was not a Christiewen though the girl had
promised to be converted. The authorities inllatd instead posted an
European girl to him to become his wife withoutlseg his interest or

willingness or other wise to marry her. isThpolicy had an important
effect in the school which Capitein started Elmina. The school was
predominantly boys with small number of girls While, some of the

boys were converted to Christianity and baptisederof the girls was.
Because of the decision of the church aittesr in Holland that
Christians must marry Christians, there were newifor the boys and

the whole experiment in education ended alufe. Although, he had
been a slave himself, he never said anythesgentially anti-Christian
about slavery.

His importance lies in the simple fact that aftedividual West Africans
might have been converted by foreigners, ethés need for someone,
really full of knowledge of the local peopland widely accepted by
them before great numbers can be brought intotbech.

He also laid examples for his successore IRishop Ajayi Crothwer
that translated the Scriptures and the basic @misbrmulae into native
language that are necessary for effective teaatfitige Christian faith.

3.8.2 Thomas Thompson

He was an Englishman of an Anglican Church. Heabeca missionary

of the society for the propagation of the gospéth wpecial care for the
spiritual needs of the Anglicans of Britisbrigin living in the colonial
area.

In America to where he was sent to work, he camesaca number of

West African slaves and there and then decideding IChristian gospel

to them at their home in West Africa. Hian was approved by the
Society for the propagation of the gospel and 511 Thompson began

his journey to Cape Coast. At Cape Codst, preached through an
interpreter and because there was no chapiainCape Coast castle, he
was granted permission to conduct Christian wortiepe.

Positive achievements of his work include the dstlhaiment of a school

at the request of African citizens of Cape Coaldis educational efforts

were more successful than his evangelistieson There are schools in
Cape Coast today whose foundation could be trac@tiémpson.
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In his writing, he suggested that Africanopke would best be
evangelised by their own nationals who ought taltle to teach in the
vernacular, understand the people’'s way ohkihg and face upto the
climate and local diseases better than any European

He also complained of insufficient number of missines and advised
thatthere must be a team of evangelistdeands of leaving the workin
the hands of only one person. To implement thésas, he decided to

send six suitable African boys to England for ediocawith the hope of
sending them back as missionaries, a plarichwlagain received the
blessing of the SPG. Unfortunately, Quaqwas the only survivor of
the team and so, Thompson's vision of trania team of Africans as
ordained Priests was not realised for so long agltlafter his death.

3.8.3 Philip Quaque

Quaque was sent to England in 1754 by Thomas Thompgh others

to be educated in London. But Quaque whs sole survivor of the
team. After the completion of his education, he wedained deacon in
March 1765 and Priest almost immediately rafterds.  Quaque thus
became the first non-European to receive natain in the Church of
England. It is significant that it was a citizein &Vest Africa who was

the first outsider to receive ordination into thieriStian ministry. Barely

three weeks after, he was appointed by S8wuxiety for the propagation
of the Gospel (SPG) as “Missionary Catechist arftb8kmaster to the
Negros on the West Coast of Africa” and ChaplaithBritish Forts in

the Gold Coast area. After the death of his Ehghige, he married an
African girl and on her death, a second one.

Though, his 50 years work was unsuccessNivertheless, in spite of
serious setback including lack of necessaguipgment for teaching,
there was more success in his educational workithhis evangelistic,

for he indirectly carried on in this sphere therfdation which Thomas
Thompson had laid and was to be carried on by Tedi&h Freeman.

He worked hard for over fifty years doing his bisiinister to African

and European Christians and brought the kedgd of the gospel of
Christ to his African brothers and educatsdch children - African or
Mulatto who came to his school. In makingede appointments, the
authorities in England, because of their ifgnoe of the conditions in
West Africa seem to have believed that an Africaad® would fit into

the society of his own people easily andvehafew real difficulties in
bringing them into the fold of the Christian church
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3.8.4 Peter Claver

He lived from 1580 to 1654 in Central America oa Garibbean Coast;
the largest receiving Port for slaves in therld. He was to do all he
could for the poor slaves on their arrivaith the help of a number of
catechists who knew the West African langsagéle was said to have
instructed, converted and baptized 300,000 tWaficans in the forty-
seven years before his death. In spite nddny odds, many of these
converts were steadfast in the faith anderaftheir emancipation, a
number of them returned to West Africa aBrazilians® and had great
effect on Christian mission there.

Signor Joseph - arrived in Sierra-Leone abditl4 where he found a
Jesuit Mission on Mount Auriol. After a Hbrigprosperous life in
America, he lived first in England and then Portugal, where he was
converted to and baptized in the Roman dath€hurch. He soon
returned to West Africa to continue his work wille tJesuit Mission in

Sierra Leone. There he built a village for his cents. Apart from their
spiritual needs, he cared for the material aspddtse people and thus

taught them useful tradesto make them sqpsting. Unfortunately,

the Jesuit order was suppressed before his dedtthisnexperience died

a natural death.

4.0 CONCLUSION

. The Anglican faith was planted in Sierra heoby Reverend
Molville Horne in 1792.

. In 1807 many freed slaves were sent to r&ieceone to plan
Christianity.

. The Baptist planted mission station in Sierra LeionE795.

. The Methodist faith was established in Siedtaone in 1975 by

John Grigg.

. The Wesleyan faith was established in Sierra Lenig 95.

. The London Missionary Society joined other ssionaries to
spread Christianity in Sierra Leone.

. Churches were built in Sierra Leone by missionaries

. Liberated West African slaves spread Christianigfi@ Leone.

5.0 SUMMARY

The following are the major point you have leamthis unit:

. Reverend Molville Horne planted the Anglicdaith in Sierra

Leone.
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. Freed slaves contributed to the spread of Chriggian
. Missionaries built schools for the natives.

6.0 TUTOR-MARKED ASSIGNMENT
Write a comprehensive easy on:

I Bishop Ajayi Crowther

. Jacob Elisa John Capitein
lii.  Thomas Thompson

iv.  Philip Quaque

V. Peter Claver
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1.0 INTRODUCTION

You have learnt about the planting of Christiamitysierra Leone in the
previous unit.

You have also learnt about the following npdais of Christianity in
Sierra Leone: Bishop Ajayi Crowther, WillianrAugustine Bernard,
Warnee, Jacob Elisa John, Philip Quaque and PégelC

In this unit, you will learn about the challengbkattconfronted the early
missionaries in West Africa in the planting of tleigion of Christianity
in West Africa.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

. discuss the effect of the underestimating West Africa
traditional religion by the missionaries

. state the role of the kings of Portugal and théeuties that led
to the failure of mission stations in West Africa
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. comment on the behaviour of the missionartesvards the
natives.

3.0 MAIN CONTENT

3.1 The Missionaries Underestimated their Task

Certain factors on the one hand brought thtiins to the early
missionary success. The missionaries tendeduriderestimate the
magnitude of their task. They failed to takeinbnsideration that the
religion they intended to introduce to WeAfrica was culturally
different from that which the established religlwes developed. When

trade formed the basis of contact between the titares, conflict was

less frequent than when contact was extentedthe sphere of religion
which usually resulted in clash of fundamentalreal

They launched assaults upon customs and fbelehich they found
objectionable and thereby caused conflict aaicbnated the majority of
the people they had come to convert. A#a®on polygamy, human
sacrifices, the destruction of images andinsbr often preceded
conversion instead of following it.

The method of evangelisation was not adoptedddfnican need and

baptism was administered with the same preparasan Portugal; one

would have expected more preparation in a non-Gamignvironment.

This mistake was pointed out by a Portuguedicial at Sao Jorge da
Mina who wrote to the king of Portugal 8572 suggesting that
European settlers be brought into live in miaédorb the culture and
skills and religion of the former. It woulde recalled that where any
success was achieved, it came from applicatiohisfstuggestion, rather

than from the enthusiasm and ability of the clergy.

3.2 Missionaries were Confronted with Diseases inWest
Africa

Another factor contributing to the failure of thessionaries was that the
kings of Portugal and the authorities in Bndg sent handfuls of men
into countries where they quickly succumbeunl various diseases.
Continuity and stability of personnel, thetadtishment of a solid
institutional and administrative organisationhiglh were pre-requisites

for achieving success were unattainable irchsuircumstances.
Bishoprics often remained vacant for years andetie®f cape Verde in

particular was left without a bishop for 30 yearslew arrivals usually
turned to mass baptism and other short-cudthads without adequate
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and normal preparation. No wonder, Thomas Thompsbis writing
complained that the mission task was not #®wt which could be
conducted by one person alone suggesting thate must be some
attitude of a team work if the mission were to et Quaque too was
alone with no professional colleague and hépeated requests for
guidance and help from the Society for the progagaif the Gospel in
England, seem rarely to have been met.

One solution to the problem of shortage aérgy was to train African
converts for the priesthood. The Portuguesewr and authorities in
England in collaboration with their ministers, la¢ tForts recognised the
advantages of such a body, drawn from the famalfesilers and chiefs,
acclimatised and at home with the language andmssof their people.

A number of Congolese Youths were accordingly seftortugal early

in the 16th century to be educated for the priestd. At the beginning

of the 17th century, an Itsekiri prince went totBgal for ten years to be

educated for the same purpose. Thomspon planrezhtba number of
suitable African boys to England for educati@zo qualify them for
missionary posts preferably as ordained prieste@fnglican Church.

But many of these students fell by the wadgsand others who were
ordained showed reluctance to return to AfricQuaque was the only
survivor of his own group of six. As if this wastremough, the Bishop

of Sao Tome about the same time tried with@uccess to found a
seminary at Colimbra for the training of msters from his diocese.
Because of poor results and complaints framerested bodies within
Portugal, the education of an African clergyas transferred back to
Africa where resources and personnel were llwhmadequate.
Religious centres of Education (seminaries) wetabdished in strategic
places like Cape Verde, Sad Tome and Angdaen the Jesuits were
able to maintain a “College” in San Salvadfsom 1625 to 1675. The
products of these seminaries were responsible ést of the missionary

work outside the areas of Portuguese settiemespecially in parts of
West Africa in the 17and 18 centuries. But possibly because of the
quality of their training and because of ithéack of Christian
background, the quality was generally poor.

Another serious defect of missionary bodyWaest Africa was that the
training of clergy was one sided. No effort wasdeéo train women as
ministers. The result was the conspicuous absainwemen'’s religious

order which was in part responsible for tfelure of Christianity to
make an impression on the women of Africa and thas unable to win

that influence over home life and childrenhieth was essential to its
success.
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3.3 The Behaviour of Missionaries

The quality of missionaries sent to Africaftl much to be desired and
their behaviour had attracted adverse commeiitsappeared that the
religious authorities tended to retain the servafetheir able members

at home for fear of deaths and at the sam@e preferred to send to
Africa difficult members as missionaries. Manytloé other Europeans

living in the Forts and in the locality werleading lives so contrary to
the Christianity Thompson was attempting to pre&gports of scandal

and corruption abound and quarrelling amormg tclergy, common in
Europe was imported to Africa where it reached emdgroportions. It

was impossible for the African to distinguish prsicig Christians from

those indifferent to religion and its injuisets. The level of learning
was also low, few important missionary wgsn were made. Only the
Capuchins which is an exception to this gahnerule, won general
African respect.

3.4 Financial Difficulties

Financial difficulties were another problem expeded by the missions.
Papal bulls had granted the Portuguese craentrol over African
missions and rights to finance them. Bubren often than not the
payments usually fell short of what was mekdto support the
missionary activities and programme.

In 1571, the Bishop of Sao Tome had cause to camjfiat it would be
impossible to perform their functions satistety if the king of
Portugal who collected all tithes continued pay the bishop a stipend
which was not enough even for his personakds. In these
circumstances, it was impossible to improve riheaber and quality of
the clergy in the diocese and to well-ededatmen. The result was
missionary involvement in the slave trade, whiakytentered primarily

as a means of financing evangelisation and supypttiemselves. What

is more, the Portuguese government gave approaidio practice and
legalised it by granting slaves or allowing the ruto trade in them on

its own accounts. The missions Board establishégsioorn in 1693 to
check the decay of mass missionary was said to Ibese financed on

the sale of 700 slaves each year. Ships belongitigetJesuit order were
usually loaded with slaves on their way from Angmdrazil. Thus, the
viability of missions depended largely on trade reluding slave trade.

It provided the missionaries with their mean$ transport and
communication in most of West Africa. Only thosaqas which offered
profitable business were frequently called &t the Portuguese ships,
and where this was not forth-coming, a port place once regularly
visited might be abandoned for years. Whéme traders of Sao Tome
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lost interest in the Forcados River, the small &lan community there
was left to their fate without the services of egirfor about 20 years.

The clergy's fellow country-men in Africa and theiulatto descendents
were interested only in the trade and hite | use for missionaries.
Closely associated with this was the Portuguessiomary’s association

with the slave trade. The first Europeamdérs did not think their
behaviour unchristian when they took part time slave trade. Moral
indignation against the traffic makes one uass that its corrupting
influence was incompatible with the spread OGhristianity, though
slavery is not condemned in the Holy Bibl€onversion demanded
peaceful atmosphere in which churches andoddsh could be
permanently built, in which settled Christiacommunity could
accomplish their work without fear and thould not be achieved if
slave raiding which usually contributed toe thunsettled state of affairs
was in operation.

3.5 Political Intriguing of Portuguese

Political intriguing was another factor thaended to discredit the
Portuguese and their missions in African eyes. aBse of the marriage

of convenience between the state and Chrigtia the Portuguese felt
free to use their control of firearms, toake and unmake rulers with
complete disregard for West African traditiosustom and even the
ultimate consequences.

3.6 The Civil War

The king of Congo, Affonso | and his susmes owed their
appointment to Portuguese backing while othéke Diogo who were

not in the good book of the missionariesd attaders on the spot were
undermined and relegated to the background.ciil war which broke

out over the succession to the throne o fhemme people of Sierra-
Leone in 1680 saw the Jesuits supporting th@mant, educated by

them against another contestant, and one of tbairests who had since

relapsed. These wars had nothing to do with Ganigy and it reaped

no benefit by becoming involved in a struggle fowver.

3.7 Religious Differences

Religious differences between the Roman Caiholand Protestant
Europeans as well as their national diffeesncalso had adverse effect
on Christian missions in West Africa.

The Portuguese policy was to exclude other intedggsowers from her
areas of operation. The war of liberation of 1@40ch saw Spain and
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Papacy in opposition to Portugal, aggravatbeé latter' suspicion of
foreign missionaries with the result that for mgewrs, the Portuguese

put obstacles in the way of Spanish andiatta Capuchins destined for
Africa. Pombal's quarrel with the Jesuits abhiresulted in the
suppression of that order in 1773 brought @ao end their valuable
educational work in Angola and the Cape Verde bidan

3.8 Language Difficulty

Language difficulty also affected the work dfie missionaries as it
caused difficulty in its presentation by odéss especially in their
attempts to translate the Scriptures into terious vernaculars.  Work
had to begin and continue completely in thernacular if the listeners
and followers fully comprehend the teachingé the missionaries. The
situation has been made worse by the christianionigses themselves.

This happened when missionaries from two ediiit language-groups
entered nearby areas with different dialeofs the same language. The
result was that dialects began to look likdferent languages and a
situation could be confusing.

SELF-ASSESSMENT EXERCISE

Briefly discuss the roles of the Catholics andRinetestant Europeans in
failure of evangelisation in West Africa.

4.0 CONCLUSION

The missionaries underrated the West Africaraditional Religion in
West Africa.

The method of evangelisation was not adopted td\tast African need.

The missionaries were confronted with diseaseshw@ndered some of
them invalids.

The missionaries lacked enough funds for #wangelisation of West
African people.

The behaviour of the missionaries towards thatives discouraged the
progress of Christianity in West Africa.

50 SUMMARY
. The missionaries underrated their tasks in Westafr
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. Diseases rendered some missionaries invalidthe West Africa
land.
. Religious differences between the Roman Catholand

Protestant Europeans had adverse effect @ dpread of
Christianity in West Africa.

6.0 TUTOR-MARKED ASSIGNMENT

1. Discuss the main motive of the Portuguese coming to West
Africa.

2. List the challenges that militate against tpé&nting of
Christianity in West Africa.
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