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INTRODUCTION

ISL 213 Textual Study of theQur’an 1, is a two-credit unit course for
undergraduate students in Islamic Studies.s Thourse textbook is
developed against the background thatQle'an is a Book of guidance

for every facet of human life. This coursedg is an overview of the
entire course. You will also read about how ittrsictured out as well as

its requirements.

COURSE AIMS

The aim of this course is to help you usthnd thetajwid recitation,
translation, exegeses and lessons of sheahs between al’'Ala and al-
Humazah You will, in the course of this study bexposed to the
following:

I Somedajwid rules.

il. Background to theirahsof focus.

lii.  Reasons for revelation of sorsgahsor ayahs.
V. Detailed exegeses of tagahs

COURSE OBJECTIVES

To achieve the above aims, overall objectives eréos ISL 213. This

is exclusive of the specific objectives, whiare stated for every unit.
You are passionately advised to read thenforéeventuring into the
subject matters as it will prepare your miridr better grasping of the
message.

It is expected that by the time you complete tloisrse you will be able
to:

a) Identify and apply som&jwid rules in thesirahs.

b) Discuss the causes of revelation of relevant vaasdschapters.
C) Explain the backgrounds to tkerahs.

d) Give detail exegesis of easiirah.

e) Enumerate the lessons in eadhah.

f) Apply the lessons to life situations.

WORKING THROUGH THIS COURSE

For you to complete this course, you mustadr and understand all the
study units and all the related materials.  Yoll »& required to submit

written assignments at the end of each unit the purpose of
assessment. You are also going to write a finainéxation at the end of

the course.

v
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COURSE MATERIALS
The following are the major materials you needtlis course:

I Course guide.

. Study Units.

iii.  Assignment File.

Iv.  Relevant Textbooks including the ones liste@ach unit.

STUDY UNITS
There are 14 units divided into three modulesligs tourse. They are:

Module 1

Unit 1 Sirah al-A ‘la

Unit 2 Sirah al-Ghashiyah
Unit 3 Sirah al-Fajr

Unit 4 Sirah al-Balad

Module 2

Unit 1 Sirah a’sh-Shams
Unit2  Sirah al-Layl
Unit 3 Sirah a - Buha,
Unit 4 Sirah ash-Sharh
Unit5 Sarahat t-Tin

Module 3
Unitl Sirahs al-‘Alagandal-Qadr
Unit2 Sarahal-Bayyinah
Unit 3 Siarahs &-Zalzalah andal-Adiyat
Unit4 Sarahsal-Qariah andat-Talathur
Unit5 Sirahs al-‘Asr andal-Humazah

TEXTBOOKS AND REFERENCES

Some books have been recommended for the couesewil assist you

a lot if you purchase some of them fortier reading. These among

many others include:

Maudud, Abul A‘la (1979). The Meaning of the Quan. Lahore,

Pakistan: Islamic Publications Ltd.
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Qutb, S. (1981).In the Shade of the Qan .(trans) London: MWH
London Publishers, pp.150-156.

As-Sabani, Muh. Ali (1402 AH. — 1981 C.E.). BeirutDaru ‘I-Quani
‘I-Karim.

Khan, M. M.& M. T. al-Hilali (1985). The Noble Qu&n, . Riyadh:
Darussalam Publishers

Ali, A. Y. (1991). The Meaning of the Holy Qan, USA: Amana
Corporation.

Al-Maraghi, A. M. (2001). Tafar al-Maraghi, Beirut: [ar al-Fikr.
vol.10, pp.303-309.

Ibn Kathir, Isma‘il (2007) Tafgru “I-Qur’an (Abridged), Egypt: Dar Al-
Manarah, pp.2499-2502.

Jimoh, L. (2003).Tajweed Made Easylagos: Al-Hayyul Qayyum
Islamic Publishers.pp.16-19.

ASSESSMENT FILE

You will be given an assessment file and marking scheme. The
assessment file will contain details of the wok®¢ submitted to your

tutor for marking. You will be evaluated in two yga the tutor marked
assignments and the written examination. Ydumal marks depend on
what you score in these two. You must submit yamsignment to your

tutor for formal assessment which necessaftylowed the stipulated
schedule and deadline. Your submitted wdok assessment will be
30% of your total score.

TUTOR-MARKED ASSIGNMENTS (TMAS)

You are expected to submit specified number of “T8A&ach unit of

this course has a TMA. You will be assessamd only four but the
bestthree will represent your 30% grading. ©ampletion of any
assignment, you must send it with a TMA to youotuEnsure that the
assignment reaches your tutor on or before thelideadr submissions.

In the event of any logistics for incompbeti of any work to time,
contact your tutor immediately for possible extensifor this shall not

be granted after the due date unless for exceptsinations.

vi
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FINAL EXAMINATION AND GRADING

The final examination will last three hour¥ou will be tested on all
aspects of the course. Endeavour to rdasl units again before the
exam.70% is the score for the final examinationajuhe total course

grading. The questions will be similar toethones you have treated in

the TMASs.
COURSE MARKING SCHEME

This table represents the layout for the actuatsmmark:

Assessment Marks
Best three Assignments 30%
Final Examination 70%
Total 100%

COURSE OVERVIEW AND PRESENTATION SCHEDULE

The dates for submission of all assignmentl we communicated to
you. You will also be told the date of queting the study units and
dates for examinations.

Unit Title of Work Weeks Assignments
Activity

Module 1

Unit 1 | Sarah al-‘Ala Week 1 Assignment 1

Unit 2 | Sarah al-Ghashiyah Week 2 Assignment 2

Unit 3 | Sarah al-Fajr Week 3 Assignment 3

Unit4 | Sirah al-Balad Week 4 Assignment 4

Module 2

Unit 1 | Sarah ash-Shams Week 5 Assignment 1

Unit 2 | Sarah al-Layl Week 6 Assignment 2

Unit 3 | Sarah a - PBuha Week 7 Assignment 3

Unit 4 | Sarah ash-Sharh Week 8 Assignment 4

Unit 5 [ Sarah at "t-Tin Week 9 Assignments

Module 3

Unit 1 [ Sarahs al-‘Alag and al-Qadr Week [Assignment 1
10

Unit 2 | Sarah al-Bayyinah Week | Assignment 2
11

Unit 3 | Tafseerof sirahs az-Zilzalarandal-*Adiyat | Week | Assignment 3
12

Unit 4 | Sirahs al-Qiri‘ah andat-Takithur | Week [ Assignment 4
13

Vii
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Unit 5 | Sarah al-‘Asr andal-Humazah | Week | Assignment 5
14
Revision 1
Examination 1
Total

15
HOW TO GET THE MOST FROM THIS COURSE

In distance learning, the study units replace thearsity lecturer. The
advantage is that you can read and work througldbese materials at

your pace, and at a time and place thats syou best. Think of it as
reading the lecture instead of listening @o lecturer. Just as a lecturer
might give you in-class exercise, your Study Upitsvide exercises for

you to do at appropriate times.

Each of the study units has common features whiehlesigned to aid

your learning. The first feature is an introducttorthe subject matter of

the unit and how a particular unit is integratethvather units and the
course as a whole. Next is a set of learning olvest These objectives

let you know what you should be able to dy the time you have
completed the unit. You should use these objectiveggiide your study.

When you have finished the unit, you should go ek check whether

you have achieved the objectives. Self-asseissnexercises are
interspersed throughout each study unit and ansavergiven at the end

of the course. These exercises are designed toybelpecall what you

have studied andto evaluate yourlearning ymurself. You should do
each Self-assessment exercise as you comet tm the study unit. The
summary at the end of each unit also hejpsl to recall all the main
topics discussed in the main content of eacht. uThere are also tutor-
marked questions at the end of each unitbrkiNg on these questions
will help you to achieve the objectives d¢iie unit and prepare you for
the assignments which you will submit and the fevemination.

It should take you about three hours to mlete a study unit, the
exercises and assignments. When you have letedp the first study
unit take note of how long it took you and use thfsrmation to draw

up a timetable to guide your study for the resgair course. The wide
margins on the left and right side of the pagegooir course book are
meant for you to make notes of main ideas or kegtp at which you
can use when revising the course. If you make tia#l these features,
you will significantly increase your chances of §iag the course.

viii
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COURSE DELIVERY

As an open and distance learner, you letdmmough several ways. You

learn when you interact with the content in yowurse material in the

same way as a student interacts with thach&r in a conventional
institution. You also learn when you are dga through the course;
however you are not taught the course. Instead, gmurse material is

your teacher, and as such you will not &ble to get answers to any
guestions which may arise from your study of theemal. It is for this

reason that, in addition to the course materiativlyou have received,

the delivery of this course is supported hytorial, facilitation, and
counselling support services. Although thesvises are not
compulsory, you are encouraged to take maximumradga of them.

TUTORIAL SESSIONS

The total number of tutorial hours for this couiseight hours. Tutorial
sessions form a part of your learning process ashgoe an opportunity

to receive face to face contact with yowrtotial facilitator and to
receive answers to questions or clarifications Wiyigu may have. Also

you may contact your tutorial facilitator by phooreemail.

On your part, you will be expected to prepare ah#dine by studying

the relevant study units, write your questioso as to gain maximum
benefit from tutorial sessions. Information oab the location and time
schedule for facilitation will be available at yatudy centre.

Tutorial sessions are a flexible arrangeméetween you and your
tutorial facilitator. You will need to contact yostudy centre to arrange

the time schedule for the sessions. You valso need to obtain your
tutorial facilitator’'s phone number and email acdre

Tutorial sessions are optional however; thendfits of participating in
them provide you a forum for interaction ammker group discussions
which will minimise the isolation you may petience as a distance
learner.

FACILITATION

Facilitation is learning that takes place hbotwithin and outside
tutorial sessions. Your tutorial facilitator guidgsur learning by doing
the following:

. provide answers to your questions during riato sessions, on
phone or by email;
. coordinate group discussions;

of
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. provide feedback on your assignments;

. pose guestions to confirm learning outcomes;

. coordinate, mark and record your assignment/exarimacore;
and

. monitor your progress.

The language of instruction for this courge English. The course
material is available in print or CD formaasd also onthe university

website. On your part, you will be expected to premhead of time by

studying the relevant study units, write yoguestions so as to gain
maximum benefit from facilitation. Informatiorabout the location and

time schedule for facilitation will be avdila at your study -centre.

Time of facilitation is a flexible arrangemerbetween you and your

tutorial facilitator. You should contact your tugrfacilitator if:

. you do not understand any part of the Study Units.
. you have difficulty with the Self Assessment Exses.
. you have a question or a problem with an assignmatit your

tutorial facilitator's comments on an assignmmeor with the
grading of an assignment.

COUNSELLING

Counselling forms a part of your learning becatiseprovided to make
your learning experience easier. Counselling aigilable to you at two
levels, academic and personal counselling.deétu counsellors are
available at the study centre to provide guidancgérsonal issues that

may affect your studies. Your study centreanager and tutorial
facilitators can assist you with questions amademic matters such as
course materials, facilitation, grades and so oakd/sure that you have

the phone numbers and email addresses of wbudy centre and the
various individuals.

ASSESSMENT

There are three components of assessmenttHisr course: self-
assessment exercises and assignments at the eadho$tudy unit; the
tutor-marked assignments; and a written exatun. In doing these
assignments, you are expected to use thermiation gathered during
your study of the course. Below are detailed exgtians on how to do

each assignment.
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SELF-ASSESSMENT EXERCISES (SAES)

There are self-assessment exercises spread thoatigh your course
material. You should attempt each exercisemaaiately after reading
the section that precedes it. Possible arswer the exercises are
provided at the end of the course book, howevar,sfmuld check the
answers ONLY AFTER you must have attemptée texercises. The
exercises are for you to evaluate your leginthey are not to be
submitted. There are also questions spread threagh study unit. You

are required to attempt these questions after wwe head a study unit.
Again, the questions are to help you assgssr knowledge of the
contents of the wunit. You are not requirtml submit the answers for
SAEs.

GUIDELINES FOR WRITING TUTOR-MARKED
ASSIGNMENTS

1. On the cover page of your assignment, write thessooode and
title, assignment number (TMA 1, TMA 2.),nda date of
submission, your name and matriculation numbeshdiuld look

like  this: Course Code Course Title
Tutor-Marked Assignment __Date
of Submission Name
Matriculation Number
2. You should endeavour to be concise andthe point in your

answers. Your answer should be based on ywurse material,
further readings and experience. However, do npy émm any

of these materials. If you do, you will be penatizRemember to
give relevant examples and illustrations.

3. Use ruled foolscap-sized paper for writingisweers. Make and
keep a copy of your assignments.

4, Your answers should be hand written by you. Lean®aggin of
about 1.5 inches of the left side and aba&utlines before the
answer to the next question for your tulorfacilitator’s
comments.

5. When you have completed each assignment, maketaireach
assignment reaches vyour tutorial facilitaton or before the
deadline. If for any reason you cannot catgl your work on
time, contact your study centre manager duotbrial facilitator
before the assignment is due to discuss phssibility of an
extension. Extensions will not be grantederafthe due date
unless under exceptional circumstances.

Xi



ISL213 COURSE GUIDE

FINAL EXAMINATION AND GRADING

The final examination for ISL 213 will bef awo hours duration, and
will carry 70% of the total course grade. The exaation will consist of

questions which reflect the kinds of Self-dssment Exercises and

questions in the Tutor-Marked Assignments which lgaue previously

encountered. All areas of the course will bhesessed. You should use

the time between finishing the last unit amaking the examination to
revise the entire course. You will find it usefalreview your answers

to self-assessment exercises and tutor-mar&ssignments before the
examination.

For you to be eligible to sit for the fin@xaminations, you must have
done the following:

1. You should have submitted all the four tutor-markedignments
for the course.

2. You should have registered to sit for thgamination. The
deadline for examination registration will bavailable at your
study centre. Failure to submit your assignments oegister for
the examination (even if you sit for the examinatiomeans that
you will not have a score for the course.

CONCLUSION

In conclusion, ISL 213 Textual Study of theQur'an | provides you
with the exegeses of X8rahsupon which you are able to understand
their broad meaning during recitation, prayeasd apply accordingly
while dealing with fellow men or any phenomenolt.is the aim of the
course to expose you to the detail exegesksthese sirahs On its
completion, you will definitely be able to explaimeir backgrounds and
causes of revelation. You will also be able to réesain while applying

some simpletajwid rules.  Without any doubt, you will be ablke
discuss the themes and explain the content of eftle sirah and even

correlate their messages. In addition, yeil be able to identify the
features of Meccasirahsas evident in this segment. Most importantly,
you will be able to apply their lessons the society with respect to
good human relationship and the concern for thedftar.

SUMMARY

All the features of this course guide habeen designed to facilitate
your learning in order that you achieve théems and objectives of the
course. They include the aims and objectivesurse summary, course
overview, self-assessment exercises and stgdgstions. You should

Xii
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ensure that you make maximum use of themyour study to achieve
maximum results.

Have a pleasant study and successful outcome ineg@amination.

Xiii
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ISL 213 MODULE 1

MODULE 1

Unit 1 Preliminarylajwid and @irah al-A'la
Unit 2 Sirah al-Ghashiyah

Unit 3 Sirah al-Fajr

Unit 4 Sirah al-Balad

UNIT1 PRELIMINARY TAJWID AND SURAH AL-A'L A
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Tajwid Case
3.2 Textand Translation
3.3 Commentary
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

This unit is designed to teach you somelirpneary issues relating to
Tajwid and the accurate reading dhirah al-A‘la.  Likewise, you will

learn the meaning of tH&irah and be exposed to brief commentaries on

it. The significance of thetah cannot be over-enphasised. This will be

clearer to you as we make progress. Thereforeslptaceed.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

. highlight the rules relating to ta ‘awwudh, basatalpursing on
ha

readSirah al-A‘la correctly and recite it from memory
translateSirah al-A‘la into idiomatic English
. homment or&arah al-A'la
highlight the significance d&irah al-A‘la perfectly.
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3.0 MAIN CONTENT
3.1 Tajwid Cases
Virtues of Learning and Teaching the Glorious Qur’ n

There are many virtues in learning and tearhthe Glorious Qur’'an;
and Allah has promised abundant reward to thoseretite it.

()  Inone of his traditions, Prophet Muhamm&gi gays:

The best amongyou isone who learned tod réee Qur'an and taught
others.

(i) He is reported as saying in another traditio

4$$% &' (Y
0 _#*&/3 456!'#)*+ ,- ./01 2 &

Learn Qur'an and recite it. Indeed an example of asq@er who learns
how to read thQur’an, recites it, and acts upon it, is like a bag dill
musk, the fragrance of which spreads in the ehtingse.

Those are just two out of many examples of theiggtof learning and

recitation of  theQur’an. In addition we all know that learning to read

at least a portion of it to be recited duripajat is far ‘ain is obligatory
for every Muslim man and woman.

Definition of Tajwid

The literal meaning of the wordajwid is betterment, decoration or
perfection of an act. The skill and the rules whagplication makes the

perfect pronunciation of the HofQur’'an possible is the art dfajwid (

783 9. This becomes possible in the terminology the Phonetics of
the Glorious Qur'an through recitation of every letter of thdoly
Quran from its point of articulation, with its ttabutes: such as
elevation (7:;<=), depression(»«< ) softness (7? ), heaviness

(7 @96, and other rules of phonetics such as clear prmation ( 74#ABC

) assimilation ( 7we ¢ ) change/ conversion 71;C)
and suppressed

pronunciation.7:#6 c)

The Holy Prophet §) has enjoined us to recite the HoQur'an with
Tajwid and in a pleasing tone. A hadith related to higssa
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518 [13:K 4#@bL* 13! _FG3H

This imparts beauty to the recitation and enhaitsegppeal. It must be
remembered that one must not commit exceseesattempting to
beautify the recitation of the HolWur'an. Tone should always be
subservient to the rules dfajwid, and not become difficult and
unnatural. Mere pleasing tone does not donsti acceptable reading
(Qira’ah). Devoid of Tajwid, it becomes singing and chanting, which is
forbidden.

Seeking Refugand Beginning in the Name of Allah MN# <=0
(P+L

Allah (SWT) has instructed:

And when you recite th@ur’an seek refuge in Allah frorehaytn, the
accused. Nahl 16:98.

2 #ST  WI1Q<=#% RSN (%

So anyone intending to read or recite aydherses) from theQur’an
should begin by saying :2 _#ST U#!IN (I seek refuge in

Allah from shayin, the accursed devil) whether starting fraime
beginning of a Surah or from any other poiNormally it is not said
aloud except in circles of learning. If orie interrupted during reading

by some necessity or speech not pertaininQuodanic study, he should

repeat the seeking of refuge in Allah before resignmecitation. After

seeking refuge in Allah frorshaytn, the reader, when beginning a new

surah, utters: V.V W + except in Sirat a't-Tawbah which

does not begin withBasmallah When starting from the middle of a
sirah, he may choose to recite it or not as fleases, except in cases
where thaayahhe begins with contains some description of Alahin
ayah47 of Sirah Fussilaj which should not be connected to the name
of shayéin. After theBasmallahwhere appropriate, the actual recitation
begins.

Rule of lam

Lam ( > ) is normally a lightly articulated letterhet only exception
being when it occurs in the divine name W the divine name is

preceded by kasrah( ) orya sakinah ( ), thelamis pronounced
lightly (with tarqgig), asin U# IN.. w = - - -
us/$
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But if it is preceded bjathah( ),dhammah( ) orwaw sakinah (

) or the reader begins with the divimame, thelam is pronounced

with tafkiim, as in:

(W>#) (W8L) Z4[ R+4Y W).

SELF-ASSESSMENT EXERCISES 1

Try to write the texts ofat-Ta’awwudh and Basmallah Give their
meaning and importance.

3.2 Text and Translation of Sarah al-A ‘la (Chapter 87)

V V. W+!

X$" Q {31K8A%48" Q{2}K+%?" Q{1}X

X6 @3#A93Y C W:#a# b @} X+F ;% ~ F={5}K V$:#'D9% {4}

#ALF 9<3 {10} XT @3 Q={9} KGQ c6Y_C GQU8} K+ 'G+Y {7}
1%$ 8{13}X /3 b#A % R3 b {12}KL* 4#FXd3" Q{11}Xa [

XI$7TM i {16}#Yg8M# | ih&! {15}Xd% G!4=N {14y Xf

(18}X [ jlgdk 6QI _C{17}
(19} X=11 C jl!

Chapter of the Most High Revealed at Mecca)

In the name of Allah the Beneficent, the Merciful

1)
2)
3)
4)
5)
6)

7)

8)
9)

10)
11)
12)
13)
14)
15)

4

Praise the name of your Lord, the Most High

Who has created, then disposed

Who has measured and granted guidance

Who brought forth the pasturage

Then turned it to russet stubble

By degrees shall We teach you (O Muhammad) so kall sot
forget

Except as Allah wills: for He knows the nfest and what is
hidden

And we shall ease thy way unto the state of ease

Therefore give admonition in case the admoniticfifw the (the
hearer)

He will heed who fears

But the most unfortunate will flout it

He who will flung to the great fire

Wherein he will neither die nor live

He is successful who purifies himself

And remembers the name of his Lord, so prays
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16) But ye prefer the life of this world

17) Although the Hereatfter is better and more tasti
18) Lo! This is in the former scrolls

19) The Books of Abraham and Moses

SELF-ASSESSMENT EXERCISE 2
i) ReciteSaratu 'I- A ‘la from memory.
i) Attempt transcribing the text of tHaarah.
i) Attempt a translation of th&irah into idiomatic English.
3.3 Commentary

In a very lucid and instructive tone, thgirah opens by enjoining the
Prophet and by implication all his followers, t@gty the name of the

Lord. This means the sanctity of Allah’s name sbadt be associated

with any of His creatures in form of partners onsuip or things other

than the way and manner He has described Himself.

Imam Ahmad reports that when the first versk this Sirah was
revealed, the Prophet said, ‘Say it in your prd&trewhen you pray.’

Sayyid Qutb also reports that: “whenever the Propded thisSirah, he

used to stop promptly after the first verse say: Sublina Rabbiyal
A'la’ (Glory be to my Lord, the Most High).”

The reason why the Lord should be glorified is indragely mentioned
too. He is the most Highin addition to beirthe Rabbuka (your Lord)
which connotes three things:

I that Allah gives man life
il. He provides man’s sustenance
lii.  He sustains humanity through procreation.

As the One Who does all these may not iplyssbe adequately
compensated in any way one can only continue toeaie and glorify
Him.

The second and third verses add that Alfarfects, proportions and
guides all His creations. All creations no mattewtthey look like have
their nature and form suitably made so by Allah @futis wisdom. He
however singles out Man to have been createdthe best of form

(Q95:4)
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This is an indirect invitation for man toeflect over the creation - the
heavenly bodies, insects, birds, animals ambers. They all exist and

live harmoniously in the universe. The wondersnimral world or other

creatures for that matter can never end batause there is one Lord

who creates, they remain as signs of the perfezatGr.

As the Lord who must be glorified, He atsedestined what becomes
of every creature. This predestination cannot lzaghd by any mortal.

The wisdom behind this is beyond man’s understandpadar’s is thus

made to be part of basic element of faith in Islam.

Besides pre-decree, Allah also guides His credtutiee right path.

Based on how other creatures beside man have beerdained, Allah

guides them where applicable on how to sustaim theéstence and play

their role in the universe. The life of ingmation birds and honey-bee
workers are good example. The guidance of man Beaaiuhis special

creation and vicegerency role is attached digine revelations and
models of the Prophet. In these revelations, mahasvn the two paths

of life — hell and paradise. Actions whidead to either are clearly
stated. This is in addition to his speci@culties of sight, hearing,
reasoning and the like which are given to him t@ble to identify truth

from falsehood.

It is also part of His mercy and guidance that IHeds forth all kinds of
vegetations and crops for animals and men atail of them. You will
see this in how each animal is able tontifle which green pasture is
edible to it. Thereafter this pasture beconasrk stubble. The
underlying message in these last two vergesthe law of growth and
decay. All creations, animals, plants, minerals euath are subjected to

this law but the higher destiny of man nsmkblim accountable for his
deeds even after death or decay. You are to thersé®e your existence
beyond this world of green pastures and sweetiYess. life span will

soon expire like the green plant becomingk.darherefore, make hay
while the sun shires.

Considering the role of Muhammad and his it@ss as the final
messenger and while also recalling what happenpdeioous scriptures

by way of interpolation and adulteration, Allah prises He will reveal

the Quran to him, even though he is unlettered, thdwill be able to
recite and never forget except as He wills. Hithenthenever revelation

comes to him, he was keen to capture it his memory that he would
hasten up to repeat after angel Jibirl. Tiie was doing because he
thinks it was his responsibility to commit into memory but Allah
assures him that it is for Him to do that. Thislw#& so done that he will

never forget after memorisation. In this contex, ave to realise the fact



ISL 213 MODULE 1

that Allah alone has the knowledge of the maniest the hidden and
the wisdom behind them, He may decree that somggtbe forgotten

and that will still fall within His perfect plan.It is even a mercy of Allah

that “...we should forget some things of the past ¢eir minds become
confused and our development is retarded.”

While explaining the eighth verse, Ibn Katkays “O Muhammad! We

(Allah) will make doing the righteous deedmd statements easy for
you, and that for you we will legislate lawhich is easy, tolerant,
straight and just, wherein there is no ceabless, ambiguity or
hardship.”

SELF-ASSESSMENT EXERCISE 3
The directive to glorify Allah negates polytheistnscuss.
Verses 9-15 (Obligation of Admonition)

The Prophet having been enjoined to glorify Gadhiaving made him

to receive and preserve the message, he is direcstimonish people.

This is the second instruction in th&irah around which its entire
message revolves. The first tends to prepdre recipient to exemplify
the message before he disseminates. The cesseh admonition or
warning is for the hearers to realise and glotigit most High Lord.

A condition is however attached to carrying out adition tadhkr). It

states ‘in case the admonition profits”. Ibfathir's comment in this
wise is that, “ this instruction shows tHact that knowledge must be
esteemed highly as not to be exposed to those whdwot appreciate

it properly or those who are not worthy of it.”

In Islam, the message of Allah must be atigsated to all human
beings so that they will not have excuse on the &iajudgment and as

a concern for brotherhood. As there will be thebe will accept and

others who will turn deaf ears, these classés people are identifiedin

the next two verses. The first group issatibed as the God-fearing
while the other is declared unfortunate becaudeitms away from the
message of his Lord.

The one who distances himself from the true mesisagescribed aal-

Ashd. This means the most unfortunate and wretched chsequence

of this action is raised in the 1and 13 verses. The fellow will not be

consigned to just ordinary fire but a greame. The climax of this
disaster is that he will not die therein iehh might have given him
respite. His non-death will also not givem any ease and he will be
subjected to all sorts of humiliations.



ISL 213 TEXTUAL STUDY OF THE QURAN

Conversely, those who distanced themselves froimuigive vices like
sin, polytheism, pride, arrogance and allttl@n conflict with the true
glorification of Allah are confirmed as haginprospered. The peak of
which is that they will not enter hell fire. Theyl\be rewarded with the
pleasure of their Lord. In this world also, theyl\uave peace of mind

and comprehend the proper contexts of alhgthMoreover, it is also
part of the qualities of this prosperous ugrothat they continuously
glorify the name of Allah and observe their oblmgtprayer regularly.

SELF-ASSESSMENT EXERCISE 4

Why is the task of admonition compulsory am¢hat are the
consequences of heeding to it or otherwise?

Verses 16 — 19 (Vanity of the World)

In the preceding verse, Allah mentions thetioas which culminate in
the success of the God fearing. In the sixteentbeyg@reference for the

life of this world is identified as a cause of valeedness. As a merciful

Lord who is not only omniscient but also Guide, He tries, in the
seventeenth verse, to exhort that the life the Hereafter is not only
better but lasting. In the case of this wprldeople live, suffer and die.
There is nothing permanent therein; whereas thanewf Allah in the
Hereafter is enduring.

The conclusion of thisarah as drawn by the last two verses unfolds that

the message of Islam is not new as italso contained in the early
scriptures like that of llahim and Musa who were among the Prophets

with firm resolution (Ulu °I-Azm) They belong to strategic periods in
the history of humanity and chain of proploeid. The mention of
Prophet Ibrahim represents the central limk the lineage of Prophets.

He is the father of Ismil and Ishag and the duo represent the ancestral

trio of the great religions of the world — Judaisbhyistianity and Islam.
Ibrahim is also referred to as the fathdr mmonotheism. Masa and
Muhammad are his progenies through Ishaq and‘tkrespectively.

Prophet Musa assumes leadership and leadsaton. So, he is
mentioned as a case study to represent rningdle period of facing
serious oppositions in discharging his ta$kophet Ibihim represents
the first period when the actual seed ofnatbeism is nurtured with
resoluteness and unprecedented sacrifice, wihsgchuniversally
commemorated by the Muslims every [0th Bhul-hijah. Prophet
Muhammad, on his own part, represents thed ttand the last stage.
Those two names are mentioned to establisd ¢ontinuity of the
message of Allah, the unity of their basigs-a-vis monotheism,

8
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righteousness and vanity of the world. @we other hand, it is a
summon on all that believe in Prophets Immahand Musa to also
believe in Muhammad as his mission is afgotion of what has been
introduced to the world earlier. The mention adga noble names also

shows continuity in the mission of the prophets.

SELF-ASSESSMENT EXERCISE 5

How does the mention of the preference for thisldvoorrelate with the
mention of the scriptures of Ibrahim and Musa?

4.0 CONCLUSION

Al-A'la is chapter 87 of the HolQur’an. It is a Meccan period chapter
consisting of 19 verses. It links with’ -ariq (Q.86) in respect of the
creation of man and plants. The mention méan's creation is however
more explicit in Surah a’-arig than in al‘Ala while that of the plant is
more explicit inal-A'la than ina’ -ariq. In addition, it is reported that
whenevesalitu Jum‘ahand thekid prayers coincided, the Prophet used

to reciteSirah al'‘Ala andal-Ghashiyyahfor the two Raka'hs.

The central theme of tHairah is the obligation of glorifying Allah in all
respects. There are seveéfirahs which open with this subject of
‘Tashh’ (glorification) namelyal-Isra’, al-Hadid, al-Hashr, as-Saff, al-
Juma’ah, at-Tagiibunandal-‘Ala. It is only this chapteal-‘Ala which

opens in an imperative form. The title of tAeah therefore which isl-
‘Al a tends to emphasise the reason why Allah shoulgidsdied; He is

the Most High. The Sirah thereafter proceeds to enumerate the powers
and actions of Allah as it affects the weholniverse. This includes
creation, proportioning, determining, guidandeaching, instructions
and the like. Preference for the present life imfgal to as the cause of
man’s taking no heed of the warnings given to Hins explained that
since the present life is ephemeral and the lifeotoe better in kind and
duration, man should follow the path of thighteous and give
preference to the life hereafter.

5.0 SUMMARY

At the onset in this unit, the rulestajwid relating tota ‘awwudh, basmallah
and lafzu ‘l-jaklah were highlighted. The text and translatiofi the Sirah
under study, al-A’la, is then presented. In the mm@ntary, it is shown that the
central theme of the chapter is the obligationlofifying Allah in all respect.
Creation, pre-determination, guidance, instructiod the like are enumerated

as basis for Allah’s right to the glorifim. The concluding discourse is
invitation of man to giving preference to seekihg bliss of the more enduring
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life after death instead of the ephemerad amansient pleasure of the
present
life.

6.0 TUTOR-MARKED ASSIGNMENT

I Write the text and translation &firah al‘Ala.
i. Highlight the major components of the thenteats of Sirah

al‘Ala.
7.0 REFERENCES/FURTHER READING
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UNIT2  SURAH AL-GHASHIYAH

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content

3.1 Tajwid Case
3.2 Text and Transaltion
3.3 Commentary
4.0 Conclusion
4.0 Summary
5.0 Tutor-Marked Assignment
6.0 References/Further Reading

2.0 INTRODUCTION

The belief in judgement day is one of the six &#of faith in Islam. Due to

its prominent position it has been givenfedént names of which the title of
this chapter is one. This unit will start by teanxghiyou the mode of stopping on

ta marbiah in Qur’anic recitation and other issues related. tdbhis case has
been chosen because it is a very conspicuous plestmonat the beginning of
this Sarah al-Ghashiyah

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. utilise thetajwid rule relating to stopping a@ markiah
. reciteSarah al-Ghashiyahcorrectly from memory

. renderSarah al-Ghashiyahinto idiomatic English

. comment orSarah al-Ghashiyah

. list the significance of the Surah perfectly.

3.0 MAIN CONTENT

3.1 Tajwid Case

When stopping onta marbuah , all vowels andtanwin (including that
of fathah) are omitted and the letter is pronouncetizawith sulkin ()
e.g. 7P a#0Q m372

P HVAHYXD TP # ...

11
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This does not apply, however, torhabsiah( ) which is pronounced

as t withsulin, e.g. R4G R48*Y cTY ¢V
SELF-ASSESSMENT EXERCISE

Practice thetajwid rule of stopping onta markiah when reciting the
Qur’an.

3.2 Text and Translation
P a#nM4=

V V. W+!

{ ANP #V)AHYXA3} 7oLy TP #2}7P a#0Q m372} P a#n 03
8V #3&l
(702K Fn3 b +3{5}0p3q b C7"#rA&)0P YO
{11})P D b#A %p+ 10}OP #9}7P q4#A +8}7P
7P%6d u 4#Y14) TR(13} TR(12} 7p34# 2 7 s
{15
{18} ¢ %4 j#+X Q1l7}c j&! OXC _VF3;%$16}7R'Lgk 4H
{21}76Q cvsty ccQp20} ¢/ S=jZ4 [X G199 cL dY j>#L 9X C
{241L [ 1Q W!IGQ%23}6X b C[22}0 Sd ! A
{26y $ "#'{25)

The Overwhelming Event

Revealed in Mecca
In the name of Allah the Beneficent the Merciful:

1)  Has the story come unto thee of the Overwhelming?
2) On that Day (many) faces will be down cast,

3) Toiling, weary,

4) Being roasted in blazing fire,

5) Drinking from a boiling spring.

6) No food for them save bitter thorn fruit

7)  Which does not nourish nor relieve from hunger .
8) On that Day, other faces will be joyful,

9) Glad for their effort past,

10) In a high garden

11) Where they hear no idle speech

12) Wherein is a gushing spring,

13) Wherein are couches raised

14) And goblets set at hand

15) And cushions set in rows.

16) And silken carpets spread.

17  Will they not look at the camels how they are cedat
18  And the heaven, how it is raised?

19  And the hills, how they are set up?

12
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20  And the earth, how it is spread?

21 Remind them, for thou art but a reminder,

22  Thou are not at all a warder over them,

23  But whoso is, averse and disbelieves,

24 Allah will punish him with severest punishment.
25 Lo! Unto Us is their return

26  And Ours is their reckoning

SELF-ASSESSMENT EXERCISE 1

I Attempt recitation ofsarah al-Ghashiyahfrom memory.
. Transcribe the Arabic text &irah al-Ghashiyahin a note book.

3.3 Commentary
Verses 1-7 (Description of the People of Hell)

The subject matter of thigirah is introduced in the first verse wittal.
It is an interrogative particle which is wnlused when the issue in
guestion is not ambiguous.

Hence itis a Quranic style which aims at stressitig reality of the
message and raising the curiosity of the heareutahe certainty oél-
ghashiyah. The majority opinion understands this to amethe day of
reckoning with its overwhelming fears and threkkswever, lbn Jubayr

and Ibn Ka‘b holds the view that it refers to tire that will overwhelm

the face of unbelievers. Another view is ttha is the fire that will
overwhelm all creatures. It is also saidttha refers to the second
blowing of trumpet before resurrection as will overwhelm all
creatures. There is no discordance in these sludagsnions as they all

refer to the frightening situation of the hereafter

The story of the first group of people esented clearly. Wujahun”
which means some faces are used to classify paogi¢heir fate on this

overwhelming day. This face is employed to repred®npersonality of

men. The narration between verses two and sevahabout the group

that will suffer on this day.

On this day, the sign of hard labour will be cleartheir faces. This also
depicts the vanity of all the laborious \dtrgs the unbelievers have
made in the world which are not accepted by Allebduse they are not
accompanied with faith in Him and His Messengem$aguently and in
addition to the humiliation and wearinesseythwill be cast into the
blazing fire as a result of the evil they have catted in the world. As

if the torture of burning in hell is notertible enough, they will still be

13
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made to suffer from within their body. Verses fauad six describe the
kind of drink and food they will be served.

Meanwhile, they will be made to suffer hungelhis will force them
into demanding for food. The only food theyill be served isDharri
which neither nourishes nor satisfies hunger; ahithvis a bitter thorny
plant that chokes the throat and will hat® be swallowed with hot
water.

The Dharri* according to Ilbn Kaih is a poisonous thorny plant. This
drink or food is explained in human terms &s to grasp an iota of its
perception but the actual meanings lies witHah while the practical
experience resides with the wicked who will expeceeit.

SELF-ASSESSMENT EXERCISE 2
How does thisurah describe the fate of the inmate of hell fire?
Verses 8-16 (Description of the People of Paradise)

There is a contrast between this section &ne previous one. This

section shows the kind of end which righteopeople will enjoy. As

against the hard labour and fatigue whichl eeople will suffer,
virtuous people will be pleased with theiffods and be relaxed.
Contrary to the terrible home and food of the witkibe righteous will

dwell in paradise and enjoy endlessly.

This will be one out of many rewards fotruggling for the cause of
Allah.  Appearing before Allah and seeingatththeir earthly efforts for
His sake have not been in vain, they wi¢ pleased and happy with
series of rewards which Allah has put in placetifiem.

They will be ushered into high garden of paradiséctvtheQur’an has

described and several other details given the hadth. The sirah
mentions six verses between eleven and sixteehe first is that they

will be in a serene environment where theyll never hear any
falsehood, vain talk, vulgar language, shayjtimmbuses, curses, noises

and the like. This is because they will be in ¢benpany of their Lord

and His beloved.

Secondly, they shall be provided with a runningtain. This stands in

sharp contrast to the boiling hot spring e¥il doers. The flowing or
movement of the spring cools the mind andkes it calm. The eyes
which also sees it is soothed and human feelingsaply touched. The

central ideal therefore is that their facesll be joyful and in a perfect
state of relaxation and comfort.

14
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These inmates of Paradise will have raiseniclses or thrones upon
which they will sit comfortably and enjoying theepkure of Allah. Al-
Maraghi says, when a believer sits on it he wiké able to see all that
Allah has given him and other people in paradiséi$ own exegesis,

Ibon Kathr adds that these “lofty thrones are sadglightly and thickly
brocaded, upon which there will be seateddewieyed and beautiful
maidens as in special occasions scenario wkiags, special guests,
celebrities used to be conspicuously seated reserved and highly
decorated seats.

In contrast to the inmates of hell who wille subjected to drink from
boiling spring (Q88:5), believers will be readilgcapromptly provided

with goblets around the bubbling spring fdreir use. They will also

have cushions or pillows that are well ageth with one end touching

the other such that if they wish they mait, recline or do both
simultaneously. The floor of their stay wilbe decorated with rich
carpets that are well spread out.

This setting speaks in the language that can ebsilynderstood based

on how tyrants, corrupt leaders and the baobyenjoy these things in
their palaces, abodes or five star hotels. Ibna&bhakes us understand
that “There is nothing of the Hereafter in this ldagxcept by name.”

SELF-ASSESSMENT EXERCISE 3

Enumerate nine ways by which verses eight 1®& says the people of
paradise will be honoured?

Verses 17-20 (Call to Reflection)

In this segment, Allah calls on the doubtful polesnio reflect over four

things which are visible to them. These dle creation of the camel,
raising of the skies, fixing of mountains and tpeesiding of the earth.
These things, “are full of meaning, high idas and the goodness of
Allah to man”. No man has ever claimed ownershitheke things.

They are asked to first think about camahces their immediate users
then were the Arabs in the desert. Thefe land travels without camel
known as the ship of the desert could only be imedji The structure of

this animal is wonderful. It has great powand strength but still
obedient and lenient when heavily-burdened to céweyweak rider and
transport his belongings to long distancessi@es, man eats its flesh
and drinks its milk for nutritional purposedts skin and hair are also
used for clothes and dwellings. Its shape sgecially adapted to its
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functions and it is the only animal thatncandure hunger, thirst, hard
work and poor conditions for days or months.

Secondly, they are called upon to look atwlize majestic Lord raises
the sky above them which serves as a kind of cafampyan. Man from

time immemorial has been wondering about thlanets. The sun, the
moon and other planetry bodies determine day, nggasons and other
happenings. They are well arranged with eawie moving in its orbit.
This scenery of beauty is another thing which mapreciates. The sky
which covers every where in the world hae wisible pillar. The food
and warmth which man enjoys has relationship withdun in the sky.

These days, man is already exploiting thee wf solar energy. If man
cannot deny all these, as being the handiworkseoWise, powerful and
magnificent Creator, how could he then dethat this same Allah can
provide enjoyment for the Righteous ones aiidasters for the wicked
in the Hereafter?

The mountain is the third issue which man is agkezbntemplate upon.

It is in many ways useful to man “in stayi water, in moderating
climate...” Standing beside mountain, you will apps@asmall and thus
humbled; standing on it will detach you fromhe world and draw you
nearer to God. Man is hereby called upon réflect over the might
which firmly fixes the mountain. He shoulde bable to realise that the
power that does this can even do more when it camether matters.

Finally, man is called upon to think about the lea@ut of the wisdom

of Allah, He spreads it out in plains, eg8, hills, deserts and makes
man to adapt to living on it. It is herdee builds his high mansions.
Rivers and seas also flow for his use. He hasyawaen carrying out

his activities on the earth having no othglace to do them properly.
Man is thus called upon to reflect over stheso that he will appreciate
the matters of the hereafter.

SELF-ASSESSMENT EXERCISE 4

Highlight the four objects of reflection of thisggaent and discuss their
significance in the life of man.

Verses 21-26 (Task oT adhkir)

This last segment is aimed at explaining tmession and terms of
reference to the Prophet. Expectedly, ashds always happened in
history, there will be those who will denthe truth and not heed the
warning of punishment in the hereafter. Sbe Prophet or any other
preacher is told that his task is to simpdgimonish, using wisdom and
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best preaching. The 22nd verse explicitly saystieas not appointed as
an overseer over the heart of man. In Q10:9%yi$s

And had your Lord willed, those on earth wd have believed, all of
them together. So, will you (O Muhammad) then compenkind, until
they become believers?

This is an important message for all preachersthi@heart of men lies

in the hand of Allah. So, if some people do notchiir admonitions,

they cannot compel or use force against thdmis natural to expect
immediate acceptance of admonition but Allalay have His plan for
such recipients.

In the next two verses, Allah mentioned that thwke turn their back to

His message and even contest the truth will bereBvpunished in the

hereafter. This, according to al-Mghi, may also include their wealth
becoming booties in the cause dthad in the event of their taking the
path of war by hindering the cause of truth.

The closing remarks of thé&uarah are very decisive and assertive. On
one hand, it consoles the Prophet. It giyem a sort of relief from all
the pains and persecution he might have esadf in the hands of his
opponents. On the other hand, it warns ttle deniers or unbelievers
have no escape route when they return to Allahalsti shows that this

return to Allah, which shall be after resurrectianl) be for reckoning.

It is then the two groups of people ideetf in the Srah will be
rewarded accordingly.

SELF-ASSESSMENT EXERCISE 5
A Preacher is only a reminder, discuss.
4.0 CONCLUSION

Al-Ghashiyah is chapter 88 of the HolyQur'an. It was revealed in
Mecca and contains 26 verses. Thgrah took its name fromthe word
Ghashiyah which is one of the names of day of mesiion and
meaning the overwhelming event. Whik-Ala gives a brief on the
final ends of the believer and unbeliever paradise and hell fireal-
Ghashiyah gives some details. Another correlation tlee similar
directive to give admonition in Q87:9 and Q88:21.i@ central theme

of the overwhelming phenomenon of the judgamelay, the Sirah
describes two groups of people and their rewaedghe evil ones who

will be humiliated by drinking and eating ofb of hell which neither
satisfies hunger nor nourishes the body. clontrast, varieties of
enjoyment are preserved for the believers in  pseaahd it raises their
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hopes in Allah that their efforts will noteln vain even if they do not
enjoy anything of the ephemeral pleasures tlié world. As a way of
warning man about the reality of this daye is called upon to
contemplate on four visible things which ddounake him realise the

might of Allah on this great day. Ti8arah closes with the inevitability

of accountability.

5.0 SUMMARY

At the beginning in this unit, thajwid rule of stoping ora’ marbaah is dealt
with. The text and translation of tis&rah under study is then presented.In the
commentary, it is shown that the chapter desctibe®verwhelming event of
resurrection and gives a description of the peopleell, and a description of
peole of paradise. The concluding discourse ienrportance of reflection
over natural phenomena and the role of the preacher

6.0 TUTOR-MARKED ASSIGNMENT

How does the call to reflect over the four signsitimed relate to the
message of th&irah.
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1.0 INTRODUCTION

The Sirah al-Fajr which you are going to study in this Unit openghwaaths,

in the first four verses. This is one ofetheatures of MeccarSirahs as you
will see in Q.91 \(a'sh-Shams) Q.92 Wa'l-Layl) Q.93 Wa' -buha) and

Q.103 Wa'l-‘Asr). Allah makes oaths by His marvelous cregtioto
strengthen an argument or to dispel doubts the mind of the listeners.
Although, making an oath requires that you helakigct in respect, the oath
taken by Allah does not in any way mean that sdrmgs are above Him. He
swears at times with Himself. In instances wheeesiWears by his Prophet, it

is just for the people to know his worthefdre Him. Oaths as wused in the
Qur’an always have its substantive statements whichikedHhe responses to

why the oath is made. Its use for any object shibnasthe object so sworn by

is of great importance and must be taken seriously.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. state the significance of oath in tQer’'an

. narrate the story of the perished nations of Adirfitd and Pharaohs
. explain the nature of man'’s trial

. portray the scenes of the last day.
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3.0 MAIN CONTENT

3.1 Text and Translation

(89) 0!

V V. W+!
NQGT7+\ Nk %&I{4} +3N C &{3} p6T{2}0T {1} 96
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Chapter of the Dawn Time
In the name of Allah, the Beneficent the Merciful:

1) By the Dawn

2)  And the Ten Nights,

3)  And the Even and the Odd,

4) And the Night when it departs.

5) There surely is an oath for the thinking one.

6) Do You not consider how thy Lord dealt with (thieérof) ‘Ad,

7) Of the (city) of Iram, with lofty pillars,

8) The like of which was not created in the lands;

9) And with (the tribe of) Thaml, who clove the rocks in the
valley;

10) And with Pharaoh, lord of Stakes?

11) Who (all) were rebellious (to Allah) in the ts)

12)  And multiplied iniquity therein?

13) Therefore thy Lord poured on them thesadier of His
punishment.

14) Lo! Thy Lord is ever watchful.

15) As for man, whenever his Lord tries him by hamag him, and
is gracious unto him, he says: My Lord has honouned

16) But whenever He tries him by straitening hiseans of life, he
says: My Lord humiliated me,

17) Nay, but ye (for your past) honour not the orphan

18) And urge not on the feeding of the poor,

19) And ye devour heritages with devouring greed
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20) And love wealth with inordinate love.

21) Nay, but when the earth is ground to atomsdinig, grinding,

22) And thy Lord shall come with angels, rank onk;a

23) And hell is brought near that Day; ohatt Day man will
remember, but how will the remembrance (then dvail)?

24) He will say: Ah, would that | had sefiefore me (some
provision) for my life!

25) None punishes as He will punish on that Day!

26) None binds as He then will bind.

27) But ah! Thou soul at peace!

28) Return unto thy Lord, content in His good pleasure!

29) Enter thou among My bondmen!

30) Enter thou My Garden!

SELF-ASSESSMENT EXERCISE

I Attempt recitation ofsaratu “I-Fajr from memory
. Transcribe the Arabic text &iratu “I-Fajr in a note book

3.2 Commentary

This Sirah is given its first word as its name. & one of the earliest
Sirahs to be revealed probably within the firsgn in chronological
order.

It opens with oaths by the Dawn, the Tenghté, The Even and The
Odd in the creation and the night when its darkmeparts because of

their significance. It implores these oaths andt@svattention to history

of some past nations to enforce the Faith in thee&fter.

Fajr time is significant in mystery and in showing f@ver and glory

of the Creator. It is the time when the first rafdight are succeeding

the darkness of the night. It may also imerpreted as the emerging
Islam indicating the dawn of new efalatu "I-Fajr has been fixed for

the worship of Allah, the Creator during this perio

The ten Nights are those of the last days of Ramadwhich Laylatu
‘I-Qadr is usually observed and there is increase in davaltexercises

by the Faithful or the Ten Days ddhu ‘I-Hijjah in which occur Hajj
rites and rituals oEidu "I-Adls.

The even and the odd are also importantmédically, they follow in
regular succession. Every even number is a paiddfones. All things

go in pairs 36:36. In the animal world pairs aré o individuals, and

yet each is a complement of the other. Both aliséiraat concrete things
are often understood in contrast with their opssitn spiritual matters,
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we must understand this life better with refeee to the Hereafter. We
must not disbelieve in the Hereafter simply becauws&annot conceive
of anything different from our present life.

The significance of the night cannot also be ovaepleasised. After the
activities, hustle and bustle of the daydjgtihe darkness of the night
falls and people naturally take recourse to thesting abodes until the

night starts departing again at dawn.

“The ten nights” (layalin ‘ashrin) is the second phenomenon Allah
swears by. This has been interpreted severally eSaw it refers to the
first ten days of the month &thul-Hijjah. There is another explanation
which says they are iMuharran another says they are the last ten days

of Ramadan. lbn Kaih quotes from Sah al-Bukhari on the authority
of Ibn Abbas that the Prophet said: “Themee no days in which
righteous deeds are more beloved to Allalanththese ten days. They
enquired, “Not even fighting in the cause of Allaxcept for a man who

goes out for Jihad with his own self and wealth, and he does notrretu
with any of that.”

And of everythingwe have created pairs, thau may remember (the
grace of Allah) (Q 51 : 49) In hadth reported by at-Tirmidh the
Prophet said: “Some prayers are of even numbers@meé are odd.” In

another narration, the Prophet is reported to Isaiek “Allah is one and

He loves oddity’. Some prayers also have odd numbeak‘'ahs; these

include witr andmaghrib. This might be the reason why it is enjoined

in Islamic supplications and even actionst tltme always makes odd.
We see this in the shroud for the dead, recitadfagiorifications after

Sabht, etc. Specifically, however, inteacdith recorded by Irmam Ahmad,

the Prophet said: “odd is the day of ‘Arafavhile even is that of
sacrifice.” If this is taken, it will mean swearihg the valuable day of

the nineth day oDhul-Hijjah on which ‘Arafah falls while the tenth is

the day of slaughtering. In the case of ‘Arafali’pdgrims from over

the world are gathered in the same place séove Allah. Also, on the
tenth fawm an-Nah, all capable Muslims in their multitudes are also
slaughtering animals as sacrifice to Allah.

The last is ‘by the night when it departs”. Thetolaére is by when the

night is giving way for the day. Qutb has explaitiegt, “The harmony
between this verse and the dawn, the ten nightsheneven and the odd

is perfect. These are not mere words angressions: they provide a
feeling of the breeze of dawn, and the nmmgndew diffusing the
fragrance of flowers.”

After the series of the oaths, a question is raiiseerse five that those
with meditative mind should be able to dedufrom all the objects of
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the oath that they have marvelous wisdom esldbd in them. The
subject of the oath is not actually stated but ¥eise in its interrogative
form aims at emphasising and establishing the stibjethe oath.

SELF-ASSESSMENT EXERCISE 2

Discuss the significance of the oaths in this cbiapt
SecondlySuratu “I-Fajrtouches three subject-matters:
1. It makes reference

(1) to the Ad tribe of the (city) of Iram, with lofty pillarghe
like of which was not created in the lands;

(i)  the tribe of Tharad, who clove the rocks in the valley;

(i)  And the Pharohs, the lord of Stakes.

They all belied the messages of Allah, were retedli(to Allah) in the
lands, and committed multiple iniquity thereifherefore thy Lord
punished them with heavy disaster.

2. Man’s trial by both prosperity and adversitin prosperity he is
expected to show humility and kindness; amd adversity,
patience and faith. On the contrary man becomasdpaod self-
conceited in prosperity and depressed in advensitys-20

3. Verses 21 to 30 invited our attention toe tiday of Reckoning.
Whether we failed to respect the righdié the helpless here or
actually suppress those rights in our crazy lovegtmd things of
this life, we shall have to give accounts.

This earth which we imagine to be so solid willrahle to powder like
dust.

Retribution will at last come; all the ilioes of his fleeting world
having been swept away. Then we shall rereemand wish we had
repented. Why not repent now before it is too late?

That day, His chastisement will be such rene (else) can inflict, and
His bonds will be such as none (other) can bind.

In Muslim Theology the human soul, that seeks satisfaction in the

lower earthly desires, is thé&mnarah bi s-3'1.(Q.12:53); the self-
reproaching soul that feels conscious of sind resists it is the
Lawwamah (Q. 75: 2); the soulat rest, in peaca, a state of complete
satisfaction is theMutmainnah mentioned in verse 27 of this Chapter.
To this righteous soul will be said: “O (you) saulrest and satisfaction!
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Come back to your Lord, well pleased (wittour-self), and well-
pleasing unto Him! Enter among My Devotees! Entgriiéaven! This
is the climax of reward of the Righteous.

SELF-ASSESSMENT EXERCISE

Highlight the main points in the content&fratu "|-Fajr.
4.0 CONCLUSION

This is a MeccanSirah containing (30) ayahs. It relates toSirah al-
Ghashiyahwhere two kinds of faces are mentioned. Hera, éxtensive

on the different kinds of people across history séhtaces will be down

cast and those whose faces will be joyful. &#+Ghashiyah it is said in

verse 25 that return shall be to Allah. Here als@gerse 25, the tranquil

soul is asked to return to its Lord.

5.0 SUMMARY

This unit provided you with the exegesis 6&frah al-faj The
background to theSirah was given. Thereafter, the essence of five
oaths which opened the chapter was alsousksec as prelude to the
inevitable punishments which awaited the uiebels. Other areas
addressed by the unit were story of the perishédns trial of man and

scene of the Last Day.

6.0 TUTOR-MARKED ASSIGNMENT

. Write the text and translatidiiratu “I-Fajr.

. Discuss significance of oaths as a chanatter of Meccan
period chapter with particular referenceStwatu “I-Fajr.

. Precis the messages in this chapter of the dawa tim
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UNIT4  SURATU ‘L-BALAD
CONTENTS
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2.0  Objective
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5.0 Summary
6.0 Tutor-Marked Assignment
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1.0 INTRODUCTION

In this unit you will learn the exegesis &frah al-Balad Apart from the
background which will intimate you with sompeculiarities of the
chapter, you will be taught about how man enjogs\ill but faces trial

in this world when he becomes deceived kg [Bod-given resources.
You will also learn how he is exhorted to be hurteran so that he will

not end up in perdition in the hereafter.

2.0 OBJECTIVES
At the end of this unit, you will be able:

. highlight the point of articulation of theesh-Shamsiyyaandal-
Qamariyyah

reciteSarah al-Baladcorrectly; and from memory
translateSirah al-Baladinto idiomatic English
. comment or&irah al-Balad
highlight the message &firah al-Balad

3.0 MAIN CONTENT
3.1 Tajwid Case

Idgham of Lam in the Definite Article: In the Arabic lgnage, the
indefinite article is indicated byanwin (nunation) at the end of a noun.

The definite article, however, precedes the nouhisiconnected to it in

the form of >, i.e., the connectinfpamzahfollowed bylam. The word

71#< means a book, i. e. “any book” while 1#<* refers to a specific
book, i. e. “the book”.

26



ISL 213 MODULE 1

Although the > form does not change when written, the pnamtion
of lam depends upon the letter following it, and it ibjsat to the rules
of idgham andiz-har.

Whenlam of the definite article is followed by any of ttedters called
“shamsiyyah ( ash-Shams sT means “the sun” and the word itself

is an example of this rule), th@mis merged into the letter following it
which takes on ashaddah Theshamsiyyahetters which causelgham
are 14:

_>Brzyz{HANEXR
The remaining letters of the Alphabet are also 14:
ult~5_1

They are called¢amariyyahi (al-gamarmeans the moon) and cauze
har,i.e.the clear pronunciation of tham.

Examples showingighamulam:

& - L# -R - R#3 4Q-4#<-P -sT
Examples ofz-haru lam:

cL A<t -#-&L 9 -+Y O -\ -
SELF-ASSESSMENT EXERCISE 1

Practice the proper articulation lafn of the definite article.

3.2 Text and Translation ofSarah al-Balad
(90) 8L M4=
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Chapter of the City
In the name of Allah, the Beneficent, the Merciful:

1) Nay, | swear by this City

2)  And you are an inhabitant of this City

3)  And the Begetter and that which he begot

4)  We verily have created man in an affliction.

5) Does he think that none has power over him?

6)  And he says(boastfully): | have squandered abundeatth

7) Does he think that none beholds him?

8) Have we not made for him a pair of eyes

9)  And atongue and a pair of lips,

10) And guided him to the two highways?

11) But he hath not forcefully entered the path thateep.

12) Ah, what will convey unto thee what the pathttis steep is!

13) (itis) freeing a slave,

14) Or feeding, in the day of hunger

15) An orphan, near of Kin,

16) Or some indigent down - trodden,

17) And to be of those who believe and eixhone another to
patience and exhort one another to deedskintiness and
compassion.

18) Such are the Companions of the Right Hand.

19) But those who disbelieve Our revelatiorthgy are the (sad)
Companions of the Left Hand.

20) Fire will be made into a vault over them.

3.3 Commentary
Verses 1 —4 (Trial of man in this world)

This Sarah opens with an oath with the city. This city aceogdto Ibn
Kathir is Makkah. It is in this place the Kabais located. Before the
advent of Islam, the place was an abode pehce that whoever sought
refuge therein was guanranteed security. Hs wa place where people
sheath their swords and did not use to rquaor fight. Other creatures
like birds and animals also enjoyed this secumstyhey were not killed

while in the precinct of the Ka‘bah. Allah’s sweaagiis by the sanctity

of the city and to remind the dwellers dfis. The Prophet has said:
“Verily, Allah made this city sacred on the day tteated the heavens

and the earth. Therefore, it is sacred e tsanctity of Allah until the
Day of Judgement. Its trees should not be removed...”

The second verse emphasises the fact thaph® Muhammad is a
lawful dweller of the city. Explaining the ugpose of this verse, Yusuf
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Ali says: “The Prophet should have been honourddsmative city. He
was actually being persecuted. He should héeen loved, as a parent
loves a child. Actually his life was being sougimd those who believed

in him were under a ban...” As regards ttilerd verse, there are
different interpretations; one, it is said tefer to the one who bears
children and the barren through whom no child isib®wo, it refers to

Adam and his offspring. This is upheld by Ibn Katfhird, al-Magghi

says it refers to all parents and childreh men and the like. Fourth,
Qutb says it refers to prophet Ibrahim atgim'ii and added saying
“...Included in the oath are the prophet, thg#y where he lives, the
founder of the House and his offspring. Heeve it does not preclude
that the statement can be a general one, refawitige phenomenon of
reproduction which preserves the human race.”

The fourth verse states the factthat man iateceto struggle in every
stage of his life. It starts from the poimf its fertilisation in the womb
till death. A newly born baby starts to breathetlyh its lung, empty its
bowel and the like. Thereafter the rigour of leagiio sit, crawl, stand

and other things it has to do itself continue.

This verse also serves a sort of consolation ®Pttophet. In a city that

is a place of peace, of which he is a legitimatieem, he is not spared

from the persecution of his countrymen. Amidstladise travails, Allah

let him realize that lifeis like that. Hesnotto get frustrated but must
keep on struggling. In this case, he should keepatimg to the path of

his Lord despite the stiff oppositions.

SELF-ASSESSMENT EXERCISE 2

. Examine the style and objects of oath in this ofvapt
. Man is born to struggle, explain.

Verses 5-7 (Deceit of man by his physical power)

In the fifth verse, a practical case is brougHhigbt of a man who forgot
his nature of endless struggle and thoudtdt tnobody has power over
him. According to al-Maghi, it is said that the fifth and sixth vess
were revealed in respect of Abu al-Ashad adksybn Kaldah al-Jumah
and Hirith Ibn Nawfal respectively. The former waseguiled by his
strong physique and the latter said he mkasted much wealth for
following Prophet Muhammad. The verses howevewve general
application. It unveils the state of man’sindn in his self conceit and
boastfulness. He arrogates power to himsetf, he disdain with those
who obey Allah. He feels he is the owner of resesyso, whenever he

has cause to spend for the right cause, he fegls tvaste.
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Then, Allah in the seventh verse says in questom fthat He sees the
intention of man for any effort or spendirige makes. This verse
condemns those who do things for other th@iah and thinking that
they can deceive Him.

SELF-ASSESSMENT EXERCISE 3
X-ray the deceit of man according to this chapter.
Verses 8-10 (Favours of Allah to Man)

Man, in the eighth and nineth verse is remindedllath’s favour of the

sight and power of expression. These are visibleathes man can never

deny. His eyes help him to see while hahgue and lips help him to
express his intentions. This has two ingilans. First, it shows that
Allah is the provider of these abilities. ,Sthe power drunkenness and
vain gloriousness of man is unfounded as ikesupposed to
acknowledge the source of all he claims gossess. Second, the sight
given to him is for him to be able to sé¢ee truth and follow it. His
power of expression is to make him speald aall to the truth. In his
own words, Yusuf Ali says “The eyes give us theufgcof seeing, and

may be taken in both the literal and the metaphbsense. In the same

way the tonque gives us the faculty of tastingathlsenses. Along with

the lips, it also enables us to speak, ask for information and seek
guidance, and to celebrate the praises of Allah.”

Apart from the gifts of sight and expression grdntean he is also given

the power of judgement to be able to ddfiate between the path of
virtue and vice. The former may appear difi because of its
obligations while the latter is easy becauske its laxity. Allah shows
man these paths by sending prophets, teachads guides with
revelations to guide. Itis thus the deliberateich of man to thread the

path of paradise or hell.

SELF-ASSESSMENT EXERCISE 4

Enumerate the favours granted by Allah tonmas mentioned in these
verses and show man’s attitude to such favours.

Verses 11-20 (Welfare Concern)

The word'agabah’is used in the eleventh and twelveth verses togehar
man to righteous action. It denotes a route thiard to pass in a rock.

Its use here aims at making man to stragainst his desires. In his
exegesis, lbn Kath quotes Qatlah as saying: “Owing to their
righteousness and obedience to Allah in the IldEthe world, they will
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pass over such immensely blazing mountain Hell.” Clarifying this
verse and showing how important it is, Allah, imsestwelve asks man
what will make him know about the steep path.

The first thing He mentions is the liberatioof slaves from bondage.

This was a period when slaves were not treatediash beings. They

were terribly maltreated and even killed will at times. The Qur'an
thus calls a stop to this act. This is duse no man should be made a
slave to another. The second thing enjoiried feeding the hungry or
those starving. The orphans who are of near kintlaagoverty ridden

are specially mentioned. Imam Ahmad reportde Prophet as saying.
“Charity offered to a poor person is counted asfp®eine charity, while

when it is offered to a relative, it is ucbed as being two: charity and
something to maintain the ties of his kinship.”

The essence of the "lAverse is that the one, who will free tlstave,
feed the orphan or poor should be somebody wheves in the unity

of Allah. This is because faith is the ftin of virtue. In addition to
this they enjoin one another to persevere. Thig éxercise in the face

of tribulations and persecution. In additiothey also show mercy on
the servants of Allah and enjoin same.

The reward for those who free slaves from bondagefeed the poor is

the subject matter of the "18erse. They are described as people of the
right hand who symbolise easy accountabiliyheir description is
further given in Q56:27-34.

In contrast, the last two verses addresssethavho contest the cosmic
signs and revelations as the companions t@f left hand. This also
means a very terrible condemnation. Their desompis also contained

in Q56:41-48. Besides, this last set of people algb be enveloped by

fire, out of which they can never get any escapiero

SELF-ASSESSMENT EXERCISE 5

Highlight the Islamic welfare package put place here and its
consequences.

4.0 CONCLUSION

Suratu “I-Baladis so entitled because Allah swears by the sagitgdh

which the ancient Ka'bah is situated. It & Meccan period chapter

containing twenty verses. At its central poiis the choice of man to
determine his fortune and misfortune. Linking with the previous
Sirah, we will realize that therein Allah talkedbout those who are
obsessed in amassing wealth without concern the needy. Here the
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expected areas the rich must channel hislthves stated. Also, the
previous chapter ended with the explanation om#tare of the tranquil

soul, here it describes pathway to it and warngnagall that can impair

that.

The chapter reminds that man’'s existence tha earth surface is for
struggle. To succeed in this struggle, hes Hzen bestowed with sight,
speech, intelligence and memory. He is cautiom@dathink that the

fruits of these bounties are his making. MHwst thread the path of
salvation by investing in social and commuahinendeavours that put
smile on the faces of the less priviledgedThis will on a final note
determine his fate in the Hereatfter.

5.0 SUMMARY

At the onset in this unit, the rules o&jwid relating to the Arabic
definite article > were highlighted. The text anahslation of th&arah
under studyal-Baladis then presented. In the Commentary, it is shown

that the central theme of the chapter ig thial of man in this world,
deceit of man by his physical power, man’s fred anld welfare.

6.0 TUTOR-MARKED ASSIGNMENT

I Write the text of this chapter and give an idiomatanslation of
it in English.

il. Highlight the themes of this chapter; relayeur points to your
society as much as possible.
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INTRODUCTION

In this unit, you will learn a background to t&&ah which give you an insight
into the subject matter of the chapter. Ywill also be enlightened about the
essence of oaths by different phenomena he Quran. The unit will also
address the issue of soul purification and theystade of the Thand People

as a destroyed nation.

2.0 OBJECTIVE

At the end of this unit, you should be able to:
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highlight thetajwid rule relating to the throat letters
reciteSarah a’ sh-Shamsorrectly and from memory
explainSirah a’sh-Sham# idiomatic English
comment or&irah a’sh-Shams

highlight the significance d&irah a’ sh-Shamgerfectly.
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3. 0 MAIN CONTENT
3.1 Tajwid Case
The throat contains three points of articulatfon ) for six letters:

0] The deepest part of the throat is thentpodf
articulation of (hamzaly, a glottal stop (pronounced in
English at the beginning of words that start witlhwels such
as. eat, ate, out).ltis a true written @@t in Arabic and
must be pronounced clearly whether it occats the
beginning, middle or end of a word.

From this section of the throat also, budighsly higher, ha" comes
out.
(i) The mid-throat is the point of articulation

of (‘ayn) and just above it, hq), an h sound sharper than
(i) — The nearest part of the throat (to theutm) is the

of  (ghayr) followed by kha).
SELF-ASSESSMENT EXERCISE 1
Describe the point of articulation of the six thrteiters.
3.2 Textand Translation
I" #$
%&'()!'( *+ %,-
{4} "78 12 9&( {3} (04125(6(2} 012131} ./ I(*
$.@.A55BA{7} ($ =>7?{6} : ;<{5)6- |,
12{11} $7I- $.13 K-(LC{10} () GHF{9} (CD) E_AF{8} $3

%58 _S TFFA .30A .Us.-(LVA{13} &3. (+ R? (+ .0$.%.5Q3A12} 3M NOP?
{15} P3.S X8 Y14} ($,A %5P2L- %.5W-
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Translation
Chapter of the Sun
In the name of Allah, the Beneficent, and the Meici

1) By the Sun and his (glorious) splendour,

2) And the Moon as she follows him,

3)  And the Day when it reveals him,

4) And the Night when it enshrouds him,

5) And the Heaven and Him Who built it,

6)  And the Earth and Him Who spread it,

7) And a soul and Him Who perfected it,

8) And inspired it (with conscience of) what wmrong for it and
(what is) right.

9) He is indeed successful who causes it to grow,

10) And he is indeed a failure who stunted it.

11) (The tribe of) Thamd denied (The truth) in their rebellious pride.

12) When the most wicked of them rose up for (impiety).

13) And the Messenger of Allah said: it is the $heael of Allah, so
let are drink!

14) But they denied him, and they hamstrung hso, Allah doomed
them by destroying their abode for their sin andlendnem equal
in (the destruction).

15) He dreaded not the consequences (of events).

SELF-ASSESSMENT EXERCISE 2

I Attempt memorisation o&irah a’ sh-Shams
i. Analyse its translation.

3.3 Commentary

Sirah a'sh-Shamsis chapter ninety-one of the holy Qurah. is a
Meccan period chapter containing fifteen verséllah in His majesty

swears by eleven things between the first anditite gerses. Looking

at the Sarah as a whole, it will interest you to noteow it maintains
uniform ‘ha’ sound at the end of each verse. Froms thound-end one

will appreciate a kind of unity in the mage as well as a unique
reading.

In addition, all phenomena or issue raised inSirah are contrasted in

pairs; the sun and moon, day and night,véreaand earth, wickedness
and piety of the soul, purification and ctran; success and ruin and
Prophet 8leh and his disobedient people. This stresgth the
continuous struggle of the soul between the foodegrtue and vice.
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Verses 1-8 (Oaths by Different Phenomena)

In the first verse, the sun and its briglssn are sworn by. The sun
central to all that happen in the world. It is aywbig creature but still
smaller than many other stars. The entire globeohisone sun and yet

the heat, warmth or brightness it brings fedt everywhere. No
reasonable man can deny the great role of thensbhaman life. Without

it most living things in the plant kingdomannot survive. Its use in
human society is multifarious. As man shifigtention towards solar
energy, the sun is the sole producer. As a sign #ie sun, on a regular
basis, rises from the East and sets in the Wes.hHs been its course

from time immemorial. So, swearing by it impses its great role on
man, shows the magnificence of the Creator, andhaswegularity and
orderliness in nature and the need for the soalani to shine with the
brightness of faith.

The third oath is by the moon when it dals the sun. The moon,
unlike the sun has a soothing effect on man.dtisys in the sky with

the sun but overshadowed by it. It is especialiyrdputhe 13, 14 and

15" night that it displays its brightness most. illuminates the entire
earth from sunset till dawn when the surkesa over again. The
difference in the light production of both themsand the moonis very

clear.

Yasuf Ali notes that “The moon, when she is in the with the sun, is
pale and inconspicuous; in the  sun’s absencslshes with reflected
light and may metaphorically be called the suntegerent”

In the next verse, Allah swears by the day whenakes the sun more
manifest. The day is a sort of effect of the stirs the time when man
pursues his livelihood. This is mentioned @78:11. Most activities of
man are carried out during the day. Thehmhigucceeds the day by
concealing the sun. It serves as a covering for. itamposes a kind of

rest for man from his tiring activities. laddition, it affords him a
spiritual respite to be in communion withshiord at a time when all
eyes are sleeping. A Muslim is enjoined a@bserve Tahajjid and
increase in the reading of th@ur'an. Allah swears by both day and
night bearing the varying values and opportuntiey provide for man.

The oath in verse five and six is by tfienament and the earth. The
former is above man while the latter is beneattdes The oath by the
heavens also includes its construction. It like a canopy on man
perhaps, if there are no heavens above, man mayametbeen able to

dwell safely on earth because there is a sbove the seven heavens.
The magnificent structure of the heavens withalldng, its colour and
limitlessness are reflections for man abobe tsigns of Allah. Most of
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the heavenly bodies we see appear as if theyaee fike bulbs to the
ceiling.

Also, the oath by the earth also takes stweading into consideration.
Life of man is absolutely attached to thartle The creation of man
starts from the earth, his dwelling is on it, lesd is derived from it, his

water comes from it and his materials aret dgrom it. The wonderful
spread of this earth across the globe anat o man has been able to
trace the beginningand end ofthe earthtésviman to think about the
magnificent creator. Man now becomes helpless diséebetween the

heavens as a solid canopy and the earth as affatc This brings him

under the full control of the creator whose thranabove the heavens.

The next contrast is the oath by the soul and @klimg. This refers to
the soul of man upon which all his actions are @digrhis verse makes
it evident that the soul is endowed with relatiegfpction. Each of the
body and the soul is designed to play its roleg Bddy is for example
formed to serve the soul through all its partdalt, their use or misuse
determines the purity of the soul.

Confirming the divine ordering of the soul, tHev@rse says the soul is
inspired to recognise vice and virtue. Ibn Kagxplains this as: “Allah
granted all and every soul the option tooade between either what is
good and what is evil. The concern for tharification of the soul is
through medium of worship in Islam. In thigtudy alone, you will see
references to this in Q87:14, Q89:27 and here@&4,:7-10. The basic

fact which this verse wants to stress is that esen} of man is granted

the inner inspiration to be able to recognize witénerring.

In addition, Qutb explains that this natuof man is so because of
duality in his creation which he refers #@s the spirit and clay
component in man. The spirit is the one cwhidraws him to his Lord
while the clay glues him to the earth. Thermer gets stronger when
man obeys Allah. The latter is empowered rwhige is obsessed in
material pursuits that are inimical to the purpofereation.

SELF-ASSESSMENT EXERCISE 3

Relate the essence of the oaths in these first eeghes ofSirah a sh-
Shams.

Verses 9-10 (Purification of Soul)
Verses nine and 10 contain matters that still eomthe soul. The first

says that success only lies with one who purifiesbul. In fact, this is
the core of th&arah. All the phenomena earlier sworn by are instances
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of perfect order in the universe. The puaafion of the soul is
obligation and a process. As man interactsh whe society under the
shade of great signs of Allah, he is to maintagghstine nature of the

soul. All acts of obedience are soul purifiers.sTl@mong many others,

will include sound belief in the unity of llah, observance of the five
daily prayers, fasting in the month of Rammdajiving Zakat, going to
pilgrimage, reading and reflecting over Qar’an and the like.

On the other hand, perdition becomes the dét whoever corrupts his
soul. This refers to a soul which turns away fitka path of his Lord.

Any act of sin or evil definitely stains the sotlihe steeper one is in sin,

the more corrupt the soul becomes. The ouwsee of such is very
harsh on the society. The individual will come like an insane or
intoxicated person. This we witness in ouwcisty today. The corrupt
people, embezzlers, fornicators, thieves, liansd many others are all
products of corrupt souls, their inner engine whecthe soul has broken

down and so, they have no moral code taeyolAllah or restrain from
inflicting harm on fellow men in whatever form.

SELF-ASSESSMENT EXERCISE 4
What is the significance of soul purification?
Verses 11-15 (The Thamud People)

Sirah wa’sh-Shamsloses with the story of the people of Prodpeieh.

They are known as the tribe of Thaan It is the style of th@ur’an to

always narrate the story of the previous natiorte&ch their successors

some lessons. The Thathpeople belied their Prophet. He invited them

to the worship of Allah but they refused.They asked for a sign they
thought would be impossible from their Prophet s¢oaprove that he is
God-sent. They asked that a she - cameluldh@merge from the rock.
This was fulfilled. So they had no choickart to accept for the while.
Their prophet, however let them know that the casélllah’s and thus

will share their drinking water with them. Iltérnative days were
assigned for the people and the camel. Wihlem human soul which is
the pivot of this Sirah, got soiled they felt debased that they should be
sharing water with an ordinary animal.

Verse 12 explains the sign as when Qudar HRalif, the wicked in the
tribe, hamstrung the she-camel. This man wasd to be a man of
authority, nobility and a leader who was pexted by them. They all
hailed and were happy with what he did. This shothet open denial

of their Prophet.
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The kiling of the she-camel was even aoblience to the earlier
warning of prophetSalih as narrated in the thirteenth verse. kd
them that it is the she-camel of Allah and warrteht not to bar it from

its allocated drinking day but they disregardthis warning and killed

the she-camel, This action annoyed Allah wireacted by destroying

them without sparing anyone.  Their exterminat@s in the form of a
“destructive cry which tied their tongues uwmnd the violent shaking
which stuck them to the ground motionless.” Thapthr closes with a
categorical statement that Allah does notr félae consequence of
whatever He does as He is just and powerful.

SELF-ASSESSMENT EXERCISE 5

Account for the cause and consequence f@& woe of the Thand
people.

4.0 CONCLUSION

The pattern in which the message of tl&@grah is presented is very
impressive. It starts with the mentioning of soratunal phenomena in

their natural order. Then, the soul is nmmd as also having the
potential of natural innocence but could be cordpThereafter comes

the story of the people of Thath who were so corrupt, and thus
hamstrung the she-camel of Allah. The emphasi on the need to
maintain the purity of the soul by dedicating ithe@ obedience of Allah

and reflecting over natural phenomena.

This chapter further correlates withl-Balad wherein the people of the
right hand are contrasted with those of the lefish-Shamgxplains the

fate of both as those of the former are successilthose of the latter

in ruin.  Another point of link is that ghevil end of the unbeliever is
mentioned in al-Balad while as-Shams narrated the evil end of a
disobedient nation.

5.0 SUMMARY

This unit took you through a detailed exégesf Sirah as-Shamsby
giving a concise background. It expounded the &xanice of the oaths

which were used at the beginning of the chaptevelit further to dwell

on the need to purify the soul. It drew a frightenconclusion from the

story of the Tharmd when their soul got stained and they hamstruag th
she-camel.
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6.0 TUTOR-MARKED ASSIGNMENT

I Examine the significance of swearing an oatfth natural
phenomenon isirah as-Shams

i. Many people in our society today are like the Thds Discuss
this opinion.
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1.0 INTRODUCTION

You are welcome to this special unit. Itllwintroduce you to an
important project which can make the society of ipeogress. You will

learn about the reality of diverse struggle of nrethe society and how

their disposition to spend or withhold theiesources affects
development. You will also be enlightened on theagmercy of Allah

in forewarning man from walking on the path of ptod.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. list sometajwid rule of Madd

. reciteSarah a’l-Layl correctly and from memory
. explainSarah a’l-Laylin idiomatic English

. comment orsarah a’l-Layl

. explain the significance @arah a’l-Layl perfectly.

3.0 MAIN CONTENT

3.1 Tajwid Case — Some Rules dfladd

Madd means lengthening, extension, prolongation ebongation.
Specifically in the art oTajwid, it means lengthening of the sound of a

vowel. The letters ofmadd are threealif sakinah preceded bfat-hah

(z), waw sakinah preceded bydhammah ( ) ya'sakinah preceded by
kasrah( [\ ).
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There are two main divisions ofadd basic, which is called original or
normal madd and derived, also known as additiomaladd We shall
here take an example for each of them.

Aslt: (Original) or abi't normalmadd O&P(I _]< WF!\ .
This madd is so called because all other forms rofadd are derived
from it. It is used naturally by the Arabispeaker to differentiate
between meanings derived from the same root ledtealds an essential

part of Arabic speech or reading.

Original or normamaddis due simply to the presence in a given word

of one of thanaddletters ( , or ) as long as it is ndidaed

by a hamzah or sukin The vowel sound must be lengthened to two
counts during recitation and not doing sonstibutes a serious mistake.
Note the differences betweemadd letters and short vowelsfat-hah
dhammahandkasral in the following:

G$-- Q- 'C - ~AC - 58%2
$. H 5"78- (22 - (2- ws - %S
=Ql- 6?WFl. - F&4 A - a?.6.8

Madd Far 1 (DerivedMadd) (s>wrt )

The second division ohaddcontains those types which exceed the two
counts of original or normamadd Thus it is called “additional” or
“extra” madd([F8b ) or ‘derived’ (literally “branch”madd(SA )
since it is an off-shoot of originatadd In addition to the presence of a

madd letter, derived madd occurs when that letter is followed by a
hamzah or sukin. These are few examples of various kinds derived

madd.
3.1.1 Lengthening(Madd) caused byHamzah
(i)  Muttasil: Connected Madd  (9(.!wr! )

This maddis so named because temzahfollows themaddletter with
one word, as in:
foa - 4 - Re&H-docs - R>C:
Y.h - rveg IP.

When this occurs, themadd letter must be held for either four orvefi
counts. It is also called “obligatorymadd (9(.! .~4$WwWF!\ )
because it can never be held for less than fountsou
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(i)  Munfasit Separatetladd ( 936.! wr?)

If a madd letter occurs at the end of a word ar tfollowing word
begins with hamzah (i.e. the vowel andhamzah are separated),
lengthening beyond two counts is optional. eOmay hold themadd
letter for either two, four or five counts, but mbg consistent, making

it the same length every time it appearBor (teaching purposes, the
choice is often four counts.) It is also referre@soptional mad§ wr!\

9> l.c@)

Some examples are as follows:

(6Z $. - %V,3?%. - %.V,3?A - .i(65(8j8
$. (Y2 I2m - =k$.?26&'!C -
a&2 68&' (72

SELF-ASSESSMENT EXERCISE 1
What are th@ ajwid rules ofMadd Mention and practice them.
3.2 Text of Siarah al-Layl

98 \(9 .#$.

%&' () '( *+ %,-

{4} ("w.veo (2{3} n?.< C(L {2} (_ @ 125(1y"78 12 9&(_
9- ) ( {7} & .upsasAa {6} 6,- o(F] {5} 3( IS ) (BA
[(12 .. 16S q 67.8{10} [.0_.Ups&6A {9}6,- G(LC{8 67_
v {14} (s_d? %.v.L?BA {13y .<#Hr 6
(2{12y [F5_ 6&s (411}
dgh.8tL ({17} 3<5.P(6 @.&16} ($ G(LCtL({15} 3M< (Y2 08
X$,{20} S<lIp-147_- (YZ19}b @.=R!0Op?).UF6S =F' <{18} (Cb_8

(21 /8

THE NIGHT (Revealed at Mecca)
In the name of Allah, the d&heficent, the Merciful:

1) By the Night when it is enshrouding

2)  And the Day when it is splendid

3)  And Him Who has created male and female,

4) Lo! Your effort is dispersed (toward diverse ends).

5) As for him who gives and is pious,

6)  And believes in goodness;

7) Surely We will ease his way unto the state of ease.

8) But as for him who is miserly and deems himselepehdent
9)  And disbelieves in goodness;

10) Surely We will ease his way unto adversity.
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11) His riches will not save him when he perishes.
12) Lo! Ours itis (to give) the guidance

13) And Lo! Unto Us belong the latter portion and thenier.
14) Therefore have | warned you of the flaming fire
15)  Which will burn only the most wretched,

16) Who denies and turned away.

17) Far removed from it will be the righteous

18) Who gives his wealth that he may grow (in gaesd),
19) And none has with him any favour for reward,

20) Except as seeking (to fulfill) the purpose of hard. Most High.
21) He verily will be content.

3.3 Commentary

The first three verses of this chapter aso opened with oaths.
incorporates three subject matters namely tpniglay and gender. Allah
swears by the night when its darkness epgelall creatures. It covers
the entire earth and all that are on it. In sonsgaimces, darkness makes
some people to unleash terror on fellow humieings. Some dangers
also accompany the night. For example, socneeping creatures or
insects may seize the opportunity to cause hammeato. Stillness of the

night also places most active and moving creatomes standstill in the
sense that they are compelled to rest or sleepdataess symbolised

by the night may also imply godlessness of man wieedoes not know

his Creator. Furthermore, the period of thaht provides the
opportunity for some creatures to dwell ahdve their sustenance. For
all these and more, Allah swears by the night toreas upon man that

there is a might behind the coming and going ofrilgét.

In the second verse, the oath is taken by the degnwt appears with its
light. It is a contrast to the night. While the Imiggonceals all that is on

the earth, the day with its splendor reveals theprovides opportunity

for man and other living creatures to mowbout and seek for
sustenance. It has great impact on the plantprepare their nutrients.
Most social activities of man go on during the dBlye day opens man’s

activities while the night closes it. Night and theey are two great signs

of Allah with their distinct qualities andffects. The night represents
resting while the day is for work.

Within these two contrasts, comes the third verseres Allah swears by

the creation of men into males and femal&bis is another visible
contrast in the life of men. Just as thghn and the day have their
distinctiveness so is that of the human d¢einas males and females. It
shows the great handiwork of Allah as bahe from the same origin.
The difference in their creation is a clear fadt@t they are different in

nature but that for a man to be born both must pieecific roles teaches
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that these roles are complimentary. So, Allalvears by this to
emphasise the biological origin of man and the icoitly of the human

species through reproduction or procreation. isl the position of the
Quran that all creatures are in pairs. So onay nphilosophically say
that the night and the day are pairs buth wno defined reproductive
function as in living creatures.

The fourth verse is the crux of the matter; thahésreason for the oath.

It is that the strivings of men are diverse. Thibasically in respect of

the hereafter. There are those who exerbrtefin righteousness while
there are also others who pursue the cause of éwipractical life, men
engage in different works and earn differengisults. Men have diverse
temperaments, environments, ideas and concermsych so that every

man seems to be a distinct world by himsking in his own, special
planets.

Consequently, the remaining verses specify theiges of men as they
strive in their own way. They are classified inamt

In the fifth verse, is the group which gvecharity, fears Allah in all
endeavours and believes in “the recompense fomtheth is done”. Al-
Maraght says the charity “is spending wealth in differebligations or
on freeing slaves and empowering the Muslims dveir enemies. His
fearing Allah means he abstains from allttha blameworthy protects
himself from open and secret indecency amedrsf causing injury to
others.

In addition, the sixth verse says this fellow bedig inal-husna In the
words of Ibn Katlir, it means “he believes in the recompense for what
done; or that he believes in the fact that: “Theneo deity worthy to be
worshipped except Allah or that he is gniteto Allah for the favours
with which He has endowed him”.

Hence, being charitable, God-fearing and ugihgl what is best in
nature qualifies one to be favoured by AllaHe will ease his path to
goodness as a special grace from Allah. chSan individual will
naturally feel comfortable engaging in righteousdieand get fulfilled

in his heart that he is doing the right thing.

In contrast, according to verses eight ande,nas for the one who is
miserly by refusing to spend on the obligatoand right causes, but
lavishes his resources on worldly pleasures egen uses it to obstruct
the cause of truth; he believes that he is sefieseit and does not need
anybody or that his achievements are his persdimtseand so he does

not need anybody’'s help or need to help adypoand also denies any
possibility of recompense in the Hereafter fepending in whatever
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righteous capacity; this fellow will suffer two cegquences. The first is
that the evil path which he treads will deao his perdition in the
Hereafter. The second is that like his wealth winehrefused to spend

to help the cause of humanity, it will ndtenefit him after death or it
will cause his being cast into hellfire.

It is clear from the on-going that all mankind ohlgve either of the two
paths. Their colours, language and forms, mothstanding, they either
spend to promote the cause of Allah or damage it.

SELF-ASSESSMENT EXERCISE 2

Discuss the significance of the oaths at the ogeoirthis chapter.
Comment on verses four to 11.

The twelfth verse states unequivocally thét, is Allah who solely
provides guidance. In the third verse, wearrle how Allah creates men
into males and females. So, for genuine guidandg,ldm can provide

it. This places all men on equal opportunity toibohit. He makes what

is lawful and unlawful clear. He sends ratiehs and messengers to
teach them and be exemplary by their charact The various sense—
organs provided men are further tools of guidance.

The thirteen verse states that, both the Hereattere man will return

and this world where he dwells, are withihe control of Allah. So if
man follows the guidance, it does not increasehangtin His dominion

and if there are those who act against theédance, it is at their own
peril as the consequence of their actions willlbalck on them. This is

why the Qur’an keeps on re-echoing that “He who seeks guidahcs, i

for himself and he who strays, it is against hisix@sul”.

As a sign of mercy, Allah reminds man thee has forewarned of the
blazing fire which burns fiercely. It is a timelarning that Allah tells

man that there awaits him a blazing fire for fajlio listen to the voice

of guidance. He even adds, because He knbetter the nature of this
fire, that it is only the most wretchedl-Ashd) that will enter it. He
then proceeds in the fifteenth verse to state iesiof al-Ashdi. He is

guilty of two basic evils. One, he regards the Gedt Messenger a liar

by disregarding all he delivers as messagenf his Lord. Two, as a
result of this he unrepentantly disobeys tlaev of Allah. If a man will
fail to obey the guide and still turns deaf earadting righteously by his
senses, then he cannot get guidance anywhere.

On the other hand, the seventeenth verse assw®s o believe and

shun sinfulness from this horrible fate. D#sog what qualifies them
for this, the eighteenth verse says they spendwealth in avenues of
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virtue so as to purify themselves from stingines¢fishness and to get
closer to their Lord. The next verse stathsit the purpose of their
spending is not to seek favour in returronfr anybody. They are only
seeking the pleasure of the most High Lomtio sees all the inner
intentions. The last verse says this kind pgrson who has clear goal
about the object of worship will be pleaség Allah with marvelous
reward. The peak of which is that he will enterguise and enjoy all its
pleasures. In respect of these last verdbs, Kathr says that some
Exegetes have said it was revealed in respect ofBdkr. Some claim a
consensus on this although the statement is general

SELF-ASSESSMENT EXERCISE 3
Compare and contrast the two classes of men idgehtify this chapter.
4.0 CONCLUSION

Sirah al'Layl is chapter 92 of the HoQuran. It is a Meccan period
chapter which consists of 21 verses. In the chdfare it, those who

purify their souls are said to be prosperous wihitese who tarnish it are

said to be in loss. This chapter providasther details on these two
classes of people by comparing those who are gesand pious with

the miserly. The actions of both have differeneef$ on the society. It

is even argued that since the chapter wageated in respect of the
stingy, it opens with reference to the night whigla form of darkness
concealing a lot of things. It is also wartue of this chapter that the
Prophet enjoined that Mu‘adh observes prayéth al-Ala, ash-Shams
andal-Layl.

The chapter further reveals the wisdom andrcsn of Allah in placing
before man all that can guide or destrog life. The ultimate goal of
man should be seeking the pleasure of Allghich will make him
commit and channel all his resources to causertferiThe focus of the

chapter is the generous and the miserly. |&/hhe former realizes the
fact that Allah owns all and thus spends his wefalttHis pleasure, the

latter is beguiled by this same wealth as drrogate it to himself and
thus refuses to spent it rightly.

5.0 SUMMARY

This unit opens with an explanation of sontajwid rule of Madd The text and
translation of th&arah under study is then presented. The subject maifehe
chapter may be divided into two parts namely tiverdie striving of men and the
mercy of Allah in forewarning man. The siny gave birth to two classes of
men; one spends to seek the hereafter while thex sfiends to seek this world.

The end result is that both were rewarded basdbeinactions.
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6.0 TUTOR-MARKED ASSIGNMENT

I Highlight the various points made in tidsrah.
. Enumerate the various comparisons in this térap
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UNIT 3 SURAH Ab-
BUHA

CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Content
3.1 Text, Explanatory Notes and Meaning
3.2 Commentary

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

At the onset of this unit, notes on some words ftbentext ofSirah a -

buha shall be provided for you to simplify younnderstanding of the
content of thesarah. Likewise, you will be expected to learn the eatr

reading and the meaning of th&rah. You wil as well be exposed to
brief commentaries on it. The significance of tt8&&rah cannot be over-
enphasised. This will be clearer to you as we npaigress. Therefore,

let us proceed.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. reciteSarah a -buha correctly from memory
. explainSarah a  -Buha in idiomatic English
. comment or&irah a -bBuha

. highlight the significance of th&irah perfectly.
3.0 MAIN CONTENT

3.1 The Text, Explanatory Notes And Meaning Of Sah Ad-
Duha
u #$
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Explanatory Notes:

d*u means the forenoon time when the Sun begins t@ gitadually
to bring about the brightness of the day.

@: to become still and calm. Movements are minimizedause of
the darkness of the night.

to forsake, the verbal noun isssto bid farewell is to hate

#Hmin this context, Ibn Kaih interprets it to be life Hereafter and
< life in this world. The majority of ¢h Exegetes however
commenting on this Verse say that byHz  is meant the latter state of

the Prophet’'s Cause while by is meant the beginning of it.

a&l0.8 X$, certainly you will soon be given. The giftere has been
interpreted in many ways e.g. (i) fully eopgd palace in Paradise (ii)
that more of his household will not be inenaof hell-fire. (iii)
Intercession on the Day of Judgement etc

[Z to shelter or give protection gy/ wandering, perplexed unable to

know the right cause ;docSsomeone in want, or a poor man dependent
on others.

6w to enrich; 53 Y oppress not; 9¢(,beggar or one who asks,
56 Ychide not or drive away noi;- favour ; xF'proclaim

Translation  Chapter of the Fore-Noon (Revealed atlecca)
In the Name of Allah, the Beneficent, the Merciful:

By the Forenoon

And the Night when it is still.

Thy Lord has not forsaken you nor is He displeased.

And surely the latter state is better for thee tthenformer.
And soon will thy Lord give thee so thahou will be well
pleased.

Did He not find thee an Orphan and give (thee)tshel
And find thee wandering, so He showed thee the Way.
And find thee in want, so He enriched thee.

Therefore, the Orphan, oppress not.

And him who asks, chide not.

And the favour of your Lord proclaim.

arONE

P2 OO0 ~NO
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SELF-ASSESSMENT EXERCISE 1

I. As a very significant chapter in the lifef @ Muslim , attempt
reciting it from memory.
. RenderSirah a-buha into idiomatic English.

3.2 Commentary

This Sirah was revealed at Makkah aftesiratu “|-Fajr (Chapter 89,
The Dawn). Muhammad Ali suggests that $ieah was given the title

of A - uha (the forenoon when the day starts to get brighteoyder to

draw attention to the gradual spreading of thetlgghslam.

Two stories are usually narrated in form of promhaditions about the

occasion of revelation of thisirah. The summary of the first is that
during the period of persecution the holy prophaswtoned in his hand

and received injury which kept him indoorsr fabout three days. The
wife of Abu Lahab knew about this and wett mock him by saying
“your devil has now forsaken you”; hence the retrefaof theSarah.

Another tradition says: “When angel Jibril ladeed in bringing
revelation to the prophet, He was so anxious thetdfjah had to say: it
seems your Lord is displeased with you”. ¢enthis chapter was
revealed to comfort him; and to cheer him up framanxiety.

In the first verse, Allah swears by the forenood amthe second by the

dark night. These two periods are symbolit egalmness and new life.
The dawn comes after the night has turnedhya Allah opens this
chapter with these oaths to further streee fact that man has already
commenced his day and should therefore noh thack or feel alone if

he has Allah in focus.

The messenger of Allah, Muhammad (S), isumsk in the third verse
that the pause in the revelation is not anee Allah has forsaken or
hated him. The pause could have been aimed at qnakimrealise the
importance of his first encounter at the cave &ad e is not under any
magical spell or insanity.

As a preliminary message aimed at giving him fabas4' verse states

clearly that the enjoyment in the Hereafter isdrethan the one in this

world. This message had the greatest impawt his life. He began to
cherish the pleasure with Allah over all worldlytiglring. He patiently

bore tribulations. He suffered want but wasver hopeless. He lived a
simple life, a simple home, lying down on straw spatc. Imam Ahmad
through Ibn Madid narrated that: The Messenger of Allah wgig
down on a straw mat, which left marks on his sa& when he woke
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up, | began rubbing his forehead saying; O Alld&assenger! Will you
allow us to spread something on this stravat for you? Then the

Messenger of Allah said: ‘I have nothing tho with the life of this
world. The likeness of me and this world is thestikss of a rider who

rests in the shade of a tree, and then phsses on and leaves it”
(Trimidhi and Ibn Majah)

Verses four and five predict that as time passesisymission would go

on gaining strength, and the latter state wouldhgdibe better than the
former. God would give him all he aspiredr fand he would be well
pleased. Some exegetics suggest many thirggstha gift referred to in
verse five such as fully equipped palace in Paeadisd intercession on

the day of judgement.

To assure the prophet that his sufferingsuldvosoon be alleviated and
that God could do that if He wished, thréestances from his past
experience were given him. These are containeerises six, seven and

eight. First the prophetis reminded of hdwe was born an orphan but
given protection and sheltered. Abdullah, the hplyphet's father died

about three months before he was born; histheno Aminah died when

he was sixyears old only. His grandfathé&bdu ‘I-Muttalib who took
care of him after his mother’s death, died two gdater and from that

time he remained in the care of Abuwli, his uncle who was alive
when the holy prophet receive the divine messadendno gave him the
necessary shelter and protection during the crdeigs. He too died few

years later but not to leave the prophet frivation for he was further
sheltered by the Aars. All these were done through the grace of God.

In the general sense, each one of us is an orphamei form or another,

but always someone’s protection and shelter conues toy the grace of

God.

Secondly, the holy prophet was reminded @whhe was born in the
midst of the idolatry and polytheism of Makk and how he was
perplexed, wandering in search of the ultenakeality and guidance
which he found also by the grace of Gde#tom his part there is no
implication whatsoever of sin or error. In the gahsense, we may find
ourselves in a gross of error, in thought, motivemderstanding; if we

ever pray for God’s guidance He shall definitelyegus.

Thirdly, the holy prophet inherited no wealdnd was poor. The true,
pure and sincere love of Khadijah notonlysedi him above want, but
made him independent of worldly needs in his ldg& €nabling him to
devote whole time to the service of God. So do Wenal ourselves in

some want or another, which if we work whole hedlst@and sincerely

is supplied to us by the grace of God?
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Verses nine to 11 drive home the triple argumenteoses six to eight
as explained above. Verse nine says orphansany other helpless
creature who are unable to assert themsebifiser through age, sex,
social rank, artificial condition or any other cawshatsoever should be
treated as sacred trust, with tender affectionrasdect. History shows

the Prophet sets an example for emulation.

Verse ten says there are petitioners who havekitoasomething. They

may be genuine beggars asking for finandi@lp, or ignorant people
asking for knowledge or timid people who dheencouragement. It is
wrong to scorn them or reject them or show sympathy or love to
them. We should not forget however that ist wrong as well to
encourage idle professional beggary. Every petgioould be examined

and judged on merits.

The last verse suggests that if man is bountifesigowed by God, it is
his duty to proclaim and share it out as the hobppet always did.

Spiritually, we are all orphans and petitienein one way or the other.
We all receive God’s grace in some degree or amoWe all owe it a

duty to our fellow men to be kind and helpful tosle less endowed in

any respect than ourselves.

Finally, apart from the above lessons, tlisapter may be taken as
words of solace in a general sense, the signifedeing that God will

never forsake Islam and the Muslims. Thignsicance could be
inferred from verses four and five, when therds are considered
prophetical, the prediction being that in histashaim or a Muslim may

face setbacks which might give rise to simmns that God has
forsaken them. The Prophet and his followene therefore given an
assurance that God will never forsake them.

SELF-ASSESSMENT EXERCISE 2

Give an account of the occasion of revetatiand a point by point
exegesis ofiraha  -buha

4.0 CONCLUSION

This chapter like some others takes its name frguaricular part of the
day. It is Meccan and contains 11 verses.

On its occasion of revelation, one repoy lon Kathr says: “The
Prophet suffered a kind of illness which prevertied from standing for

prayer for a night or two. Then a womanmea and said: ‘O
Muhammad! | think that your devil has finally foksa you.” So, Allah
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revealed thisirah. The second which is the general opinion saysithat
was revealed because of the incident of a brie$@authe revelation of
theQur’an to Muhammad. He was very sad because he feltdiis thas

stopped revealing things to him. He was said teetstempted several

time to go to the mountains and commit suicidedftgn was called by

an angel assuring him that he is a Prophet.

The opening oaths in the chapter marked a new dawe life of the prophet
as revelations continued gradually. In a very g@manner, the story of the

early life of the prophet is told. It assured himattthe Lord who took control of

affairs when he was nobody can never forsdlm after being chosen as a
prophet. The closing of the chapter intends toegich on the followers of the
Qur’an that the welfare of the people is central to amyknwof Islam. Orphan

and the beggar are singled out as people who desensympathy.

5.0 SUMMARY

At the onset of this unit, explanatory notes oéstdd words from the Surah

a'd Duha are given to make your study oé tBurah easy. The text and
translation of theSirah ad-Duha, are then presented. The commentary
contains two accounts of the circumstances suriogritie revelation of the

Surah, its verse by verse exegesis withrtregnificance in the life of the
Prophet Muhammed and lessons to be learai frthem. It highlights the
different favours of Allah on Prophet Muhammad $sw@e him that Allah is

with him. It closed with three directives i focused human feeling;
although the directives are specifically thetprophet, they are also of a
general nature.

6.0 TUTOR-MARKED ASSIGNMENT

I Expatiate on the significance of the verses of Bara-Duha.
. Show how the directives in this chapter borderaria setting.
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1.0 INTRODUCTION

Sirah ash-Sharh, Inshéth or alam nashrahs a Meccan Period chapter
(Makkiyyah)consising of only eight verses. There is a stroorgelation
betweerash-Sharrandad-buha in form and subject matter. It has been
attributed to awus and Umar bn Abdu ‘I-Az that they said both are
one chapter to the extent that they recite botimigrak‘ah without any
basmalah to separate them. The consensus is howelat both are
separaté&irahs.

In both Sirahs except in just two of their verses, thene of the
conversation is in the second form. This alsmagha kind of intimacy

of Prophet Muhammad to Allah.The tw8arahs recount some favours
of Allah on the Prophet and exhort him be grateful. The first verse
reminds the Prophet that, “Have we not ogensmur breast for you?”
while the sixth verse ofad-buta says “Did He not find you an orphan
and give you a refuge?”

As we proceed, more on issues relating to thisheamomportant Surah
will unfold to you in the course of our study.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. recitesirah a sh-shaii correctly from memory

. explainsarah a’sh-shadi in idiomatic English

. comment orsarah a sh-shadit

. highlight the significance of tha&irah a’sh-shalit
perfectly.
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3.0 MAIN CONTENT

3.1 Text, Explanatory Notes and Translation
K" #$
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Explanatory Notes

k("1s to cut open or to explain by expanding the meguoir making
commentary; hence it means explanation, expansicoramentary.

F( .kM (@) to cut the chest open, as regards thigrethis a report
which says Angel Jibril opened the breast tbé Holy Prophet
Muhammad while he was yet a boy and removed sontgtikie a clot.
The report adds that there were no traces of blloochg the operation.
When the part taken was returned it was as brigstleer. This can be

interpreted as signifying the illumination dhe Prophets heart with
wisdom and vastness for the reception of twhas to be revealed to

him; (b) to expand one’s bosom to be able to bear greagponsibility
gladly and joyfully.

S vyl is to place on or to impose while )S y/is to remove
from or to unburden.

.D$ the burden 5(s {3? to weigh down the back. The Prophet's
anxiety for raising humanity from darkness to lighd from ignorance

to knowledge is described as a burden which weigloeeh his back.

cpLyA to raise high the remembrance of something.

..oevery difficulty while t,.8 means ease.
AMA  kwA1A The popular interpretation of this iSwhen you finish
up prayer get set for supplication. Some samhen you are free from

your mundane affairs get ready for worship.”

WA ap- 2 means “and to thy Lord make thy request. A growys sa
it means “and makes thy Lord your exclusive object”
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Meaning:
In the Name of Allah, the Beneficent, the Merciful:

Have we not expanded for thee thy bosom?
And removed from thee thy burden

Which weighed down thy back?

And raised high for thee thy remembrance?
Surely with difficulty is ease.

With difficulty is surely ease.

So when you finish be steadfast.

And to thy Lord make thy request.

ONoOOAWNE

SELF-ASSESSMENT EXERCISE 1

I ReciteSiratu “sh- Shait from memory.

. Transcribe the text of th&irah in an exercise

book.

iii.  Attempt a translation of th&irah into idiomatic English.

3.2 Commentary

As earlier indicated in the introduction tihis unit, this chapter 94 s
closely connected with,Siratu ‘ -Buha (chapter 93) to which,
apparently, it forms a supplement. Like a-buha, it assures the prophet

that his difficulties were not to continue.

This interrogatory expression at the opening of3beah alam nashrah

does not really intendto ask Prophet Muhathnequestion; it aims at
informing and reminding him of what had been dan&iin. This style

has the effect of reposing confidence in him alaghes that the event is

a great one which must not be allowed to slip et due notice. It
reveals Allah’s deep concern for His Proph&t. similar interrogative
way, it inquires that “Have we not opened your btdar you?” This, in

the real sense of the word, actually happem®cause he was greatly
relieved at heart.

Some exegetes say it refers to how his theas actually opened up

while still a four year old boy at Sa‘d by angddrlli As-Sabanit says it

is the filling of his heart with faith, guidancedathe light of theQur’an.

Ibn Kathr's explanation of this is that, “we haveestbwed your heart
with light and thus made it large, mercifand wide”. He adds further
that, as the heart of the Prophet has been expasddde same has his

laws been made broad, easy, simple and dewdi any crookedness.
The incident which takes place while he was boy is an early
purification of his heart from all the whejng of shayn. This
prevents him from involving in any form of evil smful thing from his
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childhood. This lofty background made his rhe@oised for divine
guidance, faith, acceptance of th@ur’'an, human feeling, magnanimity
and wisdom.

This portion recounts three great favours Aifah on him.  The first is
the expansion of his heart and filling it with wigd and deep faith. The
second is his cleansing from sins and othégmishes which were
prevalent in his environment. The third is the atean of his status and
prestige in this world and the next. This recouas meant for no other
purpose than to comfort and reassure the Propaehéhhas been given

ease. Allah has been following his efforts in @oating Islam and the

stiff opposition he has been met with which weigbachim heavily that

he desired an immediate assistance. Seeilsg ifmermost heart, this
Sirah comes to give him solace.

The second and third verses talk about a burdeghiveg him down and

how Allah has removed it from him. This burdenhe exegesis of Ibn

Kathir is the past and future sins of the Prophs alluded to in Q48:2
that Allah may forgive you your faults of the pasd those to follow;

fulfill His favour to you; and guide you on theatghtway.

In at-Tafseer al-Mufr, it is said that Allah removes from himhat he
imagines and apprehends of the sins, errors antetisence which has
enveloped his people and thus burdening his minthis applies to both

his pre and post prophetic eras. There are nadetbat he participated

in thejahilyyahpractices of his time or to have involved in sirthungs.

After prophethood, however, he did some things tidiicl not befit his

status as a prophet. Some examples are wleenpermitted the
hypocrites without querying their excuses $tay behind from Taik
expedition, accepting ransom from the war tigap of Badr and
frowning when Abdullah Ibn Umm Maiin, the blind, came to him.

In their own exegeses, al-Mghi and Qub see it as his great task of
shouldering the responsibility of prophetho@hd delivering it to
humanity. This appears more suitable in the ligl®©:128

Now has come unto you a Messenger from astoryourselves: it
grieves Him that ye should perish: ardently angisuHe over you: to
the believers is He Most kind and Merciful.

The relief takes different forms. One could be thi¢ah eases the task

of delivering the message despite the stiff oppmsibf his countrymen

and plots of the hypocrites and the Jews. He wamky troubled by the

difficulties facing his mission but, “The reliefdk the form of lifting up

your heart so that you might feel your raiss easier and your burden

not difficult to shoulder.” Sayyid Qub fudgh adds that, “Another
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aspect of the relief was the guidance you recedbredow to discharge
your mission and how to appeal to men’s heartghEumore, there is a

relief for you in the revelation of th&€ur'an which explains the truth
and helps you to drive it home to people easily gertly.”

In addition to the relief, the fourth verssays he has been given fame.
This, according to lbn Kaih is the mentioning of the Prophet's name
along with that of Allah in the word of testimonbhis is unique as no

other prophet or mortal enjoys such exaltatiolhis fame, al-Maght
adds, includes his high status as a propdred having multitudes of
followers across the globe following his practice aefraining from his
prohibitions. = Wahbah az-z#ih in his al-Munir also adds that the
Prophet’s fame has been exalted in this world hedext. He is made a

prophet and the last in the chain of megsdmwod. The Glorious
Qur’an was revealed to him. The Believers are enjoingdgbfy that he

is Allah’s Messenger duringAdhan, Tashahhud, Khutbahand the like.
They are also enjoined to ask f&akt on him, obey him and that
obedience to him is obedience to Allah.

Ibnu Abbas reported the Holy Prophet as rgpyil asked my Lord a
question | wished | never did! | said: Manyophets had been raised
before me. You made the wind subservient to Sulaywizle you made

Isa (AS) to raise the dead to life. What did youegne? God Almighty
answered: Didn't | find you an orphan anteler you? | found you
wandering and showed you the way? Found you pabeariched you?

Expounded your bosom for you and exalted thy remmandes.

The title of the Chapter a'sh-Sharh or al-Inshirah has two
interpretations; to cut open by operation tr expand. As regards the
former there is a Prophetic report which ssawhile the Holy Prophet
was yet a boy, two Angels held him in thiesert, cut open his chest,
removed a portion as reddish as clot of blood aharmed it shining like

silver. The report adds that in the operation tiegee no traces of blood

or feeling of pain.

In the case of the latter interpretation thide only connotes that his
chest was expanded to be able to bear a greatnsbpity which was

to be imposed on him; i.e. divine missiomhe possibility of
reconciliation is not however remote by ipteting the word to mean
that the Prophet experienced illuminatiokaghj and his heart is made
broader for the reception of the Divine fdatien. This can be further
understood by referring to Q.6:126 which sa{®o whomsoever Allah
intends to guide aright He expands his breastslant and whomsoever

He intends to live in error, He makes his breasiitsihed and narrow.”
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The great burden which almost broke his back reteto in verses two
and three is his anxiety for humanity andrhpps for the delay in
revelation which in any case had been retlievor removed by Divine
revelation.

Verse 4 is a clear prophecy of the glorious emiadnavhich the holy

prophet was to be raised., uttered at a time wieends unknown. This

has materialized from the time he was alive tdl gresent day. For his

name has been made an inseparable part of the lBoohtestimony in

Islam. Imagine the number of times the Musli say this in their
sermons, adims and tashahhud everyday.

Verse six reveals a general law of nature. Themidifficulty without

a solution. This is repeated in verse seven, fomeemphasis on the fact
that, whatever trouble encountered by man, Godyas\wweovides a way
which leads to ease and happiness if we only folsvguidance.

Verses seven and eight can also be taken as aafjavethat when man
finishes with his mundane problems and affalle should labour and
struggle hard in his worship of God. And tis Lord only he should
make his entire request and concentrate all higtsff

In these last four verses, three issues are raigde first is in form of a
promise and in a way too, a glad tiding from Altalthe Prophet, that

he will surmount his trying times and triumpover his enemies. The
second issue is that he should be devoted h® worship of Allah after

he has delivered the message as a way ppfecating His favours on
him. The last issue raised is that afterergveffort or affair, he should
still rely on Allah and desire what He has in sttanehim.

The fifth and sixth verses are comfortable addiefi®en Allah as balm

to the heart of His Prophet. It is inde@d promise that after all he had
suffered of poverty, weakness and persecutiba; will enjoy richness,
strength and triumph. The repetition dfede verses implies that the
Prophet had really endured hardship for aglatime. His life story
testifies to this. When he started to invite hisgde to the way of Allah,

they opposed and persecuted him and his followérs.ease eventually

came when the people of Madina embraced Islam aerifised all their
belongings for its cause. Afterwards, thelyfneist Meccans were
conquered and Islam prevailed.

Teaching the prophet the sense of gratitude for tavour of ease after
hardship, the seventh verse exhorts him torskp Allah earnestly.
Having struggled for the mission and life deavours amidst various
obstacles, he is enjoined to be constantirstip and seeking Allah’s
reward and not any otherThe fulcrum of the last verse is that he should
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desire his Lord more than any other thidg. states, “...turn (all) your
attention” ( ~wjA).  Naturally, if he does this, he will beloser to his
Lord because he will always want to do what caags#eHim. It can also

be inferred thatan should have a goal. He lives in a world thatasle

up of many alluring things. He should not be guibgdhem as all these

things belong to Allah but shoulditeem as trials and temptations. He
should turn His attention to His Lord throughhom he will be able to
appreciate the value of everything in their origicantext.

In his commentary, Ibn Kath says it means “when you have finished
your worldly affairs and from its obligations yoave become free, then

let you stand for worship, and to the utma¥ your zeal, devotion,
purified intention and desire for your Lordet you then perform it.”
Turning to his Lord is said to be afterayers. Ilbon Magid on his own
says “when you have finished your obligatopyayers, stand for the

night prayer”. Another says let your intenticand desire be for your
Lord”.

SELF-ASSESSMENT EXERCISE 2
Summarise the above commentarySirah a’sh-shaii.

AnalyseSirah a’sh-shali highlighting the favours of Allah in the life of
Prophet Muhammad.

4.0 CONCLUSION

The Sirah a'sh-shdi, recounts some favours of Allah on the pRet
and exhorts him to be grateful. The sixth versa ofbuha says “Did He

not find you an orphan and give you a refuge?” avttile first verse of

alam nashrh reminds the Prophet that, “Have we not nege your
breast for you?”. In botBirahs except in just two of their verses each,

the tone of the conversation is in the mdcdorm. This also shows a
kind of intimacy of Prophet Muhammad to AllaThis chapter is an
evidence of Allah’s concern for man and manneretécting people for

His mission. He prepares such persons in the hegys. In the case in

guestion, the heart of the Prophet was Ih raspects purified and
prepared for the task of prophethood. Theaptdr emphasises the fact
that ease will always come after difficultie3his is a principle that
makes one think positively as one is enagedla to keep on making
effort.
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5.0 SUMMARY

At the onset in this unit, explanatory note$ selected words from the
Sirah a'sh-shdii are given to ease your study of this othmportant
Sirah. The text and translation of th&irah are then presented. The
commentary contains accounts of the circunegtmnsurrounding the
revelation of the Sirah, its verse by verse exegesis with their
significance in the life of the Prophet Mairaed and lessons to be
learnt from them which are of general nature.

6.0 TUTOR-MARKED ASSIGNMENT

Write the text and translation &firah a'sh-Sharhcomment briefly on
it.

7.0 REFERENCES/FURTHER READING

Ali, A. Y. (1991). The Meaning of the Holy QuranUSA: Amana
Corporation.

Al-Maraght, A. M. (2001). Tafar al-Maraghi. Beirut: [ar al-Fikr,
Vol.10, pp.303-309.

As-Sabiini, M. A. (1402 AH. — 1981 C.E.). Beirut: al -Quani I-
Karim.

Ibn Kathr, I. (2007). Tafgru "I-Qur'an (Abridged). Egypt: Dar Al-
Manarah, pp.2499-2502.

Jimoh, L. (2003). Tajweed Made Easylagos: Al-Hayyul Qayyum
Islamic Publishers.pp.16-19.

Khan M. M.& al-Hilali, M. T. (1985).The Noble Quagn.
Riyadh:Darussalam Publishers.
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UNIT5  SURAH AT - TIN
CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Content
3.1 Explanatory Notes, Text and TranslatiorSafah a't-Tin
3.2 Commentary

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

2.0 INTRODUCTION

At the onset of this unit, notes on some words fthentext ofSirah a't-

Tin shall be provided for you to simplify younnderstanding of the
content of thesarah. Likewise, you will be expected to learn the ectr

reading and meaning of tisarah. You will as well be exposed to brief
commentary on it. The significance of tif#arah cannot be over-
emphasised. This will be clearer to you as we npakgress. Therefore,

let us proceed.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. reciteSarah a't-Tin correctly and from memory

. explainSarah a’'t-Tin in idiomatic English

. comment orsarah a't-Tin

. highlight the significance of th&rah a't-Tin perfectly.

3.0 MAIN CONTENT

3.1 Text, Explanatory Notes and

Translation
)& #3$
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Explanatory Notes:

w_ IS a kind of medicinal food fruit. Physicgansay it is nutritious,
quick in digesting, reduces saliva, cleandbe kidneys and removes
sand from bladder, livers and spleen. ThepRet is reported as being
presented a plate ofin fruit. After taken it, he encouraged his
companions to take out of it saying: he Ildolhave wished to say it is
fruit from Paradise.

It is said that he who find®n in his vision will become rich; and he who
dreams that he ate it will be blessed with manidoéin.

It is also said that when Adam covered himself i leaves dfin he

looked like other animals. As dears movedset to him, God made
them handsome; and when Adam gave them deavetin to eat their
bloods turned to perfume.

's._ 8D IS considered to be one of the best fruits, cordinand medicine.
It grows without cultivation in some placesVhoever beholds Olive’'s
leave in his dream is assured of success.

From the ongoing utilities and benefits derivetbnitin and zaytin we
can conclude that they are important fruits; hehe& being objects of
oath.

In another interpretation, the namedin and Zaytin are for two
mountains in the holy land called@rT Tin and Tr Zittin in the Syriac
tongue; so called because the fruits grow there.

According to Yusuf Ali, a't-Tin: the fig is a useful nutritious and
laxative fruit while Zayfinis a fruit from which oil is extracted, edible
and nutritious. Both, he continues, symbolize nmamany ways as they

can be finest and most delicious fruits while uneldtivation; and they

can also be nothing but tiny seeds, and insiptdcdten full of worms

and maggots when they are uncultured and in thédrstate.

Ibn Kathir says: The two stands for Jerusalevhere Prophet Isa was
sent with messages from God, whiler Binin stands for Mounti8ai of
Prophet Musa and al-Balad al-Amstands for Makkah, the birth-place

of Muhammad.

Again according to Muhammad Ali, The Fig aride Olive stand
respectively for the law given on Mountin® and that revealed in the
sacred city of Makkah. This means that thaseelations were
mentioned chronologically but the oaths were takest, with the great,

then the greater, then the greatest.
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)&6& $: IS Mount Sna’ on which the Commandments were given to
Prophet Musa.(A).

< Fp The City of Security is undoubtedly Makkawhose sacred
character was respected and no fighting was allowéd territory even
in pagan times.

=%8%$3 .),' best form of structure, creation, mould etc, etc.
.U( torender )&_Aa9> to the lowest of the low.

$6! &w 4 a reward that will never be cut off dollowed by
reproach.

Meaning: Chapter of the Fig,
In the Name of Allah, the Beneficent, the Merciful:

By the fig and the olive.

By mount 3na’

And by this city which is made safe.

Certainly, We created man in the best make.

Then We reduced him to the lowest of the low.

Except those who believe and do good works.

And theirs is a reward never to be cut off.

What after this (O disbelievers) causes ymu deny the
recompense?

Is not Allah the best of Judges?

ONokrwdBE

©

SELF-ASSESSMENT EXERCISE 1

I Write notes orat-Tin, Zayfin, Tar Sinin andal-Balad al-Anin.
. TranslateSarah at-Tin into English.
lii.  Attempt recitation ofSirah at-Tin from your memory.

3.2 Commentary

According to M. Bashir Sambo and Muhammad Higal889“At-Tin

means figs and al-zayt means olives. However, the circumstances
surrounding the revelation of th&rah do not show that they refer
neither to the fig nor to the olives awiith, but rather as the names of
important places. Therefore the oath was riefg to the two places in
Syria called Tr Tin and Tur Zittin. These holy places and the holy land,
Makkah, were the places where Prophets IbrahMusa, ‘Isa and
Muhammad (peace be upon them) received their révei.
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The aforementioned two authors further explam their interpretation
that Allah swears by these holy places whislere the ports of
revelations to the Prophets Musa, ‘lsa andihdnmad (peace be upon
them) because from those places sprang ulah’dl message of
Guidance to mankind. In Syria, prophets Ibrahim ‘dwappeared; and

on mount Sinai Musa talked to his Lord, Allah, amd/lecca appeared

the Prophet Muhammad (Peace be upon him).

Allah swears by these particular places shgwithat He (Allah) had
created man in the best structure and bestowedwtimthe advantages

of intellectual faculties which guided him tdistinguish between right
and wrong. But people are of two types terms of response to their
prophets. Those who misused the privilege tbé ability of thought,
rejected the message of Allah and disobeyeeir prophets, and hence
deserved the punishment of Hell. Meanwhilepse who properly used
the privilege of ability to think, who acknowledtee message of Allah

and obeyed their prophets deserved the rewardrafiRa.

In another interpretation, the basic point in tH&rah a't-Tin is that of

the upright nature which Allah has given man s&gyyid Qutb 1979).

This upright nature is essentially in perfeatnhany with the nature of
faith. With faith man nature attains its imfite perfection. But if man
deviates from this upright nature and froime tstraight path of faith he
sinks into the lowest of ranks.

Allah swears to the importance of this big ftin”, the olive “zaytin”,
the Mount of Sinai “Tur Sinin” and the secure afyMakka “al-balad
al-amin” As we have already explained above.

However, both the fig and the olive accogdito Sayyid Qutb, have a
number of interpretations attached to them. laid shat the fig refers to

the fig tree in heaven with the leaves of which dand his wife, Eve,

tried to cover their private parts. Another suggesis that the reference

here is to the place where the fig treepeaped the mountain where
Noah'’s ship embarked.

But as for the olive, it is suggested that it ieference to the Mount of

Tur Zaita in Jerusalem. It is also saidtthh refers to Jerusalem itself.
Another view point saysthat it refers to tlwive branch brought back

by the pigeon which Noah (SAW) released from thip sthhexamine the

state of the floods. When the pigeon brought theeddranch, he knew

that the land had reappeared and that vegetatoamiy.

A different opinion also assumes that the fig alideanentioned in the
Surah are simply those two kinds of foodthwiwhich we are familiar.
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Alternatively, it is claimed, they are symbolof growth out of land.
Therefore, something definite about this mattenocaie under ruled.

Nevertheless, the essential fact of the Summhembodied in the
following verses:

“Verily, We created man in the best stature
(mould) Then We reduced him to the Ilowest
of the low. Save those who believe and do
righteous deeds. Then they shall have a
reward without end (Paradise)”

The allusion here, is that Allah has peddctall His creation, and the
special emphasis laid on man’s being endowed vatfept form shows

clearly that this creature, man, has enjoy@dra care is most clearly
apparent in the moulding of his highly coiogled physical structure
and his unique spiritual and mental makeup.

Moreover, the superiority of man’s creation most clearly apparentin
the spiritual qualities. He is made in a way, whaclables him to attain

a sublime standard, superior to that of the highesting angels. This is
illustrated in the story of the Prophet'scession to Heaven Mi'r 3j).
Then, Jibil stopped at a certain level of the journey and &umad, the
human being was elevated much higher.

At the same time, man is given the dubious abibttgink down to levels
unreached by any other creat@ear’an says:

“Then we reduced him to the lowest of the low”.

In this latter case, the animals become superibimoand more upright

since they do not violate their nature. Thpyaise the Lord and fulfill
their function on earth as they are guided to dd.rBan who has been

given the fairest and abilities denies his Lord aimis right down. On

the other hand, we read:

“Save those who believe (in Islamic
Monotheism) and do righteous deeds”.

For these are men who stick to the upright natombine it with faith

and righteous deeds, elevate it towards destined level of perfection
until they finally attain a life of perfeoti in the world of perfection:
Allah says:

“Then they shall have a reward without end in Piged
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Thus, the importance of faith in human liteecomes clear. Faith is the
elevating path through which upright humanturea ascends to its
ultimate perfection. It is the rope stretched be&mvean and his Maker.

It is also the light showing him where to put hegffalong the elevating

path. When the rope is cut and the light outjlegitable resultis the

fall down the sloping path into the lowesf the low. Thus the clay
element in man’s make-up separates from the sairtlement and man,

along with stones, becomes fuel for the hell-firethe light of this fact,

the Prophet is addressed as follows:

“Then what causes you to deny the Recompense”

What makes you, man, belie this religion after i)ame known this fact.
Qur’'an challenges thus:

“Is not Allah the Best of judges?”

This shows that Allah’s justice is certainlglear and His wisdom is
manifest. Hence, we are taught in the Hadithated by Abu Hurayrah
when one reads thisSirah he should answer the rhetorical question of
the above verse by saying “Indeed, and | am a s&tte that”

SELF-ASSESSMENT EXERCISE 2

I. Give the various opinion of scholars on tobjects of oath in
Sirah a't-Tin.

il Discuss God’'s creation of man in the béstm and man’s
attitude towards righteousness.

4.0 CONCLUSION

Sirah a't-Tin is a Meccan period chaptes(rah Makiyyal) containing
eight verses. It derives its name from tfiest verse. Oaths which are
usually made to drive home a point into eptial doubtful minds of
hesitants and brevity of expression are two charestics of this Surah

like other Meccan period chapters.

Sirah a’t-Tin means the chapter of fig. Its central themeasctieation
of man in the best of form and his evehtdal into the lowest of the
low.

According to Traditions’ the Prophet used to re&ieatu "t-Tin in Witr,

(one unit) prayers, while traveling in the bestexitations. He used to
recite it in the second Rak‘ah 8falatu "I-Isfai.
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Surah a't-Tin relates to Sharh in the sense that while the former
mentions Muhammad as the best of mankind Ihiger makes general
reference to man and its ultimate end.

The message @&irah a’'t-Tin is that Allah honours man by creating him

in the best mould. This is a special giesito make him discharge the
responsibility of vicegerency. No other creaturbester than man, thus

the expectation is high that he must mamtand rule the world
according to the dictates of Allah. His dad to do this has terrible
consequences in this world and the next.

Man’s attitude to the favour of Allah in creatingrhin the best of form

is of two types. Some misuse the privilege ofah#ity to think, deny

the message of Allah and disobey their Prophetsy Tien deserve the
punishment of Hell. The other group makes properaighe privileges,
acknowledges the message of Allah and ob#hyes Prophets. They
deserve Paradise as reward.

3.0 SUMMARY

At the onset in this unit, explanatory notes oéstdd words from @ah
a't-Tin were given to ease your study of this impor&@&mah. The text

and translation of theSirah were then presented. The commentary
contains accounted for the significance ok twords, which are
figuratively used as oaths in th&rahand its verse-by-verse exegesis.
The main theme of th&irah is that man is so created that he can rise to

the highest degree of eminence if he sets befonsdif right principles

and acts on them; similarly, he can degrddmself to the Ilowest
position in creation, if he is not guided by rigininciples, or, being so

guided, but fails to act upon them.

4.0 TUTOR-MARKED ASSIGNMENT

Write Siaraha't-Tin in its original Arabic, translate it int&nglish and
comment briefly on it.

7.0 REFERENCES/FURTHER READING

Ali, A. Y. (1991). The Meaning of the Holy QuranUSA: Amana
Corporation.

Al-Maraghi, A. M. (2001). Tafar al-Maraghi.Beirut: Dar al-Fikr,
vol.10, pp.303-309.

As-Sabiini, M. A. (1402 AH. — 1981 C.E.. Beirut: al I-Quani ‘I-
Karim.
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MODULE
3
Sirah al-‘Alaq andal-Qadr
Unit 1 Sirah al-Bayyinah
Unit 2 Sirah az-ZalzalahandSirah -al- ‘ Adiyat
Unit 3 Sirah al-Qari‘ah andat-Talathur
Unit 4 Sirah al-‘Asr andal-Humazah
Unit 5

UNIT1  SURAH: AL-‘ALAQ AND AL-QADR

CONTENTS

1.0 Introduction

2.0 Objective

3.0 Main content
3.1 Text, Translation and CommentarySanah al- ‘Alaq
3.2 Text, Translation and CommentarySamnah al-Qadr
3.3 Commentary

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

One of the unique characteristics of @wer’'an is that its arrangement is

divine, i.e. through guidance sent by Allah andugtat by Angel Jibril

to Prophet Muhammad. This unitwill focus dhe exegesis of chapter
96 whose first five verses were the firgvaaled passages of the
GloriousQur’an. In the unit you will learn something about thesffifive

verses, the importance Islam attaches to ledye right from its
inception, and some moral and social issues thmabealerived from the

Sirah. Furthermore, an exegesisSirah al-Qadrwhich alludes to the
moment in which the encounter between theplkt Muhammad and
Angel Jibril occurred will also be taken togethettw&irah al- ‘Alag.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. reciteSarahs a'l-Alag andal-Qadr from memory.

. state the meaning of ti&rahsa’l-Alaqgandal-Qadr

. comment on the themes &irahsa’l-Alagandal-Qadr

. highlight the message and lessons Sorahs al-‘Alag and al-
Qadr.
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3.0 MAIN CONTENT

3.1 Text, Translation and Commentary onSirah al- ‘Alaq .

Text
{3} «0 $% {2} L
-0 10{7}-23&45!{6} -/ "# 10 1({5} +, "# {4} *

{11} ><&7 - (!0 8, {10}-9:0;<={9} -72, 8.8} -+ 6%
C32, {14}>, 1B+, {13}-2@% A(!0 8{12>?*3 %
1({18} E'K &I<2 {17} Ciraa {16} EDG E:( E9Q"{15} E92 ;+F2

{ 19} A3% <&L% &C+&@ M

Translation:

In the Name of Allah the most Gracious, the mostdilel:

(1) Read in the name of your Lord who created,

(2) Created man from clots of blood.

(3) Read: your Lord is the most Bounteous,

(4) Who has taught the use of the pen,

(5) Has taught man what he did not know.

(6) Indeed, man transgresses

(7)  Once he thinks himself self-sufficient

(8) Surely to your Lord all things return

(9) Observe the man who prevents?

(10) A servant of Allah when he prays

(11) Think: does he not follow the right guidance

(12) Or enjoin true piety?

(13) Think: if he denies the truth and turn hiskhac

(14) Does he not realize that Allah sees all?

(15) Let him desist, or We will drag him by the dtwck,

(16) His lying, sinful forelock

(17) Then let him call his henchmen.

(18) We will call the guards of Hell.

(19) No, never obey him, but prostrate yourseifd adraw closer to
Allah.

SELF-ASSESSMENT EXERCISE 1

I Attempt writing, memorisation and recitation&frah al-‘Alag.
il. Attempt translation of the Surah in idiomatic EHsgl|
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Commentary
Surah al- ‘Alaq

To start this commentary we hereby remind youshrt account of the
prophet's experience as a background. Whea HBrophet was close to
age 40, he began to frequent cave ofiHir the outskirt of the city of

Mecca for seclusion. He would stay there fesme days in meditation
and reflecting over the happenings in hisietg and the creation in
general; and would then return to his family.

On one of such occasions, Angel Jibril appeardudry got hold of him,

squeezed him, and saidigfa”, which means “read!”. The Prophet
replied! “I cannot read”. The Angel held ambueezed him again. On
the third time, the Prophet read along wim. Thereafter the Angel
disappeared. Frightened and shivering the Ha&topdashed home asking
his wife, Khadijah, to cover him up. Where Hater narrated what he
experienced to her, she took him to one Waradn Nawfal, who was
her paternal cousin but a Christian. On ihgarthe story, he said that
was Angel of revelation; “the same Angel sent tosk® | wish | was a
young man so that | might be alive when your peapleexile you out

of this city”. Hearing this, the Prophet exclaineauld they exile me?’
Waragah replied “Yes! No man has ever preachedssage like yours
without being met with enmity. If | live till thatay, | will certainly give

you all my support”.

The word'lgra’ is the first in the entire words of tigaur’'an. It appears

twice in this section and never appears again ynodimer portion of the

sacred Book. The Prophet is so addressed herdnassfstanding in the

presence of Allah being directed on the first thiregmust do to deliver

the message of his Lord. The essence and sigrekcainthis word again

becomes lucid by the time one realises that thpH&towho is asked to

read is unlettered. This, without any doulgiaches that the reading is
beyond mere reading of letters written onggsa of book. It has to do
with proper education and enlightenment. Isoashows that Islam
attaches importance to knowledge and education ifit®on-set.

The methodology of this knowledge is statad ‘in the name of your
Lord’. The implication of this is that, the concdor Allah should guide

our steps in all learning situation. It Bnly then the pursuit can have
value and benefit humanity.

In the remaining portions, Allah describesmidelf to man so that he
will appreciate why he must read in His nhame. Tired s that it is this

Lord who creates all things but He is not crealdds means that He is

the originator of all things and then sigleout man whom He creates
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from the clot which sticks to the womb. This to let man reflect over
the grace of Allah in elevating him to the stattib@&ng a man that can
now learn.

The second directive asking him to read also dassthis Lord as being

generous. It is out of His bounties that Heas favoured man with His
glorious book and the ability to read. Also, He tegght the use of pen

among men. For without His favour, the peannot write anything
perceptible to man. Just as people commuicasing their tongues;

Allah has also made it possible through the uggeaf Only Allah can

tell how many letters or books men have writteshare their views and
feelings with other.

The emphasis in the fifth verse is that whatevemiedge man acquires
is a favour Allah has bestowed on him. Thwshen man attains any
level in knowledge he should see it as a divin@tay

The sixth verse of thisSirah al-Alag introduces us to the arrogant
nature of man.

When he is reach and sees himself selficgeft he manifests
arrogance. He forgets his humble origin aeden his Creator who has
endowed him with ability to acquire knowledge ahtjs. Warning man

of the consequence of this attitude, the eightseveeminds him of his
inevitable return to his Lord to account for al laieeds.

The following verses show that man even sometinbssracts the path

of the servants of Allah by preventing hifrom praying. That an
unbeliever will prevent Allah’s messenger froprayer was indeed a
terrible crime. It was reported that verseme - sixteen were revealed
when the Prophetwas praying and Abu Jahl ecam prevent him. The
application may however be general as ito aknlists all people that
obstruct any cause of Islam.

The eleventh verse raises a question that wouldtihave been better if
the arrogant were to be on guidance anditesvto piety and
righteousness. If he does this, he will rather erage or support those
praying and equally humble himself before Hisrd. Instead of doing
this, he belies the truth and even turnsayawirom listening to true
admonition. It is unto this, he now calls people.

The 14 verse calls him to order that all his plans, stampsthoughts are

seen and known by Allah. Thus unbelieverd ainners are threatened

so that they will desist and follow the higcause. In the 15— 18
verse, the stern warning is very clear. tyant is advised to desist or
else his forelock will hold him. The forelock is nt®ned as lying and
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sinful because that is the place responsitie the planning of evil
thoughts. At this time, when he would habeen dragged by his
forelock, and while suffering the consequence sfdations, he will be
mockingly asked to call on members of hikibc who used to support
him in his evil. He will realise his incapacitatiand helplessness. The

angels known as Zabiyyah would be summoned to deal with them.
They will drag the unbelievers into hell.

On afinal note, the last verse gives three divesti The first is that His
servant must never obey the transgressorregmrds the call to neglect
worship. Rather, he should prostrate and get closkis Lord because

that is best any servant can do on the earth surfac

SELF-ASSESSMENT EXERCISE 2

I What is the attitude of Islam to education fromaitset?

. Examine the extent men can go in his irgigence with
illustration.

lii. What are the consequences of intransigenceGowl and what
advice does this divine portion has for the intrgeist?

3.2 Text, Translation and Commentary

(97)

(3}7P Q <& {2} <*&E  OH %1} <*ENJ&42K" "0
{5} LFY/ -3NZR {4} S&(

Translation: Chapter of the Night of Al-Qadr
In the name of Allah the most Gracious, the mostdifi!:

(1) Verily, We have sent itqur’an) down in the Night o&l-Qadr.

(2) And what will make you know what the NightaltQadris?

(3) The Night ofal-Qadr is better than a thousand months.

(4) The angels and the Spirit descend in it, byptenission of their
Lord for every affair.

(5) Peace itis till the rising of the morning.
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SELF-ASSESSMENT EXERCISE 3
Attempt writing, memorisation and recitation offsetsessment exercise

I Attempt writing, memorization and recitation &frah al-‘Qadr.
. Attempt translation of the Surah in idiomatic Espli

Commentary

In the opening of theSirah “we” is used to describe Allah. This does
not in any way connote that He is morenthane. It is a royal plural,

which is used to denote the magnificence tbé One Who sends the

Quran. His unity is clearly affirmed in the&Quran. In this first verse,

we are also told of the Quranic methodolobging through revelation.

This signifies that it was revealed by Allah to plnet Muhammad and

not the latter's thoughts or views. Theree aseveral cases of some

people claiming that they are inspired which noboaly prove.

The Quranic assertion of revelation that has bebrested to empirical

studies has helped to prove its divinity.The third thing this verse
establishes is the period this revelation ktoplace. It says it is in the
night of majesty which can be any of the five odghts in the last ten

days of Ramadan. The remaining verses shed ligtti@rignificance of

this night. The other connotation of the seeris that the entirédQuran
was revealed at once, whereas it is oftamd shat the revelation lasted
for 23 years. There is no contradiction in the pesitions as they have

two different contexts.

In his exegesis, Ibn Katthsays. “Allah sent th®ur’an down all at one

time from the preserved tabldgal-lawh-al-Mahfiz) to the house of
might Baytul-1zal), which is located in the heaven of this worldhi§
clearly shows that the entire book was rdathere in the month of
Ramadn in which we havéaylalul-Qadr.

As the book is meant to guide humanity, fesvelation took this into
consideration. So, as events unfold or oocasi demand, relevant
portions were revealed for guidance. This dgeh revelation helps
people to assimilate and adjust to the Qaraway of life. This lasted
twenty years of the prophet’s mission.

The usual style of theQur’an, using question forms is employed in the
second verse to raise curiosity and emphagisportance of laylatul-
Qadr. In the third verse, this night is described a$dbehan a thousand
months (i.e. eighty three years four month$his means that
worshipping of Allah or the reward for any a€tighteousness in this

night is equal to what one will have toigorality engage in for more
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than eightythree years. This is indeed a speagadig for thé&Jmmah
of Muhammad. For one to be able to witness thiatgreoment, one is
exhorted to undergo seclusion in the mosque witierlast ten days of
Ramadn. This is referred to d&ik af.

Another special moment in this night is thaAngel Jibril and other
angels will descend by Allah’'s permission. uYashould however note
that their descent is another show of Allah’s migid He only knows

the manner in which this will be. They willlescend in their multitude
because of the abundance of mercy in thightn This conforms to the
attendance of angels at circles of Quranic reomasind remembrance of

Allah.

In his explanation of the last verse, atAghi says it means that this
night that is circumscribed by the revelatimf the Quran and the
presence of the angels is the one wheredlace and security will
permeate all through. Everything therein will beraye Ibn Kathr also

adds that it is a night when sharytcannot afflict any harm or evil. It has

also been explained that angels will be ®®ndpeace on all who are
praying in the mosque till the day breaks.

SELF-ASSESSMENT EXERCISE
Highlight the main message &firah al-Qadr.
4.0 CONCLUSION

The first five verses of the Meccan peri@irah al-‘Alag which
contains nineteen verses were the first edhgls in the Qur'an. The
first five verses of the chapter show thmportance Islam attaches to
knowledge and education right from the onset. hrsigence, the worst

form of which is to put obstacles in theays of righteous men, is
condemned, its consequences being hell fire the hereafter. The
closing words of theSirah advise thatways of righteousness, worship
and seeking nearness to God are better for maseTrhast accompany
education.

Meanwhile, Sirah al-Qadr is also a Meccan period chapter containing
five verses only.

It celebrates the momentous occasion of Qoramvelation. The
celestial pure creatures are commanded to descehishizract with the

true servants of Allah on eartfSirahal- ‘Alag enjoins the prophet to
recite the Qur’an in the name of his Lord who creates and teaches ma
what he does not know. lisirahal-Qadr the revelation and virtue of
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theQur’an is discussed and that it was revealed by the mi@ajesrd in
the night of majesty.

5.0 SUMMARY

First, this unit gave you some backgroundsoua Sirah al- ‘Alag by
discussing the incident which preceded prophetladdduhammad. The

text and translation of theéSirah are then presented. The commentary
contains exegetical analysis of the verses tlidé Sirah. Secondly, the
text of Sirah al-Qadr is also presented in this unit. This is followad b

its idiomatic translation into English. Theonementary highlights the
significance of th&arah and how it relates to tH&irah before it.

6.0 TUTOR-MARKED ASSIGNMENT

I Highlight the lessons derivable frd®arah al- ‘Alag,
ii.  Write the text diirah al-Qadr. Translate it and comment fully on it.
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UNIT 2 SURAH AL-BAYYINAH (CHAPTER 98)
CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Content
3.1 Text and Translation &firah al-Bayyinah
3.2 Commentary ofirah al-Bayyinah

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

Sirah al-Bayyinahis a Medina period chapter. It derives its nanoenfr

the first verse and it contains only eigherses. It correlates with the
chapter before it in the sense that when it was that the Qur’an was
revealed in the night of majesty, it gives the osawhy it was revealed

as the continuity of the unbelievers amorwe tpeople of the Book in
their unbelief and polytheism. One of thetues of this chapter is that
when it was revealed, angel Jlibtold the Prophet that Allah says he
should recite it to one of his Companiong hame Ubay bn Ka'bwho
on hearing that Allah specially mentioned his ndoest into tears out

of humility and piety for being so honoured.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. reciteSarah al-Bayyinahcorrectly and from memory
. translateSirah al-Bayyinahinto idiomatic English

. explain exegesis and critical highlight@&frah al-Bayyinah

3.0 MAIN CONTENT

3.1 Text and Translation of Sirah al-Bayyinah

E2=[?

{1} eer-« &T@B@ -3

<+ {3} RE_ Rr&3&( 73 {2} s Fele9 283,
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28@ c&,% [ 1a 28_*&,% 'F2& &C {4} seo-sar@'s
(5E * &
{71 E= & &Z D%&d]a?& % ?&25 {6}
E= $P &Z D%& 7J
a2 & Ne < 7]
{8} &C N\

Translation:
Chapter of the Clear Evidence
In the name of Allah the most Gracious, the mostdifial:

(1) Those who disbelieve among the people of Hueipture and the
idolaters could not have left off (erring) till tivkear proof came
unto them,

(2) A messenger from Allah, reading purified pages.

(3) Containing correct scriptures.

(4)  Nor were the people of the scripture dividenhtil after the clear
proof came unto them.

(5) And they are ordered not but to serve Alldteeping religion
pure for Him, as men by nature upright, and tol#istia worship
and to pay the poor-due. That is true religion.

(6) Lo! Those who disbelieve, among the peopléefdcripture and
idolaters, will abide in fire of hell.
They are the worst of created being.

(7)  (And) lo! Those who disbelieve and do goodrkg are the best
of created beings.

SELF-ASSESSMENT EXERCISE

I. Attempt a recitation ofSirah al-Bayyinah perfectly and from
) memory.
1. Give the English equivalent &irah al-Bayyinah

3.2 Commentary

At the dawn of Islam, the entire world wakeep in one form of
corruption or the other. So, there was the dirarieereformation; and

the people of the Book were united in te&pectation of a messenger.
Allah showed His mercy by sending Muhammad to catnythis task.

In the wake of this, according to the first partlué chapter, when the

clear proof came to them they broke into groups; those who contest

the messengerhood of Muhammad and denied his prapiteamongst

the people of the Book (Jews and Christiansh)d the polytheists who
refused to relinquish their disbelief or the pathheir forefathers. When

the clear poof exposed the falsity of their belifisl practices instead of
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embracing the clear proof, they explained aivay that there is no need
for what he had brought as itis already containgtie scriptures and

that following the way of their forefathers better. lbn Kafit in his
exegesis refers to tl@ur’'an as the clear proof. This does not contradict

it being Prophet Muhammad; the former refes the Messenger while

the latter is the message. The two are inseparable.

The next verse goes further to shed light on wat‘bayyinah’is. It is

the messenger from Allah. This is an affitiora of his source being
Allah who also sent the previous messengers toch&s not speaking

his own words but that of his Lord. His missiondgecite and teach the

pure message of tligur’an which is devoid of falsehood and idolatrous
belief as laid credence to in Q41:42

The Books which he recites to them is rdgdr by al-Maighi as
chapters and verses in tHQur'an because each chapter therein is a

correct Book or it could mean the legislatientailed in the word of
Allah.

Qutb in his own commentary says ‘The terrBodk” is used for
reference to the subject discussed, for examplak bbpurity, book of
prayers, book of destiny and book of resurrection.. The situation of

the Jews and the Christians actually changeth the advent
Muhammad. Some reverted to Islam while at leakgrstrefrained from
their unlimited pursuits of self desire.

In the fourth verse, a historical fact is statedtigh to expose the folly

of the people of the Book and to put Prophet Muhachon guard about

their attitude. It unveils that their doctin differences is ancient. Qutb
cited several instances in his exegesis, one attwisithat:

The most violent of doctrinal divisions wahat
which erupted between the Byzantine state and the
Christians of Syria and the Christians of Egypt, or

in a more accurate definition, the melkitesd the
monophysites. The main dispute was over the
alleged combination of the Divine and themian
natures in Jesus. The melkite Christian ofriaS
held that he was both Divine and human, while the
Monophysites of Egypt insisted upon his being
truly Divine, the human part of his natuteving
lost itself in the Divine as a drop of vinegar losts
identity in the ocean...”

By this, the Prophet is pre-informed about rthestate of affairs so that
when they come to him or he encounters thiem intellectual
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discussions he will not be ignorant of these donsi The unfortunate
thing about the whole thing is that theiiffadlences were not due to
ignorance but self-desires to contest youearcproof. They have done
so to those before you. If they reject yoprophethood they have also
disbelieved in Allah’s signs after they were mabacto them.

The fifth verse of this chapter reproachdwirt deviation and lack of
willingness to change. It states the basis ofialhé religions as being

sincere worship of Allah, observance eflt and giving of Zakat.
Instead of pursuing this noble cause, theyit spito groups and follow
selfish desires of their leaders and some indiNglwarse still, instead

of getting closer to the Muslims; they take theypfwdists as allies. The

verse closes with the fact that the uprigidtion upholds the sincere
devotion to Allah, drawing nearer to Him througlayer and practical
demonstration of faith through welfare concernfomanity.

Ahead of the final return to Allah, the sixth veesaphatically informs
that the punishment of the disbelievers amongspéople of the Book
and the polytheist is eternal stay in hell. Thesogafor this horrible end

is because of their disbeliefin the clear pdwmfought tothem by their
prophets in their religion and their rejentioof the prophethood of
Muhammad who stands as the final clear probfiese people are
juxtaposed with the polytheists because tlascribed other deities to
Allah in worship. The verse then concludes thay éue the worst of all
creatures because they flagrantly reject the tftdr clear knowledge
about it. They also fail to abide by thewer of discrimination as
bestowed on them by Allah. It is like ardiet which does not
accommodate any argument.

As a balance Book, having discussed the deviatioiclwthe people of

the book have fallen into and the ultimatensequence, it talks about
those who believe and engage in righteousdsleas the best of
creatures. These are those who believe in whathetdguhammad had

brought and act by them to letter. They alghthe principles of
revealed religions as stated earlier. Theyicd¢e all their deeds to
Allah alone. They draw closer to Him by ale has instructed. They
are also kind to fellow men.

The last verse states that Allah will reward theith\an eternal garden

of paradise wherein they will enjoy differemidacies. Special rivers
shall flow underneath it. They are entitled to théxause all their deeds
while in the world are pleasing to Allah darare done in conformity
with His guidelines. Thus, Allah assures thehmt they will also be
pleased with His recompense for their deedslhe concluding part of
the verse clearly asserts that all the enjoymentiseceternal paradise

are dependent on the fear of Allah. Thisplies that the quality of
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one’s heart in obedience to Allah will detére the extent of one’s
reward.

SELF-ASSESSMENT EXERCISE

Who are the worst of mankind and who ahe tbest according to this
chapter?

4.0 CONCLUSION

This chapter addresses four facts relating history and faith: (1) the
necessity of the coming of Prophet Muhammad tornefine people of

the earlier scriptures and the polytheist®) the fact that the religious
discords which the people of the earlierigieh fell in were after they
have seen clear proof; (3) the third fast the unity of origin for all
religions; and (4) that the worst of people aresthwho disbelieve after

clear proof has come to them. Those righteousein tielief and deeds

are the best of the creatures; the quality of thearts in faith and deeds

will determine the extent of their rewards.

5.0 SUMMARY

After the text and translation o&irah al-Bayyinah background
information about the situation in Arabia opens¢benxmentary on the
Sirah. A discourse about the necessity of PropMaihammad’s
coming to reform the people of the Book and thdituale towards his

mission when he was chosen for the taskpissented. The last issue
this unit treated was the consequence of belietlogrwise in Allah.

6.0 TUTOR-MARKED ASSIGNMENT

I Write notes on the situation in Arabia at the adw#rislam and
the attitude of the various religious groups tamission.

. Identify and discuss the core of worship as meaetibin Siratu
“I-Bayyinah

iii. What does thisSirah regard as common characteristic of both
people of the

iv.  Scripture and idolaters?

V. Briefly, explain the four important facts ntiemed in Sirah al-
Bayyinah
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UNIT3  SURAH AZ-ZALZALAH AND SURAH AL-
‘ADIYAT (CHAPTERS 99 & 100)
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1.0 INTRODUCTION

In this unit you will learn the writing, ading and memorization
Sirahs Az-zalzalah and Al-‘Adiyat in their original Arabic form. You

will also learn the idiomatic translation and coetpensive commentary

provided for them. Other relevantinformatimmcerning both Sarahs,

such as event of hour of judgement and other exafeterpretations

which make the study of this unit important ailso be pointed out to

youl.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

. reciteSirah Az-ZalzalarandSirah Al-Adiyat correctly
. recall bothSirahs from memory

. translate the tw&irahs

. comment on th&irahs.

3.0 MAIN CONTENT

3.1 Text, Translation and Commentary on Sirah Az-

Zalzalah
(99) EKK [?

D?2{3}7 &"#X%{2} 7*i &h) 86 %{l} 7Kg &h)8K&g:0
{6} &7_w&;@3P &k2 &&<a, D?, {5} 7 - % IB{4}z= &j<1&@
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Strah Az-Zalzalah(The Earthquake ch. 99)
In the Name of Allah, the Most Gracious, the Mosriful:

When the Earth is shaken to her (utmost).

And the Earth throws up her burdens (from within)

And man cries (distressed). What is the matter i

On that Day will she declare her tidings.

For that your Lord will have given her inspiration

On that Day will men proceed in companiesrtexl out to be
shown the Deeds that they (had done)

Then shall anyone who has done an atom’sghtveof good, see
it!

8. And anyone who has done an atom’s weight of ewllsee it.

oUAswN P

N

COMMENTARY

Sirah az-Zalzalah contains eight verses and it was revealed in Medina

It correlates with Sirah al-Bayyinahwhich mentions the reward of the
believers and the unbelievers by stating the eaet of reward. There

are other reports which say it is a Meccamapter. Sayyid Qutb in his
exegesis supports this last view on the mggouhat the mode of
expression and content conforms to the stgted themes of a Meccan
chapter. Itis said to have been revealed asp@mes to the frequently
asked questions of the unbelievers about the judgeday. According

to al-Makghi, this chapter simply mentions some portents af daiy so

that they will be able to distinguish the exaday when people will be
rewarded accordingly.

In the case ofirah al-‘Adiyat, apart from being a Meccan chapter of 11
verses, it correlates withaz-Zalzalahn two folds. One, while the latter

states the reward for good and evil deeds,s as if it is trying to say
despite this, man still prefers this world to tleedafter by not engaging

himself in good deeds. Twaz-Zalzalahdiscusses the earth bring out its

burden whileSirah al-‘Adiyat talks about resurrection.

SELF-ASSESSMENT EXERCISE 1

Identify and explain howSirah Sirah al-‘Adiyat correlates with az-
Zalzalah.

Siarah al-‘ Adiyat
The opening verse of this chapter depictslemce in its wordings and

content. An earthquake is known to be ghféning phenomenon that
can swallow up high mansions and bury sévgreople underneath the
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earth. There has never been a global eakeg®o, when this chapter
says the entire earth will shake to its agm a thinking mind gets
throbbed; and the feet shake as if the momentdrae cThis is because
earthquake or Tsunami has always uprooted thegasbthings on the

surface and brought forth things underneath testhtace.

The second verse of this chapter says thehewill also throw out its
burden. Ibn Katir says the burdens are the dead bodies buriedrthere

This will also include all the treasures that aneidxd therein as a result

of the volcanic shaking. This in itself madye regarded as a way of
purifying the earth and returning it to its origiiséate. It also connotes

that, if the big earth will cast out all its sesrghe motives, whisperings

and secrets of man will be more unveiled for judgetn

It has also been recorded in the Hadith book ofliuthat the Prophet

said: “The earth will throw out the pieces of iiser (what is deposited

therein). Gold and silver will come out from itdilcolumns. A murderer

will come and say, ‘I killed for this!” Theone who ceased the ties of
kinship will say, “for this | severed thded of kinship!" The thief will
then say, ‘for this | got my hands amputéteThey will then leave it
there without having anything from it.”

Now that man who had hitherto been buried in thihaa cast back on

its surface, the third verse says he will be désteel and asked what the
matter is. This is because “he will be amazed gtidite; for it used to

be stable, settled and firm ... it has become felirishaking, owing to

the quaking to which Allah subjected it, tlguake that will make it
throw out all of its dead people; the first and lde& generation. At this,

the people will be confused by the eventbictv dominate it, and the
earth will be changed to another earth and sobeillhe heavens...”

While still in his puzzled state, the fourth vessates that the earth upon
which man has lived all his life will give detailformation of all actions

of man. The earth in this wise is like a recordimgchine which follows

man throughout his life. This role of theartt is another shocker for
man. So, “it is not only that all my secrets widl bxposed but the earth

will testify against me.” This is why the Prophetshforewarned that:

Beware of the earth, for it is your mothéwherein you will be finally
entombed; as nothing that the one may do be it goedil, but that it
will openly disclose.”

But why and how will the earth talk? Théfthf verse replies that
“Because your Lord has inspired it”. This shows pogver of the Lord
who also granted man power of speech and made domb. There is
no need for man to be wondering, it is the samel lkdro created him
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on the earth surface that has commanded and pedntie earth to act
as it is doing.

The next event after resurrection is thathemw all men return from the
judgement ground, they will be sorted outd amade to proceed in
different directions depending on the reports efrtdeeds in the world.

The ones who do well would be ushered into paradibde those who
perpetrated evil will be led into hell. Thigerse (6 corroborates the
inner meaning contained in the opening verse th#tiags in the earth

will be exposed and thrown out, so in teame manner, all the deeds
perpetrated by men will be shown to them.

The last two verses drive home the point that &tane of reckoning on

this day is such that no iota of good or evil dedtibe jettisoned. All

will be accounted for. It also implies thahere shall be reward for all
actions no matter how minute or big.

SELF-ASSESSMENT EXERCISE 2

Summarise the points made in this segmeicth a z-Zalzalah
3.2 Text, Translation and Commentary onSirah Al-Adiyat

(100)d,H+ [?

?2J{4} ;+c iBI{3} 1=89d.&_3{2} ;<d,?& X1} ;]=e d,H+%
R<,<\b 78] &C'0% {7} R<7\ :-&C"0%({6} RH?&2vC !"# 10{5}+ 6cC
D?, 7&7 !0{10} %&<$aNJ Sa&9} 26=8*NJ 1+&:0 &+, 1J {8}
{11} R=b

Surah Al-Adiyat (Those that run ch. 100)

In the name of Allah, the Most Gracious the Mostaifal:

By the (steeds) that run, with (panting) breath.

And strike sparks of fire.

And push home the charge in the morning.

And raise the dust in clouds the while

And penetrate forthwith into the midst (of the foe)

Truly Man is to his Lord ungrateful

And to the (fact) he bears witness (by his deeds)

And violent is he in his love of wealth

Does he not know when that which is in theaves is scattered
abroad.

©CONOOAWNE
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10. And that which is (locked up) in (huhabreasts is made
manifest

11. That their Lord had been well-acquainted withem, (even to)
that day?

SELF-ASSESSMENT EXERCISE 3

I Write the two Sirahs in their Arabic form and English
translation.
. Try the recitation of the Surahs from memory

Commentary
Sirah al-Adiyat

This chapter opens with oaths like other Meccamperhapters. Then it

proceeds to portraying fast manner which dcsted war produces in the
first five verses. It is like a war situation whédrerses are used by their

riders to press their enemy further. Explaining the first verse, lbn
Kathir says “Allah, the exalted swears by the horseswgatloping into

the battle in the path of Allah, whereineyh run and make panting
sound...” A war horse is like a war plank. gallops at its top speed to
pursue the enemy or make retreat with hiaster. As it does this, the
second verse describes how its hooves capseks of fire. The third
verse pictures an early morning attack. This isd kf surprise attack

aimed at dealing a big blow at the enempilev still unprepared. The
object of the fourth verse is how the hersmise dust at the place of
battle. They penetrate the midst of the eesmand make them run
helter-skelter.

Thereafter, the subject matter of these oathsmentioned in the next
three verses. Man is said to be ungrateful. Hesb@dness to this and

he is also an ardent lover of wealth. The corretebietween this and the
reference to the galloping, smiting and neighinghefhorses is that man
commits this animal or other war steeds to purssiéenkerest or fight his
wars. They risk or sacrifice their lives to pleasan. But this same man
does not dedicate his own life to his Lord as loisses do for him. So,

the basic lesson is that man should not be ungitatéé should take cue
from these steeds which he uses to fight his wadsdavote himself to

the worship of his Creator.

The closing verses (9-10) are like cure foan's excessive love for
wealth. He is beaconed upon to ponder over theescesurrection. He

is informed that all that are buried in the grawésbe thrown out. By

this, he is asked to realize that death is noettte All that is concealed

in the heartwill be brought tolight. Theedntis used because it is the
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seat of all his thoughts. It however means thatalhas ever done in life
will be exposed and brought to account. The lasterpresents a scene

of no hiding place. Allah (SWT) Himself willacquaint people with all
they have done. He will then reward them accorging|

SELF-ASSESSMENT EXERCISE 4
How will you describe man’s ungratefulness accaydmthis chapter?

4.0 CONCLUSION

Sirah a’'z-Zalzalah shows that the hour of judgement will corhy an

earthquake. The Earth will give up her secrand tell her tale of all
man’s doings. Men will march in companiesdagclearly see the

inwardness of all their Deeds, no matter hewall or big, but wil be
shown in the final account of men.

Al-Adiyat also, displays a quick, strong feeling abdeathless piece,
with a sudden end of meaning, expression ahgthm that reflects a
unique Qur’'an method expression. It also explains that man shesss
gratitude to his most Gracious God while Hife bears witness to his
greed. However, God’'s knowledge is all-embrgciand all things
hidden will be laid bare at judgement.

5.0 SUMMARY

The foregoing two Sirahs (Az-Zalzalahand al-Adiyat) are unanimous
that the overwhelming event which will usher the judgement day or
resurrection will be a bigger and more far reacldogvulsion than any
earthquakes that we know. The narratives about\bats are to make

man aware of God's knowledge about his deets which he will be
rewarded accordingly.

6.0 TUTOR-MARKED ASSIGNMENT

I Write Sirah Az-Zalzalahfranslate it and comment fully on it.
. Write Sirah  al-Adiyat; translate it and comment fully on it.
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UNIT 4  SURAH AL — QARI‘AH AND SURAH AT-
TAKATHUR (CHAPTERS 101 & 102)

CONTENTS
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2.0 Objectives

3.0 Main content
3.1 Text, Translation and CommentarySanah al-Qari‘ah
3.2 Text, Translation and CommentarySnah at-Talithur
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6.0 Tutor-Marked Assignment
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1.0 INTRODUCTION

In this unit you will learn the reading dokext of Sirah Al-Qari‘ah and
Sirah at-Talathur in their original Arabic form, you will also leatheir

meaning through the translation exercise, mee you will learn the
commentary in order to appreciate the lesstasght by the Sirahs.
Above all you are expected to learn bdiarahs by heart and practice
transcribing them.

2.0 OBJECTIVE
At the end of this unit, you should be able to:

. readSirah Al-Qari ‘ah andSirah At-Talathur correctly
. translateSirah al-Qari ‘ah and Sarah at-Talkithur

. explain the themes of the surahs through the cortanen
o deduce the lessons from the t&@rahs
R write an error free text of th&irahs

3.0 MAIN CONTENT

3.1 Text, Translation and Commentary onSarah Al-Qari’ah
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Chapter of the Striker
In the name of Allah, the most gracious, the masstamful

(1) The striker!

(2) What is the striker?

(3) Would that you knew what the striker is!
(4) The day when men shall be like scattered moths
(5) And the mountains like carded wool

(6) Then he whose scales are heavy

(7)  Shall enjoy a life of satisfaction

(8) But he whose scales are light,

(9) Shall have the abyss for his home.

(10) Would that you knew what this is like;
(11) Itis araging fire.

Commentary

The chapter ofal-Qari‘ah is Meccan; it contains eleven verses-
‘ Adiyat which precedes it ends with the description ofléis¢ Day while

it opens with it and discusses its frights. Ondtieer had, at-Takathur

was revealed in Makkah and contains onlyhteigerses. It correlates

with al-Qari‘ah in the sense that while the former dessribbe
Hereafter, its frights and rewards for theod and evil people, it
mentions a kind of hell{- Jahm) just likeal-Hawiyahin al-Qari‘ah. It

also mentions how man will be subjected itderrogation in the the
hereafter.

Also, AbuHaim through Abu Buraydah has narrat&aah al-Takathur
was revealed in respect of two Anstribes — Bani Hrithah and Bani
al-Harth. Both boasted and recounted theirrldlyo acquisitions to the
extent that one of them said: “Do you hasach and such?” And the
other asked similar question. They boastedh wall their living great
ones until they said: let us go to the graves”.riféach began to point to

graves asking if the other has such a great fellow.

SELF-ASSESSMENT EXERCISE 1

I How doal-Qari‘ah and at-Talkthur relate?
il. What is the occasion of revelationQirah al-Takathur ?

Surah al-Qari ‘ah
Al-Qari‘ah derives its name from the first verse which islitene of the

names of the last day. Each of the nambsutathe judgement day
always has its connotations. In our previoeisegesis onal-Ghashiyah
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you will recall that it connotes frights aowhelming all men. In this
caseal-Qari‘ah is so adopted to show how its horrors will hit &mdck

hard on the hearts of men. To drive honhe thorror of the judgement
day which the chapter has in focug)-Qari‘ah is thrice mentioned in a
unique style. First, it announces the nanme a single word. This
represents the central theme of the chaplerfrightens the mind and
makes it wondering what it really entailsec8ndly, instead of
explaining al-Qari‘ah as announced, a question is further poseat
what is al-Qari‘ah? This is to further arouse curiosity ine tthearer.
Third, the answer is still not given as the questseven extended into

a second person form saying “And what wékplain to you what the
(Day) of noise and clamour is?

By now, the hearer feels uneasy, realising thaalti@ari‘ah is beyond

his imagination. Having created the effect sfriking tension in the
mind, it is then Allah proceeds to explain evehts will take place on

that day and not the exact natureb@ari‘ah. Only three of the events

are mentioned. The fourth verse states ftimEn will be scattered like
moths. This provides scene of chaos. A familsight of frail light
insects that are diffused is used to imprélse frightening situation on
the mind of men. Yusuf Ali explains that: “To séein scattered about

in a violent storm gives some idea of tkenfusion, distress, and
helplessness in which men will be at firsterwhelmed on the day of
account.” Al-Magaghi also explains that due to the dread oé ttay,
people will run helter-skelter not knowing whichretition to go or what

to do.

Another description given is that mountainsll voecome like carded
wool. In contrast to moth which is light objectference is also made to
mountain which is a solid object. It is deeply exmband even serves as

pegs for the earth. This strong object due to teour of the day will

be dismantled into pieces. How much more then ®feeble mortal like

man? The essence of this message is for man tegd¢laat what he may

take as substantial in this world will beothing in the Hereafter. It is
thus expected that he will fear this day and refbrsncharacter.

SELF-ASSESSMENT EXERCISE 2

Comment fully on the first five verses al-Qari‘ah.

Verses 6-11(Scale of Deeds)

Having presented the prelude to this Day, the isdweeighing of deeds

is highlighted. In this world, man is usdd weighing materials for

economic reasons but in the court of Allahe deeds of man shall be
weighted. The content of verses 6 -11 male realize that when it is
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weighed, people will fall into two groups. The fisets are those whose
deeds after measurement will be heavy. Thase people whose good
deeds will outweigh their sins. Their rewamdll be a life of pleasure
and satisfaction as mentioned in the sevewmdnse. The details of this
pleasure are not given here as it aims at imprggsire happiness. But

in other portions of theQuran and Hadith of the Prophet. There are
mentions of palatable dishes, sweet drinks, comitetaccommodation,
honourable companionship, vision of Allah and tke.|

On the other hand, there will be those whdsalance of deeds will be
light. These are people whose evil deeds outweigin good deeds. In

contrast to those whose scales are heavy, theyiwellin displeasure in

a bottomless pit in hell. The wordurhm which means mother as used
here means a shelter of pain from which he canrmesaape. The same
qguestioning style as used in the third veise employed to emphasise
that the hawiyah is beyond man’s comprehension. Consequenthe
exact nature is stated as ‘a raging fire’.

SELF-ASSESSMENT EXERCISE 3

Discuss the weighing of man’s deeds as depictédisrdivine passage.

3.2 Text, Translation and Commentary orsurah At-

Takathur
ivV3[?
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Chapter of The Abundance of Wealth
In the name of Allah, the Most Gracious, the Mosrbiful:

(1) Abundance of wealth distracts you

(2)  Until you visit your graves

(3) Indeed, you shall know!

(4) Again, you shall certainly come to know.

(5) Indeed were you to have certain knowledge,

(6) You shall certainly see that fire of Hell.

(7)  Yes, you will see it with your very eyes.

(8) Then, on that day, you shall be questiorsubut your joys and
comforts.
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SELF-ASSESSMENT EXERCISE 4

I Write the texts of both Surahs and translateinto diomatic
English.
. Attempt their recitation from memory.

Commentary on Surah a't-Takathur

Al-hakum as an opening signifies a distraction from reditess. It is

such an engagement which makes one forgets aher thing. In this
context, the object of the pre-occupation is riyairworldly possession.

This chapter exposes one of the greatests ettiat has bedeviled man
and distracted him from preparing for the réddter. It is the
preoccupation with worldly pleasures. This Ibn Ka#xpounds further
when he says:

“Are you (o children of Adam) preoccupied by lovietloe life of

this world, its delights and its adornments thai goe distracted

from seeking and desiring the hereafter, sach a way that you
are totally thereby obsessed until you are overtdiyedeath and
thereto the graves you are brought”

The moral decline being witnessed today lasgely due to inordinate
passion for the pleasures of life at the expehggeaat concern for the
hereafter. People become so engrossed in thaealh catches up with
them then it will be too late to repent. In them®d verse, the issue of
visiting the grave is mentioned. This may immedijaterrelate with the
cause of revelation. Aside that it implies that malhdie and be buried
in the grave. It also shows man’s continuoggest for materialism till
the point of death.

Qutb in his exegesis sees this chapter like voice of one warning,
saying at the top of his voice: “You drunken andfosed lot! You take
delight and indulge in rivaling for wealth, childrand the pleasures of

this life — from which you are sure to depart!’

Visiting the graves however is part of Isiampractice. The Prophet
says: “... visit it for it makes you indifferent tbeé world and reminds of

the hereafter.” The purpose of visiting i inot for any worship,
idolatrous practice, oath or boasting but asway to make one reflect
over the transient nature of this life thdie people in the grave were
once walking on earth as we are doing now. Thansed at softening

the heart so that it will increase in good deed$sstop being beguiled

by the glittering of this world.
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The third and fourth verses are serious warningnagaordinate piling
up of wealth which, even in this world leads tomog but envy, hatred
and quarrels.

Heightening the terrible consequence of cancéor petty worldly
things, the fifth verse laments failure ofem to take precaution. Were
they to have certainty of knowledge, theyll wilesist from indulging in
this worldly pursuit. The inference from this isthrue knowledge and
logical reasoning are enough to make menwkrthat their pursuits of
worldly things is trivial, ephemeral and tewmgry. The fact that death
puts an end to a man who has just amassed wealttoigh to caution
others.

SELF-ASSESSMENT EXERCISE 5
Materialism is evil, discuss.

The kernel of the sixth and seventh verses is ¢éhiitad of fire calledal-
Jahim awaits those who turn away from the truth and \gfolty pile up

wealth. Ibn Katir explains that “Allah threatens them witlhist
situation, which is what the people of tliee will experience. It is the
fire, which if it exhaled one breath, every angéloas near to Allah and

every Prophet who was sent would all fall on theiees owing to their
encompassing fright, dread and the sight itsf horror.”  Still in a
frightening tone, the chapter concludes tman shall be taken to
account for all his joys and comforts. Thi®rrelates with the opening
that all that men mutually pursue of worldly gaiaswhich they end up
boasting shall not go unaccounted for. It aa emphatic statement that
accountability is certain and thus there rie arbitrary judgment. The
guestioning will cover all legitimate or iJgimate things man enjoys
and none will go Scot free.

SELF-ASSESSMENT EXERCISE 6
What is the significance of the last verse of tiapter?

4.0 CONCLUSION

The scene portrayed irsirah al-Cari‘ah is full of horror, directly
affecting man and mountain. Man is likenea tarded wool carried
away by winds and even by a light breeze. Thenetiteof all mankind
comes. On the other hand the chapter of abunddrgmod Sirah At-
Talathur ) refers to the uncontrolled ambition ofam to have wealth
and more wealth which in the long run keeps himyaft@m his moral

duty to God and man while the deeds of everyonkbsiktored for him
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or against him till the Day of Judgement. All thesgoined man to play
his role well.

5.0 SUMMARY

This Unit discussedal-Qari‘ah “The striker”, one of the names of
resurrection events. It explains the importancthefday of recompense,

what takes place in it and what it leads to inghd.Sirah At-Talkithur

on the other hand warns that man should neitheiosadhimself in the

pursuit of worldly things nor should he fetgto prepare for the
hereafter.

6.0 TUTOR-MARKED ASSIGNMENT

I. Explain the termal-Qari‘ah and its importance

il. What is the connotation of “scale” #rah At-Takithur.

ii. Distinguish between he whose scales are heangt he whose
scales are light.
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UNIT5 SUORAH AL-ASR AND SURAH AL-HUMAZAH
(CHAPTERS 103 & 104)
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1.0 INTRODUCTION

In this unit you will learn the recitation and memnsation of Sarah al-
‘Asr andSarah d-Humazah As usual, try to transcribe the texts of the
two Sarahs in your note book by way of practicing Arabic tmg. You
will also learn the translation of eacBarah and study the commentary
written on them. You are expected to knohe timportance of the
Sirahs, particularly the lessons that can be deriveuoh filmem.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

. reciteSarah al-‘Asr andSarah d-Humazahperfectly

. recite bothSirahs from memory
. translate each durah al-‘Asr andSirah a-Humazah
. comment and state the lessons taught by Satahs.

3.0 MAIN CONTENT

3.1 Text, Translation and Commentary
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Chapter of Time through the Ages

In the name of Allah, the Most Gracious the Most
Merciful:

By the Time (through the Ages);

Verily man is in loss

Except such as have faith, and do righteous desti§@in together)
In the mutual teaching of truth, and of patience annstancy.

SELF-ASSESSMENT EXERCISE 1

Attempt recitation of Surat al-‘Asr from memory; write th&arah in its
original Arabic text and render it into idiomatiagish.

COMMENTARY

Sirah wa “I-‘Asr is chapter 103 of the Glorio@3ur’an. It contains three
verses and it was revealed in Makkah. It is onnektloat whenever two
companions met each other, they will not adepuntil one of them has
recited this Sirah to the other and one of them says thashim. Also,
Imam Shafi ‘1is reported to have said that if people have patiever

this Chapter, it would have sufficed for rthe These two references
show how important and central the message otthagpter is to the life

of a man.

In Saratu “t-Takithur, we are informed of how men were distrdcte
from the worship of their Lord due to their rivaligr worldly pursuits.

This Sirah al-‘Asr emphasises that man by nature prefersxgdavhat
will lead him to destruction except those safegadrdy Allah from the

evil inclination of their hearts.

SELF-ASSESSMENT EXERCISE 2
What is the relationship between this chapter decne before it?

Sirah wa “|-‘Asr like other Meccan Sirahs starts with an  oath witl-
‘Asr to emphasize the value of time. There amveral interpretations
given to the word in the context of thispter -the evening prayer, a
period of the day, a phenomenal time and timesigéneric sense. -
‘asr is strictly regarded as evening prayer,s thwill be restrictive and
suggestive that man, at other prayer timiss,not in loss. Also, the
evening prayer varies from one geographical zorabther. This will

mean the prayer being observed at the egertime in one place may
fall into morning in another. |Aasr as a period of the day represents
when most people are just closing from their offievorking hours and
resorting to various recreations that may ibe disobedience to Allah.
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This perspective will be restrictive as people arsgage in such acts at
night. So, it is better that-'Asr is understood in its generic sense. This

will involve all periods and geographical Bsn across all countries
when people involve in acts which are against élnedf Allah.

In the second verse, the reason why the oath i msdebcause man is

at aloss. Al-Insan (the man) is used in a definite sense khekhusrin
(loss) is indefinite. The former implies thatll men are victims except
those referred to in the third verse. The peroapiif loss as stated here

is not economic but that of the soul that acting against its natural
inclination of recognizing Allah as one armbeying all His
commandments. However, it depicts the world of msubeing at loss in

all his life endeavours.

Al- Maraghi explains that man out of other creatuies in loss with
regards to his deeds. The deeds of man are the ebbts misfortunes,

and not the period or place...An illustration of tlasorruption which

has eaten deep into the fabrics of our politygrefi, economy, etc. As

we all withess mosttime, manno longer purdghat which will please
Allah and this is putting his efforts in jeopardyd the consequence is
that he will be in a state of loss in the Hereafter

SELF-ASSESSMENT EXERCISE 3
Explain the different meanings givenab‘Asr.

In verse three, this chapter mentions four qualitiet can prevent one
from falling into the loss. The first requires tluaie believes that Allah

is one. It is to believe that this world has a @eaho perfectly knows
what transpires therein. He creates it for parpose and will reward
those who carry out this purpose which is to wardtim. On the other

hand, He will punish those who disobey Him. Wi#ngine faith, man
can ward off all evils. It will serve as a shietdrh all temptations and

evil thoughts.  According toHadith two of an-Nawaw it rests on six
principles: belief in the oneness of Allah comésst. It will make you
know and obey the originator of all thingd. will place all human
beings on the same pedestal without someupgrof men enslaving
others in whatever form.

The second principle of faith is that yowelibve in all the angels of
Allah. Recognising their different functions willake you conscious of

their presence in all your endeavours. Thalieb in the divine books
will guide your steps on the lawful and thenlawful. You will have a
book of guidance through which you can basved from loss. As the
fourth principle, you must believe in the gsengers and take them as
models because they exemplify the will oflaBAl on earth. This will
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save you from following an ordinary mortal whode pattern may lead
to the loss being mentioned in the chaftee. fifth principle requires
that you believe firmly in the last day. This makes conscious of all

your actions as there is accountability. The lastgiple is the belief in

destiny. This imbues in you the positive dirof coping with all
situations in life without attributing youruscess or failure to any
mortal or object. You are able to understand tifeig full of ups and

down so, when anything happens, you return to Abalsuccour. Faith

that will safeguard one from loss should based on the above
principles and their attendant manifestations.

The verse then highlights that it is notstjuenough to believe as
explained, it must be followed with actions. Thige chapter refers to as

doing righteous deeds. It signifies practicdémonstration of faith. It
among many others includes observance sakt, giving of Zakat,
fasting in Ramath, going on pilgrimage, enjoining what is ogo and
forbidding what is evil and the like. Allhédse must be done for Allah
and should be in conformity with thsunnah of the Prophet. Doing
righteous deeds is very broad in Islam as it relatih goodness to man

and even animals. It helps to instill sense communal concern, good
neighborliness, God conscious leadership, welfaneern and the like.

The third quality which can guarantee safety friwn Ibss is to mutually
enjoin the truth. This great task will prevent soeiety from corruption

as everybody will be conscious of what ight or wrong. However, it
has always been the nature of every society thalapses into one form

of decline or the other. Hence, it becomes the dtitize rightly guided

to keep on reminding them of the virtue of uphaigihe truth.

The last quality requires mutual exercise of patgeand constancy. On

one hand, it wants people to be patienbeyong the law of Allah by
consciously fighting against their self desireavhich may debar them
from obeying Him. Also, it wants then to be steatlia case they suffer

some trials from Allah which itself is aimedt testing their faith. In
another view, those who call to change eformation of the society
must be patient with the people and beagir thpersecutions. It has
always been the nature of people when Allah sendessenger to them

that they resist, oppose, fight or even KHem. The lesson from these
Prophets’ life is that they always exercise pateacd leave their affairs

in the hands of Allah. ProphetulN preached for almost a century and
continued to bear their evils until Allahndily destroyed them with
flood. Another case is that of Prophet Muhwd, he invited his
countrymen from worship of idols to that of Allabr fmore than twenty

years. They resisted and even victimized folowers and waged war
against him. But with patience, he eventually cargd them.
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SELF-ASSESSMENT EXERCISE 4

Explain an individual's way to salvation asan be derived from the
above.

3.2 Text, Translation and Commentary
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Chapter of the Scandal-Monger

In the name of Allah, the Most Gracious, the Mosrdful:

(1) Woe to every kind of scandal-monger and backbiter

(2) Who piles up wealth and keeps counting it agaid again.
(3) Thinking that his wealth will make him immortal

(4) By no means! He will indeed be flung into thrashing one.
(5) Would that you knew what the crushing one is?

(6) Itis Allah’s own kindled fire,

(7)  Which rages over men’s hearts

(8) Itis closed on them from every side,

(9) In towering columns.

SELF-ASSESSMENT EXERCISE 5

Attempt recitation of Sarah al-HumazalHrom memory.
Write the Arabic text of th&rah and translate it into English.

Commentary

Sirah al-Humazahs chapter 104 of the Glorious Qur'an. It is a k&t

chapter containing only nine verses. It catmewith Sirah al- ‘Asr in
the sense that while Allah says that allnmare in loss therein except
those who believe and act righteously, somelities of those who

suffer this state of loss are mentioned here.

In hisAskabu an-Nuil, as-Suwti through the authority of Utham and

Ibon Umar who said that they kept on hearititat the chapter was
revealed in respect of Ubayy bn Khalaf. Atta‘u &adbiy, al-Marghi,

also said it was revealed because of al-Akhnashurayqg who used to
backbite people especially the Prophet. Otlnames mentioned for the
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cause of revelation are al-W@lbn al-Jumah This kind of variance in
name is possible in causes of revelation due keethe factor of place,
repeated occurrences and non-direct exprestipnthe Prophet. The
purpose for which it is revealed is cledt. is because of scandal
mongering. Mujhid however submits that it is a generatmtewhich
implies that it is applicable to all that engagéeha act.

SELF-ASSESSMENT EXERCISE 6
State the backgrounds to this chapter.

The chapter opens with the wosgylunwhich connotes curse, disgrace

and punishment. This wordwaylunwherever it is used implies that an
action is sinful and punishable. As explaingd Jalalayn, it denotes
punishment or a valley in hell. Al-Maraghi adds that it also connotes
ignominy on the day of judgement. It is also saiddbasi that it means

a terrible evil, sadness, destruction, painfulnishment, a valley and
mountain in hell. It is also a kind of curse whishrained on those that
suggest evil of others by any means such absse, insult, backbiting
slander and the like. The usehodnazahandlumazahin their indefinite

forms makes it encompass all that involve in suchaets.

Distinguishing between the two, Ibn Katkays, “@¢humazahrefers to

the one who slanders by speech, aldumazah refers to the one who
slanders by action”. These are serious sowiges where people
pompously degrade and belittle others due otee economic, social or
political advantage or another. They are deceived that that they
arrogate things to themselves forgetting that adisessions are Allah’s.
Detesting their arrogance and self-conceit, Allabldres that His wrath

will befall all that injure people with their tongs, be it in their presence

or absence.

The second verse identfies that these faloare beguiled by their
wealth which they keep counting from time to tiftenakes them feel

on top of the world and that they are better thwers. The third verse
states how he is obsessed in his possession thalelseout death in his
life. By the wealth at his disposal, he believeshs the destiny of men
in his hand. He dictates at will with disregarde¢al value of virtue. He
becomes intoxicated that he mocks “other [@®ppositions and
dignity. He taunts and slanders them. Hdicises others with his
tongue, mocks them with his movements, eitlwr imitating their
movements and voices or by ridiculing their looks &eatures by words

and mimicry, by taunts and slander.” Although thagter captures one

of the evils in the early days of Islam when th@gant rich oppress the
poor, it is however an issue which occurs in ewa@rtyironment.

107



ISL 213 TEXTUAL STUDY OF THE QURAN

SELF-ASSESSMENT EXERCISE 7

Outline rumour mongering and its consequeness an anti-social
behaviour treated iSarah al-Humazah

Verses 4-9 ofSirah al-Humazalshatters scandal monger’s fantasy and

dream of perpetuity in buoyancy saying thesll be cast into al-
huamah The scenario of dealing with the culpritepicts immediacy
and fury. To compound their psychological traumguastion is asked.

“And what will make you know what the cruslp fire is? Since the
brain of man cannot comprehend the nature of theaked huamah

Allah devotes the last four verses to give soméshin

In his words, Yusuf Ali tries to explain thal huamabhis “that which
smashes or breaks to pieces.” Aptly, thisrauels how scandal
mongering and backbiting break the cord of mutoalfidence and the
unrestricted hoarding of wealth also prevent argncle for charity. Just

as the repercussion of the -culprit's antiabcsteps break the valuable
social pillars, a special hell which also smaskagserved for him.

The passage explains further that tihusamabhis a kindled fire of Allah,

never to be extinguished. His identificatiomith Allah makes it
exceptional and portends unimaginable horrordatget is the heart of

men who involve in these antisocial viceshaliit Al-Banani, in Ibn
Kathir, said: “It will burn them up to their hearts waihey are alive”.

The huamah is targeted to rage over their hearts bseait is the
fountain of their ridicule and self-conceit. Whiles heart is being burnt

by fire and languishing therein, the fire will sadeand close up on him

from all directions and vaults him in so that nopedll even see him or

come near to save him. In this agony, he will irttlee chocked up, yet

he will not have any escape route.

The last verse says He will be in pillacs columns out stretched.
Attiyah Al-‘Ufy says “pillars of iron; As-Saddy says fais made of
fire.” Qutb says they will be tied to a lwmn, as animals are tied,
without respect. Mugiil explains that they will be locked up and tieal u

with iron fetters, the door will not be aomel and no soul will come to
them. The purport of all these is that theyll suffer a terrible end in
hell for their evils.

SELF-ASSESSMENT EXERCISE 8

Comment on verses 4-9 Sfirah al-Humazah.
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4.0 CONCLUSION

Siratu I- ‘Asr puts faith as a starting point for anybodyho wants to
change from his/her evil way to the way ofhteousness and as a

method for the reformation of the declinedmian society in general.

The fellow or the society must be models of ththfaand exemplar of

ideals of the faith who thereafter call to it. Thoel of sabr (patience) is

indispensable as defending the status —quo hayslwesen natural. So,

the need to bear with the people and graduallymgtem to their Lord

IS enjoined.

Siratu “I-Humazatcondemns any behavior or practice which disregards

the right and feelings of others like fraigds, scandal mongers and
backbiters. All those who are guilty of anti-so@ail deeds mentioned

will be consigned to hell in the hereatfter.

This is implied in the wordwaylun which could also be viewed as
meaning nemesis catching up fraudsters in thisdaemmtd probably too,

in a metaphoric sense, the crushing trying timeghvtine society may
undergo due to their evils.

You would have learnt from this unit that a healdémg peaceful society
should be free from scandal mongering, baditidbi and hoarding as
material acquisition can never guarantee peatemind or eternity
except obedience to the law of Allah. Youll whave also realized that
the punishment for social vices are terrided thus enough a warning
for one to shun these evils.

5.0 SUMMARY

The focus of this Unit has been the exegesis gbtelal-‘Asr in the course
of which the following were stated and addes: the background to the
chapter, the implications of the differentades of meaning taal-‘Asr, the
decline in human society and its solutions.

The unit also focuseSiratu “I-Humazah addressed scandal mongering,
backbiting and hoarding as three vices petalin human society and
condemns them in strongest terms by describingméshment which
awaits the perpetrators.

6.0 TUTOR-MARKED ASSIGNMENT

I (@) Explain the concept af-‘Asr and man being in a state of
loss.
(b) Identify actions exempting the Faithfuls froine losers in
Surah al-Asr and explain them.
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2. (a) Outline the anti-social vices condemned $arah al-
Humazah
(b) What is the chapter suggestias solution to scandal-
mongering and evil ways of wealth acquisition?
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